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The First Complete Printed English Bible. 


A contribution to the quadricentennial of the publication of the first 
complete English Bible. 


1535—1935. 


ul 
On October 4, 1535, there appeared in the city of Zurich, 
Switzerland, a heavy folio volume bearing the title: BIBLIA. The 
Bible, that is, the holy Scripture of the Olde and New Testament, 
faithfully and truly transiated out of the Douche and Latyn in to 


Englishe. M.D. XXXV. 8S. Paul. 2 Tessa. ITI. Praie for us, that the 
Worde of God maie have fre passage and be glorified ete. S. Paul 
Coil. III. Let the Worde of Christ dwell in you plenteously, in all 
wysdome, etc. Josue I. Let not the boke of this lawe departe out 
of thy mouth, but exercyse thyselfe therin daye and nighte etc. 

The large folio volume that appeared under this impressive title 
was the so-called Miles Coverdale Bible, the first complete English 
Bible to be put into the hands of English readers in print, a fore- 
runner of our famous Authorized Version, or King James Version, 
of 1611. 

The publication of the first complete English Bible is certainly 
an event which we, together with all English-speaking Christians 
in the world, ought to commemorate with heartfelt rejoicing, renewed 
dedication to the study of the Bible, and greater consecration to the 
spread of the Bible in all lands. On the occasion of the quadri- 
centennial of the publication of the first complete German Bible in 
1934, Lutherans, commemorating Luther’s complete German Bible 
of 1534, raised a veritable tempest of jubilant excitement throughout 
the world; and therefore the first appearance of the complete English 
Bible in the book-markets of the world should certainly not be 
a “forgotten event.” 

Every one who reads the story of our English Bible even only 
superficially, in particular since the time when the great William 
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Tyndale took the translation of the Bible into English in hand, will 
find it a wondrously absorbing romance, in which everywhere the 
guiding, protecting finger of almighty God may be seen tracing the 
working of His gracious will in the feeble work of heroic, devout 
men. In the following paragraphs we shall offer our readers a few 
glimpses of scenes and actions that belong in the great history of the 
publication of God’s great Book in English. 


2. 


To take up the Bible-translation work of Miles Coverdale means 
to take up a broken thread of glorious, laborious work, bloody and 
burned, red with the life-blood of the great English martyr William 
Tyndale, seared by the fires that consumed his lifeless body at Antwerp 
on Friday, October 6, 1536, just after he had uttered his unforgettable 
and soon-answered prayer: “Lord, open the King of England’s eyes!” 

William Tyndale, strangled and then burned at the stake, left 
the world a priceless heritage, the entire New Testament, beautifully 
translated into English, of which a later octavo edition, appearing 
in 1535, bore the following title: The Newe Testament dylygently 
corrected and compared with the Greke by Willyam Tindale and 
finesshed in the yere of our Lord God MD and XXXV. That was 
perhaps the last edition on which Tyndale worked personally, revis- 
ing, correcting, perfecting, ever since he had published his first New 
Testament in 1525. A sample of his first edition of the New Testa- 
ment, published in 1525, will show how clear and graceful his transla- 
tion was. Heb.1,1.2 reads: God in tyme past diversly and many 
wayes, spake unto the fathers by prophets; but in these last dayes 
he hath spoken unto us by hys sonne, whom he hath made heyre of 
all thyngs: by whom also he made the worlde. To-day, more than 
four hundred years after the first appearance of Tyndale’s translation, 
we understand his English almost as well as people understood it in 
his own days. 

But Tyndale had worked also on the Old Testament. Indeed, 
even while he was starving and freezing in the donjon of the Dutch 
fortress of Vilvorde, he wrote a touching letter to the governor, 
Marquis de Bergen-op-Zoom, asking him for warmer clothing, 
a Hebrew Bible, grammar, and dictionary. The Pentateuch and the 
Book of Jonah were already completed, and while in prison, he 
finished, as some believe, the books from Joshua to Second Chronicles. 
With that his work was done, and he passed to his eternal reward 
of grace. 

On October 6, 1536, Tyndale was burned at Antwerp. On Oc- 
tober 4, 1535, the whole Bible appeared in English at Zurich. William 
Muir, in his splendid work Our Grand Old Bible, speaks of a “rush 
of translations” which flooded the world at that time. He writes 
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(p. 53): “If England in Spencer’s days was ‘a nest of singing birds,’ 
in the days of Tyndale it was the home of scholars, who laid their 
gifts and graces on the altar for the translation and dissemination 
of the Holy Scriptures. In the years after Tyndale led the way so 
splendidly, translations came in like a flood. Almost all of them, 
however, were based on his [Tyndale’s] work,—all of them indeed 
which were of real importance,—and they are often closely con- 
nected with each other, being for the most part revisions rather than 
distinct translations.” 

That holds true in a large measure of Coverdale’s English Bible; 
for Coverdale’s Bible is Tyndale’s New Testament and his translated 
portions from the Old Testament, so far as these were available to 
Coverdale, together with his own translation of hitherto untranslated 
Old Testament books. To prove this, we shall quote Heb. 1, 1.2 from 
Coverdale’s Bible of 1535: God in tyme past dyuersly and many 
wayes, spake unto ye fathers by prophets, but in these last dayes he 
hath spoken unto us by his sonne, whom he hath made heyre of all 
thinges, by whom also he made the worlde. “Abgeschrieben!” our old 
teacher in German would have said, had Tyndale and Coverdale been 
his students in Prima. 


Nevertheless, as Frederic G. Kenyon, in his fine study Our Bible 
and the Ancient Manuscripts (p. 219), points out, “his [Coverdale’s] 


Bible has two important claims on our interest. It was not expressly 
authorized, but it was undertaken at the wish of [Thomas] Cromwell 
and dedicated to Henry VIII, so that it is the first English Bible 
which circulated in England without let or hindrance from the higher 
powers. It is also the first complete English printed Bible, since 
Tyndale had not been able to finish the whole of the Old Testament.” 

Of Coverdale this eminent scholar says (p. 218): “Coverdale had 
known Tyndale abroad and is said to have assisted him in his 
translation of the Pentateuch; but he was no Greek or Hebrew 
scholar, and his version, which was printed abroad in 1535 and ap- 
peared in England in that year or the next, professed only to be 
translated from the Dutch [%.e., German] and Latin. Coverdale, 
a moderate, tolerant, earnest man, claimed no originality and ex- 
pressly looked forward to the Bible being more faithfully presented 
both ‘by the ministration of other that begun it afore’ [Tyndale] 
and by the future scholars who should follow him.” 

That is true. Coverdale expressly describes his Bible as “a special 
translation, not as a checker, reprover, or despiser of other men’s 
translations; but lowly and faithfully following his interpreters, and 
that under conviction.” (Cf. W.J. Heaton, The Bible of the Refor- 
mation.) In his dedication of the book to the king, Coverdale states 
that he had five sundry interpreters, and these were perhaps: Luther’s 
German translation; the Swiss-German translation published at 
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Zurich, 1525—1529; the Latin of Pagninus; the Vulgate; and the 
books of the Bible so far translated by Tyndale, the Pentateuch and 
perhaps the Book of Jonah and those from Joshua to Chronicles. 

However, while it is true that Coverdale made diligent use of 
the work of his predecessors in English, German, and Latin, he 
deserves credit as an original translator of a large portion of the 
Old Testament, and that of those difficult books of the Old Testa- 
ment which have always defied the skill of translators: the Prophets, 
the Psalms, Job, Proverbs, ete. In fact, three-fourths of the Old 
Testament was translated by him without any aid whatever from 
English translators, and Coverdale’s translation still lives to-day in 
the Authorized Version of 1611. 

Actually, Coverdale’s original and unchanged translation, in 
part, is still being used by thousands of English Christians to-day; 
for the Psalms, as translated by him, were retained and reprinted in 
the Book of Common Prayer, revised in 1662, since they “were 
smoother and more amenable to musical treatment” than those of 
the Authorized Version. (Cf. John Brown, The History of the 
English Bible, p. 56.) 

The author just referred to also writes (p.56): “In the Author- 
ized Version, too, many of the renderings most valued for their beauty 
and tenderness are his; such as: ‘My heart and flesh faileth, but 
God is the Strength of my heart and my Portion forever’; ‘Enter 
not into judgment with Thy servant, for in Thy sight shall no man 
living be justified’; ‘Cast me not away from Thy presence and take 
not Thy Holy Spirit from me’; ‘For Thy loving-kindness is better 
than life; my lips shall praise Thee’; ‘Thou, Lord, in the beginning 
hast laid the foundation of the earth, and the heavens are the work 
of Thy hands. They shall perish, but Thou shalt endure; yea, all 
of them shall wax old like a garment; and as a vesture shalt thou 
change them, and they shall be changed. But Thou art the same, 
and Thy years shall have no end.’ We feel there is a certain majesty 
about these passages, entitling Coverdale to a high place in our 
literature.” 

How facile and pleasing Coverdale’s translation was and how 
well it has been preserved in our Authorized Version becomes ap- 
parent when we study and compare larger portions of his translation. 
Coverdale translates Eccl. 12,9—14 as follows: “The same preacher 
was not wise alone, but taught the people knowledge also. He gave 
good hede, sought out the ground, and set forth many parables. His 
diligence was to fynde out acceptable wordes, right Scripture, and 
the wordes of trueth. For the wordes of the wyse are like prickes 
and nales that go thorough, wherewith men are kept together, for 
they are given of one Shepherd onely. Therefore, beware (my sonne) 
that above these thou make thee not many and innumerable bookes 
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nor take dyverse doctrynes in hande to weery thy body withal. Let 
us heare the conclucion of all thynges; feare God and kepe His com- 
mandements, for that toucheth all men; for God shall judge all 
workes and secrete thynges, whether they be good or evill.” Compare 
this with our present Authorized Version, and you will find that in 
many instances Coverdale’s translation is more simple and direct 
than is the one which we are using to-day. 

Of course, there are also queer expressions to be found in Cover- 
dale’s version, some of which strongly remind us of the German 
translations which he used. Acts 11,29 he translates: “The disciples 
concluded to sende an hand reachinge (eine Handreichung) unto the 
brethren that were in Jewry.” The term “roundheads,” so familiar 
a century later, is probably taken from Coverdale’s rendering of 
2 Sam. 14, 25, where he translates: “From the sole of his fote unto 
the toppe of his heade there was not one blemysh in him, and when 
his head was rounded (that was commonly every yeare, for it was 
too heavy for him, so that it must needs have been rounded) the heer 
of his heade weyed two hundred sicles after the Kynges weight.” 
(Cf. Heaton, The Bible of the Reformation, p.162f.) Coverdale’s 
Bible has been called the Treacle Bible, since he rendered Jer. 8, 22 
with “Is there no treacle at Gilead?” Yet, who would miss Cover- 
dale’s many solemn, impressive expressions and phrasings which 


through the use of the Authorized Version have now become familiar 
to tens of thousands? As he enriched the Christian knowledge by 
his Bible version, so he has enriched also the English language and 
English literature. His faithful, well-done work certainly entitles 
him to a high place in the abiding esteem of the English-speaking 
races of the world. 


Heaton says of Coverdale: “Coverdale’s version shows a stronger 
sympathy with ecclesiastical words than Tyndale’s; and it is more 
rhythmical at the sacrifice of literality (perhaps Luther’s influence). 
For the prophetical writings he had no English guide, and he was 
swayed almost entirely in this portion by Leo Juda’s Swiss-German 
Bible, a fact which partly accounts for the occasional obscurity of 
the Minor Prophets in our Authorized Version.” (The Bible of the 
Reformation, p. 155.) 

In his dedication Coverdale vehemently inveighs against the Pope 
and his criminal withholding of the Bible from the people. But it 
also contains many fine passages about the high value of studying 
the Bible, which our present generation has every reason in the 
world to heed. We read: “As false doctrine is the original cause 
of all evil plagues and destruction, so is the true executing of the 
Law of God and the preaching of the same the mother of all godly 
prosperity. The only Word of God, I say, is the cause of all felicity; 
it bringeth all goodness with it; it bringeth learning; it gendereth 
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understanding; it causeth good works; it maketh children of 
obedience; briefly, it teacheth all estates their office and duty. Seeing, 
then, that the Scripture of God teacheth us everything sufficiently, 
both what we ought to do and what we ought to leave undone, whom 
we are bound to obey and whom we should not obey, therefore, I say, 
it causeth all prosperity and setteth everything in frame, and where 
it is taught and known, it lighteneth all darknesses, comforteth all 
sore hearts, leaveth no poor man unhelped, suffereth nothing amiss 
unamended, letteth no prince be disobeyed, permitteth no heresy to 
be preached, but reformeth all things; and why, because it is given 
by inspiration of God, therefore is it ever bringing profit and fruit, 
by teaching, by improving, by amending and reforming all them that 
will receive it, to make them perfect and meet unto all good works.” 
(The Bible of the Reformation, p. 157.) 

Against the Pope, Coverdale uses strong language, calling him 
the “blind bishop of Rome and blind Balaam.” His “hypocrites,” 
the priests and monks, Coverdale says, instead of obeying prince and 
father and mother, have taught the people to “step over father and 
mother’s belly to enter into his painted religion.” He speaks of the 
“Pope’s pestilent picking of Peter’s pence out of the kingdom” and 
his “deceiving with his devilish doctrines.” As Tyndale, so also 
Coverdale did not mince words when it became necessary to expose 


the Antichrist and his pernicious hypocrisy. 


Like all the Bibles of that early date Coverdale’s Biblia was 
a handsome volume, well equipped with every adornment and means 
to make it attractive to the purchaser. After the first leaf of the text 
there followed a large woodcut, representing the six days’ work of the 
creation, the chapter beginning with a large flourished letter, fourteen 
lines of letterpress in depth. At the end of Deuteronomy a folded 
map, entitled “Description of the lande of Promes, called Palestine, 
Canaan, or the Holy Lande,” enabled the reader to find the numerous 
places referred to in both the Old and the New Testament. The 
third part of the Bible ends with “Solomon’s Ballettes,” the Song of 
Songs; after which follows the title-page introducing the prophets, 
with the inscription: “All the prophetes in Englishe. Esay to 
Malachy.” Coverdale’s Bible contained also the “Apocripha,” 7. e., “the 
bokes and treatises which, amonge the fathers of olde are not reckoned 
to be of like authoritie with the other bokes of the Byble. Nather 
are they founde in the Canon of the Hebrue.” In a wooden border, 
the cuts of the four corners being the four evangelists, is “the New 
Testament, the Gospell of St. Matthew, etc., to the Revalacion of 
St. John.” The lower half of the page contains “a faute escaped in 
prynting the New Testament,” and the imprint which reads as 
follows: “prynted in the yeare of our Lord MDXXXV., and fynished 
the 4th day of October.” On folio forty-one is a large cut of the 
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Tabernacle and its contents. Each of the gospels has a figure of the 
evangelist prefixed, that of St. Luke being repeated in the Acts of the 
Apostles and that of St. John in his first epistle and in the Revelation. 
To most of the epistles of the Apostle St. Paul there is a cut showing 
the apostle seated at a desk writing, with a sword across his left 
arm and a weavers’ loom to the left hand. Each book of the Bible is 
preceded by a synopsis. Numerous quaint cuts, pertaining to men 
and events, some of them frequently repeated, are scattered through 
the Bible at appropriate places. (Cf. Heaton, l. c., p. 151.) 

In the long prolog Coverdale praises the fathers for their love 
of God’s Word and their constant quotation of it in their works. 
But as soon as the Bible was cast aside, he says, and every one began 
to write what came into his own head, then grew the darkness of 
men’s traditions. This is the reason, Coverdale contends, why we 
have so many writers who seldom make any mention of the Scrip- 
tures; and if they do, the reference is “so farre out of season and 
so wide from ye purpose that a man may well perceave how that 
they never saw the oryginall.” Coverdale suggests the use of many 
translations of the Bible, since more good is to be got by comparing 
them together than from the “glosses of sophistical doctors.” The 
English Hexapla acted upon this suggestion and has Coverdale’s 
statement printed on its title-page. 

That Coverdale’s Bible enjoyed a ready sale is proved by the fact 
that it was reprinted in 1536 in England by Nycolson of Southwark, 
though again without a royal license; that a third printing appeared 
in 1537, “overseen and corrected,’ and another in 1538, again by 
Nycolson, but this time “set forth wyth the Kynges moost gracious 
license.” The old view that the first edition was printed by Frosch- 
over of Zurich has been called into question, and the honor of having 
printed the first entire English Bible that ever saw the light is now 
ascribed by many to Jacob van Meteren of Antwerp, who afterwards 
sold the Bible to James Nycolson of Southwark. At any rate, there 
is in existence an affidavit, signed by Emmanuel van Meteren (dated 
May 28, 1609) to the effect that he in 1550 was brought to England 
by his father, a furtherer of the Reformed religion, and that he caused 
the first Bible “at his costes, to be Englished by Mr. Myles Coverdale, 
in Andwarp, the which his father, with Mr. Edward Whytchurch, 
printed both in Paris and London.” Heaton (The Bible of the Ref- 
ormation, p. 169) thinks that the translation was indeed executed by 
Coverdale in Antwerp, but that Van Meteren had the volume printed 
by some other printer, most likely by Froschover of Zurich. 

In due time Henry VIII received a copy of the Bible and put it 
into the hands of his bishops to study it. They, after some time, 
reported to him that they found many faults in it. ‘“Well,” said the 
King, “but are there any heresies maintained thereby?” When they 
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replied that they had not discovered any, the King is said to have 
exclaimed: “Then, in God’s name, let it go abroad among our people.” 
As early as 15386 Henry VIII, in the “first act of supremacy,” urged 
the clergy “to give themselves to the study of Holy Scripture.” 
Coverdale also turned some of the psalms into verse, and they 

were published with musical notes, that of Psalm 137 beginning as 
follows : — At the ryvers of Babilon 

there sat we down ryght hevely; 

Even when we thought upon Sion, 

we wept together sorofully. 


This is perhaps the earliest attempt at a metrical version of the 
Psalms in the English language. The metrical versions soon became 
popular, and Queen Elizabeth is known to have “versed” Ps. 25. 
Those of Bacon were published under the name of Theodore Basille. 


3. 


Of the life of Miles Coverdale comparatively little is known. 
At any rate, he had a very checkered career. He was born in 
Yorkshire, England, in 1487 (1488) and was educated at Cambridge, 
where he became a monk of the Augustinian order. In 1514 he was 
ordained priest in the Catholic Church, but he perceived the errors 
of the Papacy at an early period of his career; for already in 1525 


he left the Augustinian order and began to preach against the errors 
of Romanism. Not long after this he left England, joining Tyndale 
in 1528 in the German city of Hamburg and working with him on the 
translation of the Bible. He thus learned the art from the great 
English master, who evidently encouraged him in his zeal. At least 
about this time, Coverdale wrote to Thomas Cromwell of England 
that he was “set to the most sweet smell of holy letters.” Afterwards 
Coverdale lived either in Antwerp or Zurich (or perhaps in each of 
the two cities at different times), where he worked alone on the trans- 
lation of the Old Testament, his complete English Bible appearing 
in 1535. Now he returned to England, perhaps to supervise the print- 
ing of his Bible by Nycolson. But already in 1538 he returned to 
the Continent to print a Bible at Paris, where the paper was cheaper 
and better and the workmen were known for their skill in printing 
and book-making. Francis I, upon request of Henry VIII, permitted 
the enterprise; but on December 17, 1538, the Inquisition interposed, 
and the impression, consisting of twenty-five hundred copies, was 
condemned to be burned. The avarice of the officer superintending 
the burning of the copies led him to sell several chests of them to 
a merchant for the purpose of wrapping up his wares, and so a number 
of copies were preserved. The English proprietors later recovered 
some copies which had escaped the flames and brought them to 
England together with the presses, the types, and the printers. This 
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importation led to the printing of Cranmer’s or the Great Bible, in 1539, 
in which Coverdale compared the translation with the original Hebrew 
and corrected his work in many places. On July 28, 1540, Cromwell 
was executed, and Coverdale went to Germany, becoming pastor of 
a church at Bergzabern, near Strassburg. He married the sister-in- 
law of Dr. Mr. Alpine, who helped to translate the first Danish Bible. 
When Edward VI came to the English throne, Coverdale returned to 
England and became one of his chaplains, later also almoner to Queen 
Catherine Parr, the last wife of Henry VIII, at whose funeral he 
officiated in 1548. On August 14, 1551, he was appointed Bishop of 
Exeter; but upon the accession of Queen Mary (“Bloody Mary”) he 
was ejected from his see and cast into prison. After two years he 
was released, and now he went to Denmark and afterwards to Geneva, 
where he, together with others, produced the version of the English 
Bible commonly known as the Geneva Translation, or the Geneva 
Bible. Upon the accession of Queen Elizabeth, Coverdale returned to 
England, but since he had become a champion of the Reformed prin- 
ciples with respect to church usages and ceremonies, he was not 
offered a bishopric in the Anglican Church until in 1563. He declined 
the honor on account of his advanced age and personal infirmities. 
On what day he died cannot be determined with certainty, but the 
parish register of St. Bartholomew’s proves that he was buried on 
February 19, 1568. To Coverdale we may apply the saying of O. W. 
Holmes: “What have we to do with time but fill it up with labor!” 
The arduous years of his eventful life were blessedly spent in trans- 
lating and furthering the Holy Scriptures. 

A memorial tablet is erected to Coverdale in the Church of 
St. Magnus, of which he was rector. Heaton writes of him: “He was 
a faithful and painstaking man in all he put his hand to; and during 
the short time of his bishopric at Exeter, Vowell says that he ‘most 
worthily did perform the office committed to him; he preached con- 
tinually on every holy day; he was hospitable, liberal, sober, and 
modest.’ Coverdale knew German and Latin well, some Greek and 
Hebrew, and a little French. He was fairly read in theology; and 
though not inclined to be a martyr, was a pious, conscientious, gen- 
erous, and thoroughly honest and good man. As life went on, he 
became a stronger Puritan; and the Act of Uniformity brought down 
his reverend hairs with sorrow to the grave. A catalog of twenty-eight 
works, with which he had more or less to do, is given by Leslie 
Stephen.” (Cf. The Bible of the Reformation, p. 176.) 

Many of Coverdale’s works are translations, and among them is 
Luther’s exposition of Ps. 23. Commenting on v.5 of that beautiful 
psalm: “Thou preparest a table before me against mine enemies,” 
he writes: “After this manner have I also, through the grace of God, 
behaved myself these eighteen years. I have ever suffered mine 
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enemies to be wroth, to threaten, to blaspheme and condemn me, to 
cast their heads still against me, to imagine many evil ways, and to 
use divers unthirsty points. I have suffered them to take wondrous 
great thought how they might destroy me and mine, yes, God’s doc- 
trine. Moreover, I have been glad and merry and not greatly regarded 
their raging and madness, but have holden me by the staff of comfort 
and had recourse to the Lord’s Table. That is, I have committed the 
cause unto God, wherein He hath so led me that I have obtained all 
my will and mind. And in the mean time I have done little or 
nothing but spoken unto Him a paternoster or some little psalm. 
This is all my harness, wherewith I have defended me hitherto, not 
only against my enemies, but also (through the grace of God) brought 
so much to pass that, when I look behind me and call to remembrance 
how it hath stood in the Papistry, I do even wonder that the matter 
is come so far. I would never have thought that the tenth part should 
have come to pass as it is now before our eyes. He that hath begun 
it shall bring it well to an end; yea, though nine hells or worlds were 
set on a heap together against it. Let every Christian man therefore 
learn this science; namely, that he hold him by this staff and sheep- 
hook and resort unto this table when heaviness or any other mis- 
fortune is at hand. And so shall he doubtless receive strength and 
comfort against everything that oppresseth him.” (Cf. The Bible of 
the Reformation, p. 177.) 

At the Caxton Exhibition, in 1877, a number of Coverdale Bibles 
were shown. Speaking of the copy of the Earl of Leicester and of 
six others, placed together, Mr. H. Stevens said: “Let no Englishman 
or American view these without first lifting his hat”; that means 
to show not only the Bible, but also Coverdale that proper respect 
and honor which is due him because of his diligent, laborious work 
on behalf of God’s Word. 

Gen. 39,2 Coverdale translated as follows: “And the Lorde was 
with Joseph in so moche that he became a luckye man.” We may 
apply these words to Coverdale himself; in his work of translating 
the Bible the Lord was with him “in so moche that he became a 
luckye,” a blessed, “man.” 

4. 

During the seventy-six years between the last issue of Tyndale’s 
New Testament and the publication of the Authorized Version of 
1611 six different versions of the English Bible were published. These 
versions were: Coverdale’s Bible, 1535; Matthew’s Bible, 1537; 
Taverner’s Bible, 1539; the Great Bible, 1539; the Geneva Bible, 
1560; the Bishops’ Bible, 1568. But these were not so many different 
Bible translations, but rather revisions with numerous, more or less 
important, corrections. The best way to prove this is to compare 
these various Bibles with one another. We have already given Heb. 
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1,1.2 in the Tyndale translation of 1525 and in the Coverdale trans- 
lation of 1535. In the Matthew Bible of 1537 the verses read: “God 
in tyme past dyuersly and many wayes, spake unto the fathers by 
ye Prophets, but in these last dayes he hath spoken unto us by hys 
sonne, whom he hath made heyre of all thinges; by whom also he 
made ye worlde.” The Great Bible, also called the Cromwell Bible, 
of 1539 renders these verses as follows: “God in tyme past diuersly 
and many ways spake unto the fathers by Prophets: but in these 
last dayes he hath spoken unto us by hys awne sonne, whom he hath 
made heyre of all thinges, by whom also he made the worlde.” In the 
Geneva Bible of 1560 we read: “1. At sondrie times and in diuers 
manners God spake in ye olde time to our fathers by the Prophetes: 
2. In these last dayes he hath spoken unto us by his Sonne, whome 
he hathe made heir of all things, by whome also he made the worldes.” 
In the Bishops’ Bible of 1568 the verses read thus: “God, which in 
tyme past, at sundrie tymes and in diuers manners, spake unto the 
fathers in the prophetes: 2. Hath in these last dayes, spoken unto 
us in the sonne, whom he hath appoynted heyre of all thynges, by 
whom also he made the worldes.” And thus we have the Authorized 
Version of 1611: “1. God, who at sundry times and in diuers manners 
spake in time past unto the Fathers by the Prophets, 2. Hath in 
these last dayes spoken unto us by his Sonne, whom he hath ap- 
pointed heire of all things, by whom also he made the worlds.” And 
the Revised Version of 1881: “1. God, having of old time spoken unto 
the fathers in the prophets by divers portions and in divers manners, 
2. hath at the end of these days spoken unto us in his Son, whom he 
appointed heir of all things, through whom also he made the worlds.” 
— One Bible, one sense, one translation, after all. However, com- 
paring the Coverdale version of 1535 with the Revised Version of 
1881, is there not in his old, plain, appealing translation something 
direct and rugged which the “sophistical doctors” of 1881 have taken 
out? So it seems to the writer. 

But to conclude. “Praie for us that the worde of God maie haue 
fre passage and be glorified.” S. Paul. II. Tessa. III]. And: “Let 
the worde of Christ dwell in you plenteously in all wyssdome.” 
S. Paul. Col. III. And: “Josue 1.: ‘Let not the boke of this lawe 
departe out of thy mouth, but exercyse thyselfe therin daye and 
nighte.’” May ours be the grace to heed with due reverence these 
three admonitions which Coverdale so fittingly inscribed on the title- 
page of his first English Bible! JOHN THEODORE MUELLER. 
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8 ift bier der Ort, auf die offen heidnijden Strimungen hingu- 
tweifen, ohne deren Ointergrund auch die Veftrebungen der Deutfdjen 
Chrijten nicht verftanden werden fonnen. 

Wie weit die gebildete deutfde Welt vom Chrijtentum abgefommen 
war, tei jeder, der ettvas mit der Literaturgefdidte der lebten get 
Sabrhunderte vertraut ijt. Wie weit die Arbeiterivelt den driftlidjen 
Glauben ablehnte, erhellt ohne tweiteres aus der Tatfade, dak fie auf 
proteftantifder Seite faft gang in daS Lager der Sogialdemofraten und 
Kommunijten iibergegangen war. Daf dann auch in den iibrigen Stan- 
den der Boden fiir ein Neuheidentum vorbereitet war, gumal auch von 
den Rirchengehern der grofere Teil meder das twirflide Cvangelium 
hirte nod) e3 Hiren wollte, berjteht fic) dann dod am Mande. 

Der Nationalfogialismus brachte auf allen Gebieten den Bug 
zum Gangen. Nicdhts war natiirlider, als daw fich eine Heid- 
nifde Cinbheitsfront aus allen diejfen Rreifen bildete, die, fo rot fie 
gum Teil gewefen waren, jebt alle die braune Farbe annahmen. Gie 
nennt fid Deutfde GlaubenSbewegung. An ihrer Spike 
fteht ein Hodbegabter Univerjitatsprofeffor bon getwinnendDem Wefen, 
friiher ebangelifder Theolog, J. W. Hauer. Bhm ijt far: ,Dem Menz- 
fdjen deutfden Wefens wird die Gemeinfdaft mit Gott unmittelbar 
durd) fein feelifdjes Sein, durd) die Gefdhidte und die Natur gegeben, 
wahrend fie einem Chrijten immer nur durch den gefreugigten und auf- 
erftandenen JCfus guteil wird.“ 

Um twas e3 geht, geigt da das Buch de3 Leipziger Profeffors Ernjt 
Gergmann ,,Nationalfirde”, two Seite 112 gu lefen ijt: ,Der Menfd 
ift alfo twirflich und wabrbhaftig Gott.” Oder desfelben Verfajfers 
»25 Thefen der Deutfdreligion”, wo wir die Worte finden: ,, Wir 
wollen nicht mehr an Chrijtus nur glauben, wir wollen Chriftus fein.” 
Oder: ,Die Yndogermanen fannten den Vegriff der Sitnde itberhaupt 
nicht. Giindenvergebung untergrabt die religidfe Ethif und zerftirt die 
Volfsmoral.” (S.51.54.) Er fdeint fon nicht mehr mit Hauer gehen 
gu wollen. Der untergeordneten Ridtungen ijt Legion. 

Will man aber die augenblidlide Wucht des erflart heidnifden 
Vorjtokes begreifen, dann mug man nicht nur auf das Wort ,,heidnifdh’”, 
fondern auch auf das Wort ,deutfag” in der ZBufammenfegung 
pdeutfdbeidnifdh” adten. Ynternational-heidnijd, was borher Trumpf 
war, hat jebt alle Bugfraft berforen. Dafiir aber reden fich einflugreide 
politijde Kreife ein, die Raffenfeele eines jeden Volfes erfordere auch 
eine artgemage Religion. Das Chriftentum habe al3 VolfSreligion ver- 
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fagt. Go miiffe man offen, dag ein germanifder Glaube das Volk einjt 
einen twerde.)) 

Gewahren wir nod einen fleinen Cinblic in ein 700 Seiten ftarfes 
Gud, da feit 1930 bon Ounderttaufenden verfdlungen wird: , Der 
Mythus des 20. Fahrhunderts” von Alfred Rofenberg, einem 
der heute politifd fiihrenden Manner. C3 ift das widhtigite Dofument 
diefer Art. 

Nach Rofenberg fteht die Welt und fonderlich Deutfdland an einer 
Zeitentwende. ,,€8 geht ein neuer Zellenbau der deutfden Volfsfeele 
vor fi” (6.1). Gut fat Wilhelm Florin in der Schrift ,,Rofenbergs 
Mythus und ebangelifHer Glaube” (C. VertelZmann, Giiter3loh) Rofen-z 
bergs Ausfiihrungen bieriiber gufammen. Laffen wir ifn berichten: 
»Das Wefentlide an diefem neuen Zellenbau ijt [nach Rojenberg] died, 
dak die deutfdje Seele wieder den ifr eigenen Hidhjtwert erfennt und alle 
andern Werte auf allen LebenSgebieten in Staat und Wirtfdaft, in 
RKunft und Religion diefem einen Hochjtwert unterordnet. Denn jede 
Raffenfeele hat nad Rojenberg nur einen Hoidhjtwert, der ihr ent- 
{pricdt und gu ifr gebirt; nur wenn diefer Hidhftwert auf allen Lebens- 
gebieten eines BVolfes regiert, ijt die Seele des Volfes gefund. Mofen- 
berg fieht den der nordifdjen Raffe gugehorigen Hidftwert im Begriff 
der Ehre. Er halt e3 fiir dad entideidende Verhangnis der deutjden 
Gefdhidte, dak an die Stelle diefes echten Gichfttwertes durd das Chri- 
ftentum der deutfden Geele ein anderer, ihr nicht gemager Hodhfttwert 
aufgedrangt ijt: Die Bdee der Liebe. Cin widhtiges Kapitel des 
Buches tragt die Uberfdjrift ,Viebe und Chre‘.” (Florin, S.5f.) ,BVon 
der eben angedeuteten Gefamtfdau der nordifden Ceele und ihres 
Hichftwertes, der Ehre, her ergibt fid) nun fiir Rofenberg ein gang neues 
Bild der Weltgefhidte.” Die Raffen und Raffenfeelen find ihm die 
eingigen Trager alles gefchidtlicjen Lebens.” (W.a.O., S. 7.) 

»Audh da3 Evangelium, aud den chrijtlidjen Glauben, vermag er 
unter feinem andern Geficht3punft gu fehen als dem der Raffe und des 
Blutes; denn eS gibt nach ihm nur blutgebundene Religion. Blut und 
Raffe find fiir ifn auch die lebten religionSbildenden RKrajte, und eben 
diefe ,, Religion deS Blutes” ijt der neue Mythus, die neue Religion de3 
20. Jahrhunderts, die Religion der deutfcjen Bufunft, die Rofenberg 


1) Ginen guten Cinblid in die Entftehung der deutfdheidnifden Strimung 
Gewahrt Eduard Pug’ ,Vsltifche Religiofitdt oder chriftlider GotteSqlaube (Heft 4 
in der Serie ,Befennende Kirche”, Chr.-Raifer-Verlag, Miinden, 1934). Um ges - 
wiffe Zujammenhinge gu beleucjten, gitiere id) nod) Urvid Runeftam, Upfala, in 
bem Sammelheft ,Die Kirdhe und da8 StaatSproblem in der Gegenwart” (Furde- 
Verlag, Berlin, 1934, S. 109 f.): wDer Menfch der Gegenwart hat iiber fic) teine 
unbedingte legte Macht, der er fic) hingeben und det er gehorden fann.” ,Der 
ftarfe Staat ift gum betradtliden Teil als ein geiftiges Wutoritatsfurrogat gu 
berftehen.” ,Da8 Verlangen nach der RKirde als Ynftitution ift aus demfelben 
Motiv bet denen befonders ftark, die im chriftliden Lager Den Mangel an Wutoritat 
am ftarfften fiihlen.“ 
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ung verfiinden will. Diefe Religion aber ift im Grunde der Glaube an 
das gittlide Wefen des Menfden iiberhaupt. Yn ihr wird das nordifde 
Glut die alten Gaframente erjeben und iibertwinden.” (Florin, GS. 8.) 
Die Heldengraber werden die neuen Kultjtatten fein, an denen das Volk 
anbetet. 

Weite Partien des Rojenbergiden Buches find der direften Be- 
fampfung der Grundwabhrheiten de3 Chriftentums gewidmet. Der 
Glaube an einen iiber allem thronenden, unnahbaren, furdtbaren Gott, 
den man mit Bittern fobt und in Furdt anbetet, der uns alle aus dem 
Nichts fchafft, ijt ihm fyrifdh-afrifanijder Bauberglaube (GS. 246). Der 
Gott des Alten Teftaments ijt ihm ein Gotte3tyrann, der abgefest 
werden mug (CS, 247). MRofenberg fpridt von dem Damon Yabhwe 
(SG. 250), den die chriftlicde Kirche gu ihrem Verhangnis mit dem Alten 
Teftament iibernommen hat. Und diefer ,,firdlice Fahwe” ijt heute tot 
twie Wotan bor 1500 Yahren (CG. 134). 

Bu den Forderungen, die ftaatliderjeits an die Kirde gu ridten 
find (SG. 603), gehirt vor allem auch die ,, Abjdhajfung de3 fogenannten 
Wlten Teftamentes als Religionsbud”. Demgegeniiber vertritt und 
verfiindet Rofenberg den Glauben an die ,,Gottgleidhheit der menfdj- 
Yichen Geele“ (6. 246). 

iiber unfern hochgelobten Geiland fcreibt dicfer Blutmpyjtifer: 
»Dexr Emporer aus Nazareth war eine Offenbarung, und die um ihre 
Macht fpater beforgten Priefter febten diefe Offenbarung als ein- 
malige in die Welt” (S. 134). Dabei ijt Rofenberg far, dak FEfus 
nicht jiidifder Whftammung getwefen fein fann. Er greift deshalb auf 
eine Legende bon einem lateinifden Vater und einer danaitifden Mutter 
guriid (S. 76.) ,Fraglos hat Sefus das Cinsfein mit Gott als Erldfung 
und Biel gepriefen, nicht die herablajfende Gnadengewahrung eines all- 
madtigen Wefens, demgegeniiber auch die gropte menfdjlide Geele ein 
reine3 Nicht darftellt.” (Rojenberg, S. 235 f.) Gegen Ende des 
Buches, Seite 616, lefen wir: ,.Das Krugifixr ijt das Gleidnis der Lehre 
trom geopferten Lamm, ein Bild, twelches uns den Niederbrud) aller 
Krafte bors Gemilt fiihrt und durd) die faft immer grauenhafte Dar- 
ftellung de Schmerges innerlic) gleicfalls niederdriidt, demiitig madt, 
twie e8 die herrfchfiichtigen Rirdhen begtwecten.“ 

Der Apoftel Paulus wird auf Sdritt und Tritt unflatig ver- 
dadtigt. ,BPaulus hat ganz betwwuft alles ftaatlich und geiftig Aus- 
fabige in den Landern feines Crdfreifes gefammelt, um eine Erhebung 
des Minderwertigen gu entfefjeln” (SG. 606). 

Wie allen natiirliden Menjden, ijt Rofenberg die Lehre von der 
Erbfiinde ein Dorn im Auge; denn: ,,Cinem Volf mit ungebrodenem 
Rajfendharafter ware die CErbfiindenlehre eine Unverftandlidfeit ge- 
twefen; denn in einem foldjen Volfe lebt das fidere Vertrauen gu fid 
felbjt. Dauerndes GSiindengefiihl ijt eine Vegleiterfmeinung phyfijder 
Gaftardierung. Die Rafjenfdhande geugt vielfpaltige Charattere, Rich- 
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tungSlofigfeit be Denfen3 und GHandelns, innere Unfiderheit, das 
Empfinden, alB fei diefe3 gange Dafein der Siinde Sold und nidt eine 
geheimnisboll nottwendige Aufgabe der Selbjigeftaltung. Diefes Gefiihl 
der Verworfenheit aber ruft die Sehnfucht nad einer Gnade notiwendig 
herbor als eingige Hoffnung der Erlojung vom blutjdanderijmen Da- 
fein.” (Rofenberg, S. 71.) 

Wuf Seite 215 lefen tir bei Rofenberg: ,,.Wir erfennen heute, dak 
die zentralen Oichftwerte der rémifden und proteftantijden Rirde al3 
negatives2) Chriftentum unferer Geele nicht entfpredjen, da fie den 
organifden Kraften der nordijd-raffijh beftimmten Volfer im Wege 
ftehen, ihnen Plak gu maden haben, fich neu im Ginne eines germa- 
nifden2) Chrijtentums umiwverfen laffen miiffen. Das ijt der Ginn 
de3 Heutigen religidjen Gudjen3.” Hier haben tir alfo eine Undeutung, 
wie Der Nofenbergfde Fliigel der nationalfozialiftijen Partei das Wort 
,pofitibes Chriftentum” im 24. Paragraphen der Parteijabungen 
auslegt. 

Neben Rofenberg ijt als einflupreicdhjter Vertreter nordijden Heiz 
dentums der groke deutfde Heerfithrer de3 Weltfrieges Generalfeld- 
marfdall Eri von Ludendorff gu nennen. Unter dem Cinflup feiner 
atveiten Frau, Mathilde, die das Bud ,,Crldfung von Fefus Chriftus” 
frieb, hat er fon lange das Chriftentum gufammen mit Judentum 
und Freimaureret befampft. Gein ,,.Lannenbergbund” twurde von den 
Nationalfozialiften aufgeldft. Gein getvandter SAHriftleiter Dr. Kurth 
gibt aber ungeftirt da die gebildete Welt immer mehr beeinflufjende 
BWodhenblatt ,.Am heiligen Quell deutfder Kraft” heraus, und in lebter 
Beit erhebt Ludendorff die Forderung, daB der allgemeine Heeresdienft 
alS Schule der deutfdjen Nation untermauert twerde von einer Deutfd- 
religion. i jebt fticR er bet den eigentlidjen GeereStreijen hiermit auf 
wenig Gegenliebe. 

Viele diefer offenbaren Heiden fiihlen, dag fie ReligionSfreiheit 
brauden, jedenfalls im jebigen Stadium der Bewegung. Der Reichs- 
wart der Deutidhen Glaubensbewegung, der ReichStagsabgeordnete Graf 
Reventlow, ift einer der ecifrigften Wachter gegeniiber den ftaatstird- 
licen Unmakungen der Gefolgfdhaft des ReidshSbijdGhofs und regiftriert e3 
fofort, tvenn diefe dugeren Drud ausiiben. Go niigen fie der mahren 
Rirdhe. Chriftus herrfdt gu aller Beit mitten unter feinen Feinden. 

Den ungeheuren Cinflug der deutjdhheidnifden Veftrebungen ver 
fteht nicht, ter die Beitentwende nicht fieht. Die Weltgefdhicdte ijt an 
dem PRunft angefommen, two die durd die Tebten stveitaufend Jahre 
fiihrenden Wolfer aufhiren, felbjt in einem gang auferliden Ginne 
chriftlidje Volfer gu fein. Franfreid) ging in der frangdfifden Mevo- 
lution bor mehr al8 hundert Sahren in diefer Begiehung voran. Mupe 
lands Bolfhewismus geht nod) weiter; e3 madht den Atheismus gur 


2) Von mir gefperrt. W.H. 
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nationalen Religion unter Strdimen von Blut. Amerifas religiofe 
Grundlage twanft. Und Deutfdhlands Nationalijten, die den Bolfde- 
wismus gur einen Tiir hinausgeworfen haben, fpielen mit dem Ge- 
danfen, , Wotan”, oder wie man den Gott nennen will, gur andern Tiir 
hereingurufen. Denn das Chriftentum hat nach ihrem Gefiihl als Volfs- 
religion berfagt. Und feien wir ehrlicdh! Tatfade ijt, dak das wahre 
Chrijtentum fic) nirgends als ,BVolfSreligion” eignet. Denn ,,der 
Glaube ift nicht jedermann3 Ding”, 2 Theff. 3,2. Das empfanden aud 
die romifehen Ymperatoren, die ein numen praesens braudten. ATS das 
Chrijtentum im Papjttum Volfsreligion geworden mar, twwar e3 fein 
Chrijtentum mehr. Hat man nun aber dem Staate eigentlich immer die 
Verfpredhungen gemadt: , Wir als Vol fs firde forgen fiir den geifti- 
gen Unterbau im gangen BVolf”, und merft der Staat dann, fie haben 
nicht Wort gehalten — fein Wunder, wenn er fich dann felber gu hel- 
fen fucht. 

Die Nationaljogialijtijde Partei fteht jedenfalls diefen neubeid- 
nijden Hoffnungen und Beftrebungen nicht von vornberein ablehnend 
gegeniiber. Die Rolle, die in ihr der Rajfengedanfe (guriicdgehend auf 
Graf Gobineau und Houfton Steward Chamberlain) fpielt, und die 
Unflarheit, die iiber die religidfen Grengen der als politifd notwendig 
erfannten nationalen Weltanjdauung berrfdt, werden auch in Zufunft 
trog deS § 24 bom ,,pofitiven Chriftentum” e3 miglich madden, dah ein 
fo ausgefprodener Neuheide wie Alfred Rofenberg der Leiter der twelt- 
anjdauliden Whteilung der Partei bleibt. 

Wenn aud fein , Mythus de3 20. Jahrhunderts” von der Partei 
nicht offigiell afgeptiert, fondern al3 Privatbud angefehen wird, fo muk 
dod bemerft werden, dak e3 unoffigiell immer twieder in nationalfogia- 
lijtijden Blattern dem Volfe angepriefen wird, vielen Sdhulungsturfen 
gugrunde liegt, auf Lehrer und Schulen einen immer ftarfer terdenden 
Cinflup ausibt, im Sdhrifttum der N.S. Frauenfdaft, der Gitlerjugend 
und anderer ergieherijder Organijationen tonangebend ijt und dak man 
e3 in allen RegierungStreijen fehr ungern fieht, wenn e8 befampft wird. 

Vefonder3 in lebter Beit nehmen viele RegierungSorgane geradegzu 
die Stellung ein, dak eine Sefampfung Rofenbergs eine Sefampfung de3 
Nationalfogzialismus fei. WIS Rofenberg im Friihjahr 1934 von Hitler 
mit der ,iiberwadung” der gefamten geiftliden und Weltanfdauung, 
Sdulung und Erziehung der Partet und aller gleidgefdalteten Ver- 
bande fotvie des Werkes Kraft durch Freude” betraut wurde, fdjrieb 
nDer Weftdeutfidhe Beobadter”: Uns Nationalfozialijten mar fofort 
flar, dak eS fic) mit diefer Betrauung Alfred Rofenbergs um einen 
geiftesrevolutionaren Wt bon grégtem Ausmak handelt, und ohne iber- 
treibung fann man fagen, daf diefe Verufung Alfred RMofenbergs gunt 
Gralsbhiiter der nationalfogialijtifden Ydee nichts weniger ift als das 
Signal des Nationalfozialismus gum unerbittliden Rampf fiir die 
Durddringung de3 gefamten deutfdjen Volfes mit der nationalfogialijti- 
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fen Weltanfdauung.” Auf einer Kundgebung der Hitler-Sugend- 
Preffe am 5. November 1934 erflart Baldur bon Sdhiradh, der Reichs- 
jugendfiihrer, der itbrigens felbjt fdjon eine Angahl von betont heid- 
nijden Gedidten gefdhrieben Hat, unter ftiirmifdem Jubel der 
Berjammlung, der Weg Rofenbergs fet auc) der Weg der deutfdhen 
Sugend. MRofenbergs eigene Wuffajfung fdeint dahin gu geben, dak 
atvar feine Ausfiihrungen im ,,Dtythus des 20. Yahrhundert3” nit 
parteioffigiell find, dak aber das ,Ringen um Werte”, mie er es in 
feiner grofen fulturpolitifden Rede bom 28. November 1934 nannte, 
parteioffiziell ijt. Diefes Ringen um die germanifden Werte aber hofft 
er alS8 iibergeordDneten Begriff iiber die bejtehenden Ron- 
feffionen ftellen gu finnen. ,,QWir glauben, dafB die nationalfogialiftifde 
WeltanfHauung in ihren fundamentalen Grundfaben fo tweit geftaltet 
ift, Dab innerhalb diefer Weltanfdauung eine ganze Angabhl religisdfer 
Befenntnifjfe Plag hat”, Heikt eS in der angefiihrien Stuttgarter Mede. 

Geite 603 im ,Mythus de3 20. Jahrhunderts” fagt uns Rofen- 
berg, twie ein fommender deutidher Staatsmann die Kirden gu behandeln 
Gabe: ,€r twird jeder religidjen ibergeugung ungehindert Raum, er 
wird Gittenlehren berfdiedener Form frei predigen lafjen unter der Bez 
dingung, Daf fie alle der Behauptung der Nationalehre nicht hindernd im 
Wege jtehen, das heift, dak fie die tvillenhaften Seelengentren ftarfen. 
Cine Stiibung bejtimmter Verbande dagegen twird er von ihrer Haltung 
gum Nationalftaat abhangig madden miifjen. Wus diefem Gefichtspuntt 
beantiwortet fic) die Frage nad dem Verhaltni3 bon Staat, Religion und 
Kirche von felbjt. Cin wirflid) deutfcher Staat fann den augenbliclid 
bejtehenden firchlicjen Gemeinfdaften, ungeachtet der vollfommenen 
Duldjamfeit ihnen gegeniiber, ein Recht auf politifde und geldliche ftaat- 
fiche Unterftiibung gerade in Dem Mae gubilligen, tie ihre Lehren und 
praftifde Betatigung auf die Forderung der Starfung der Geele ein- 
qeftellt find. Cr wird deshalb auch neue Reformen ebenfo fchiiben 
miifjen wie alte Sefenntniffe. Diefe neuen Forderungen haben fich aber 
bereitS augerordentlid) greifbar angemeldet.” Jn diefen Ausfiihrungen 
tware LobenSwertes, ja Trefflides — wenn die ,,Starfung der willen- 
haften Geelengentren” nicht gum ,Dtythus”, gur iiberreligion, des 
20. Sahrhundert3 gemacht und fein religidjfer Verband befonders geftirbt 
twird.3) 















































3) Damit unfere Ausfiihrungen nidt ungeredht wirken, wollen wir bemerfen, 
dak vor der Machtiibernahme durch Hitler der jiidifdhe Marrismus und der 
rémifche Papi8mus die halboffiziellen Religionen waren. Jn den Bereinigten 
Staaten fet die Freimaurerei die Staat8religon, fdreibt Martin L. Wagner in 
Freemasonry. An Interpretation, chap. III. ier in England beherrjdht aud 
det Evolutionismus die Schulen, wie ich in den legten drei Monaten reidligd 
beobadten fonnte. Sn Deutfdland aber prallt alles gewaltfamer aufein- 
ander. 7 erfchredt, aber e8 fiihrt Hare Entfdheidungen herbei. 
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Riki auf die Deutfdjen Chriften. 


Gliden wir nun auf die Deutfden Chrijten guriid. GSie wollen — 
gegeniiber Hauer, VSergmann, Rojenberg & Co. — das Chriftentum 
al dDeutjde VolfSreligion. Dann muf e3 eben die Biige einer Volts- 
religion friegen, und dagu gehort heute vor allem die Seligfpredung 
aller Seiden, fonderlid) der Gefallenen des lebten Krieges, der ,, heldifde 
Chrijtus”, die Whlehnung des Wlten Teftaments ufiv. Der Reichsbifdof 
und fein ,tvagender” Softheolog ©. Hirjdh denfen mit Sdaudern an die 
Miglichfeit, dak twweite RKreije deS Volfes die ,deutfdhe Hriftlide Kultur“ 
abjdiittein. Da aber die gefdhicdtlide Che von Chrijtentum und Deutfd- 
tum Deutjdland felig macht, fo tritt alles andere in den Hintergrund 
gegeniiber der Frage, mit melden RKongeffionen gegeniiber raffifdem 
Empfinden, mit welden Sdhadhgiigen und Macdhtmitteln diefe gefahrdete 
he erhalten werden fonne. Prof. ©. Hirjch fdreibt in dem angefiihrten 
Bud ,Die gegentwartige geiftige Lage”: 

»Durd eine Wusfdeidung de3 Chrijtliden aus den Grundlagen 
deutfder Volklidfeit und Staatlicdfeit, deuticher Geiftigfcit wiirden twir 
— felbjt menn wir zur Entichadigung mit einem Barenfell herum- 
iefen — aufboren, deutjch gu fein.... Wer Volf und Staat in eine 
etivaige perfinlide Entfdheidung wider das Chriftentum hineingutweifen 
fucht, gefahrdet, foviel an ihm ijt, unjere Deutfdheit. Der deutfdje 
Nomos ijt germanifd-drijtlig’ (S.69). ,,Man bergift oder will nicht 
Goren, dak das Chriftentum gugleid) atweierlet ijt: Gefdhicdtsmacdht und 
srage an das Gewiffen, VolfZordnung und HergenSverhaltni3 zu Gott, 
allgemeine Geiftigfeit und GlaubenSgeheimnis” (S. 70). 

Giergu ijt gu fagen: Man predige nicht ,,deutfdhchriftlides” 
Opiat, fondern Gefeb und Chvangelium, Bue und Glauben, damit die 
Reute felig werden. Dann entfteht als Nebe nergeugnis von felbft 
durch lebendige Chrijten der twidhtigfte Cinflug auf die Gitte uf. Wenn 
der Staat fich fagt: Sch will fein fulturelles Chaos, ich mill den 
augeren Zufammenhang mit der Vergangenheit treulich pflegen”, fo 
geht das ifn, nicht die Rirde, an, fo ijt das eine Frage de3 Gefebes, und 
die Kirche ijt nicht GefebeSanjtalt. Die ,,deutfddhriftlide” Kirche gleidt 
cinem Sunde, der iber3 Waffer jcdhwimmt, da3 wirklice Fleifdh, das ihm 
gehirte, fallen gelaffen hat und nun wild im Wafer herumfdnappt nad 
jener (ach! noch viel griferen) Spiegelung feines Fleifchftiices, die er 
im Wafer gefehen hatte. Die wahren Chriften, die nur mit dem Cvan- 
gelium gu giehen find, laffen fie Draugen und wollen das ganze Volf 
{nappen. 

Die DeutfGhen Chriften und die deutfden Heiden haben gemein- 
famen Boden, indem fie beide das Chriftentum als Botfchaft, die uns 
ewig felig macht, aufgegeben haben. Uber die Deutfchen Chrijten wollen 
eS als Volfsfitte augerlich und unter Verivendung der Madhtmittel des 
Staates erhalten; denn fie fiirdjten den ungeheuren Gruch mit der 
Vergangenheit. Aber die deutfden- Heiden find beffer und ehrlider als 
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dic Deutfdhen Chriften. Sie finnen fic eigentlich der Deutfden Chrijten 
freuen, denn Ddiefe arbeiten ifnen bor. Gie merden dieje Phantajten 
bald itber Den Gaufen rennen. Die Deutfdhheiden fdlieken gang richtig: 
wenn da8 Chriftentum un3 innerlich nichts mehr ijt, dann fann e3 und 
aud auferlich nichts mehr fein, befonders nicht mit den unferer Deutfd- 
religion entnommenen Ziigen.“ 

Wir miiffen uns nun den Gegenfpielern gutwenden. Bhr Anjprud 
mu ebenfallZ auf feine Echtheit unterjucdht werden. 

London, England. W. Of a. 


4 
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Leadership-Training in Our Church. 


In a comprehensive discussion under the caption “Youth and 
To-morrow’s Education” President L. D. Coffman of the University 
of Minnesota has the following remarks, which will well serve to 
introduce the eight propositions which are herewith submitted for 
your consideration. This noted leader in education writes: “Much 
that is said about training for leadership is half or less than half 
true. Not all persons are capable of becoming leaders, and not all 
will respond to training. A mediocre student cannot be made a leader 
through education; he may be able to render more service than he 
would otherwise have rendered, but education cannot create ability. 
Many highly educated persons display no leadership; many highly 
intelligent persons exhibit no leadership. Only those can become 
leaders in a conspicuous sense who possess high intelligence, sound 
character, sound judgment, and forceful personalities. One should 
equip himself to become a useful member of society before trying to 
lead it. This means that he must possess something more than con- 
viction; he must have wide general knowledge. There are few 
beardless experts among the genuine leaders. There is wisdom in 
experience, in power to marshal knoweldge.... Leadership is some- 
thing which should be achieved, and then it should be respected 
and supported because of its inherent worth.” 

Applying these remarks and others made by educators of equal 
ability to the problem with which we are confronted, we suggest as 
our first proposition : — 

1. Leadership implies certain natural traits and attributes as well 
as a definite form of training. 

Leadership is the quality, or attribute, by which men or women 
occupy prominent or influential positions and exercise guidance, or 
direction, with respect to others. This quality, or attribute, presup- 
poses and involves, in the first place, certain natural or inherent 
traits. In a very special sense it is true that leaders are born, not 
made. At the same time, however, born leaders must be trained for 
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highest efficiency, and many a person with dormant leadership 
qualifications has become a very valuable guide of others. Among 
the prerequisites for leadership are the progressive instincts: the 
curiosity instinct, the acquisitive instinct, the constructive instinct, and 
the esthetic instinct as well as certain cooperative instincts, especially 
the gregarious instinct, the sympathy instinct, and the self-assertion 
instinct.— In connection with these basic traits we must consider 
the chief personality factors, in particular vitality, attractivity, 
emotionality, cordiality, sincerity, and individuality. It is self- 
evident that mentality, that is, alertness of intelligence and sym- 
pathetic responsiveness, must be present as well as certain subcon- 
scious resources and attitudes which will impress others without 
ostentatious effort. In addition there should be evidences of initiative, 
of the effort to maintain ideals, of a sense of humor, of the right kind 
of humility, of sympathy, and of poise. 

But a natural endowment which includes these traits and at- 
titudes must be supplemented by a definite form of training. Though 
the word leader, as has been stated by Charters, implies abilities rather 
than information, understanding rather than expertness, a fellow- 
student rather than an authority, the tendency of mankind is to 
follow him who knows his subject, gives evidence of having absorbed 
it, and is ready to act as a guide to others. These and other con- 
siderations point the way to a leadership-training program. 


But this conclusion suggests a second proposition: — 


2. There can be no true Christian leadership without intelligent 
and consecrated self-activity and constant mental and spiritual 
growth. 

Self-activity has properly become the slogan of present-day 
pedagogy. The person who must be wheedled and coaxed and in- 
veigled into some form of systematic activity leading toward leader- 
ship will not become a guide of others, at least not in the sense of 
Christian leadership. Therefore a person who achieves leadership 
must know when and how to study, how to gather facts; he must, as 
Kinneman states, be a person who has a capacity to gather, assimilate, 
disseminate, and popularize facts. This does not exclude an equal 
capacity to relax and throw off the strain of daily routine. Nor does 
it mean that a person properly endowed may not be under the direc- 
tion and guidance of others in his self-activity. Im fact, the person 
who becomes too sure of himself at an early stage of his development 
may prevent his becoming a real leader. His mind should not be 
empty, but it should be open. He must be tolerant of other people’s 
opinions and even prejudices, not easily shocked at divergent views 
or even at emphatic expressions of dissent. But herein he should be 
a Christian idealist, as Winchester says, with an unwavering faith in 
God and his fellow-man and with an unfailing courtesy toward all. 
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Which means that his self-activity in promoting himself will not 
merely be intelligent, but also consecrated, that he will be filled with a 
spirit of service and constantly strive to give the best that is in him 
to the furtherance of every ministry for which his leadership will be 
required. 

All this demands constant mental and spiritual growth. The 
person who stands still in developing his intelligence and all his 
qualifications will not, as a rule, be able to hold his leadership posi- 
tion for any length of time. And this applics to the development of 
mental powers as well as spiritual gifts. The constant demands made 
upon the time and efforts of leaders tends in a way to sharpen their 
wits; but it contains an element of danger in making their thinking 
shallow. They become inclined to move on the surface, along certain 
mechanical lines. They no longer go into the depths of their thinking, 
but tend to become perfunctory and frequently develop a bluff way 
of handling situations. And this may soon be reflected in their lack 
of true spirituality. They do not lead the devotional life; they do not 
conduct themselves in keeping with their fellowship with and in 
Christ; their prayer-life is no longer fervent, but likewise tends to 
become mechanical. It is necessary to emphasize constantly that 
spiritual growth is a prime factor in the development of a Christian 
leader. 

This consideration naturally suggests the program of leadership- 


training which we ought to suggest and promote, which we present in 
the next proposition : — 


8. Our program of leadership-training must include the transmis- 
sion of a good working knowledge of the fundamental doctrines of the 
Bible, the distinctive doctrines of Lutheranism, the position of the Lu- 
theran Church with reference to modern religious and moral phi- 
losophy, and the proper attitude of Lutheran Christians to the 
economic and social problems of the present age, including that of 
leisure time. 

This program is purposely comprehensive and ambitious, but by 
no means merely idealistic and unattainable. As for a knowledge of 
the fundamental doctrines of the Bible, the religious education of our 
Church, upon which we have ever insisted, provides for a thorough 
drill in at least a hundred Bible-history lessons and the text of 
Luther’s Catechism before confirmation. Leadership-training along 
this line will require, then, that the foundation laid during childhood ~ 
and youth be kept intact and that the superstructure of junior and 
adult Bible classes be erected with all care. This means careful 
planning and the most thorough preparation on the part of all pastors, 
for the discussion of Bible classes demands an even more comprehen- 
sive study of subject-matter and methods than sermon work. 

Our program furthermore includes a training in what are com- 
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monly called the distinctive doctrines of Lutheranism, or, more 
properly speaking, an emphasis of the doctrines of Scripture and the 
position taken by Scripture which have rightly been stressed by the 
Lutheran Church during the past four centuries. We refer chiefly 
to the Scriptural doctrine of justification by faith, of faith itself, of 
the redemption as wrought by Christ, of the vicarious satisfaction, and 
of the Sacraments. Next in order we place the doctrine of Sunday, 
the right position concerning the millennium, and the Antichrist, 
since aberrations concerning these and other doctrines are found even 
in the midst of the Lutheran Church. 

It will also be very necessary to train our future leaders in the 
correct attitude with reference to modern religious and moral 
philosophy, especially that which is connected with the present-day 
lodge religion and the philosophy of the theory of evolution. Closely 
connected with these problems are those connected with the economic 
and social condition of the present age and the use of leisure time. 
Our Lutheran Confessions, on the basis of the Bible, speak very 
frankly on such questions, and it is the duty of the leaders of to-day 
to train those of to-morrow lest our heritage be endangered. The 
problem of the use of leisure time is one that challenges the con- 
secrated intelligence and ingenuity of the most efficient men and 
women of to-day and must therefore be studied accordingly. 

We next consider the manner in which leadership-training can 
be most effectively done, our proposition stating: — 


4. Leadership-training can be successfully carried out only by 
observing the rules of habit formation: creation of interest; fo- 
calization of consciousness and attention; habituation by attentive 
repetition. 

No program of leadership-training, no matter how carefully and 
adequately constructed, can be successful if it depends on information 
alone. No matter how unusual the leadership traits and qualifications 
with which we start, we cannot successfully build up leadership unless 
such attributes are actually trained by observing the rules of habit 
formation. A person may have a forceful character, a fund of prac- 
ticality, a good deal of the right perseverance, an unusual measure 
of poise, even more than average common sense; he may have the 
qualities of care and vigilance, of an energetic sincerity, of per- 
spicacity and determination, and yet be a failure as a leader unless 
he is willing to submit to a careful régime of habituation which lasts 
for years. 

For leadership qualities can become the working attitudes of 
a personality only by hard work. This means, first of all, that a real 
interest must be awakened or created and maintained. People cannot 
rouse themselves from day-dreaming and step into places of leader- 
ship; they must stir themselves and be stirred by a real interest in 
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the proposed training. It is not sufficient for them to be told about 
the need of men and women to guide others; they must be placed 
into situations which compel them to use their qualities, to be active 
in developing them.— This requires, as a matter of course, the 
focalization of consciousness and real attention on their part. They 
must actually recognize the problems confronting them and under- 
stand precisely what is to be done in the circumstances. One who 
ignores a truly critical condition or loses his balance when confronted 
by a crisis will never be able to maintain a position of leadership. 
Each new pattern or configuration of events requires the most careful 
attention of him who would be master of the situation, and this at- 
titude must be cultivated if it is to become habitual. — For it is only 
by attentive repetition that functional habituation is attained. The 
prospective leader must learn to classify cases as he must learn to 
recognize individual differences. As certain features repeat them- 
selves in various problems, he must learn to apply the most efficient 
rules of behavior without becoming automatized; for a thoughtless 
application of rules, without taking the personal factor into account, 
is as foolish as a bungling attempt made by an untrained novice. 
Time and again the leader will be called upon to make quick, though 
balanced, decisions, and that is possible only when drill of a most 
persistent kind has preceded the effort. 

Before we take up the consideration of the modus operandi to be 
employed in leadership-training, it is necessary to discuss a related 
form of training upon which depends, to a large extent, the success 
of any leadership program: — 

5. The correlate of leadership-training is an adequate training for 
intelligent and consecrated followership. 

According to Scripture every Christian has some gift to be used 
in promoting the welfare of the kingdom of Christ. “The manifesta- 
tion of the Spirit is given to every man to profit withal,” writes the 
Apostle Paul, 1 Cor. 12,7, in a remarkable passage, which sets forth 
the manner in which Christians can and should work together for 
the welfare of the Church. Cp. Rom. 12,6. The same truth is brought 
out by the Apostle Peter in chap. 4, 10 of his first epistle: “As every 
man hath received the gift, even so minister the same one to another 
as good stewards of the manifold grace of God.” They are not all 
teachers, 1 Cor. 12,29, nor are they all leaders, but they are all 
workers for the Savior, or should be so. They may not have received ~ 
the qualities or the call to lead others, but they have all received some 
gift which is to serve in the Lord’s scheme of building His Church. 

To ignore this large number therefore would mean that we miss 
the chief avenue of opportunity which leads to the upbuilding of the 
Church. If, then, the leadership movement is to mean anything 
tangible and substantial, it must result in an effort, as Winchester 
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has it (The Church and Adult Education, 20), “to capitalize our 
resources upon the basis of a new appreciation of the needs and 
capacities of adults, to provide information and stimulus and counsel 
which will help them meet the actual situations they are facing and 
enable them to solve the problems which press upon them, to adapt 
schools, methods, and courses to the requirements and limitations 
imposed upon them by the stern demands of a constantly changing 
world.” We are concerned with the task of developing adaptability 
with regard to the program of the Church, and the teaching and 
guiding process is one of continuous adjustment, not only to an 
individual factor or difficulty which may confront one person, but to 
the total situation as it confronts our entire Church along the whole 
front of its endeavors. 

Our program therefore and the methods which we choose must be 
planned to reach the individual, the average members of our congre- 
gations, of our church organizations everywhere. Even he who seems 
to be the least important cog in the machinery must receive the atten- 
tion which the situation calls for according to the Word of God. 
If we fail here, then our entire work is bound to suffer. 

It is for this reason that we suggest as a proposition dealing with 
the actual subject-matter of our training: — 

6. The objectives here indicated demand the regular dispensation 
of adequate information to all organizations (news service), prefer- 
ably in analysis form (Your Synod; The Lutheran Church; Other 
Religious News), to be supplemented with special courses for such as 
show leadership possibilities on the psychology of leadership, per- 
sonality and power, the manner of conducting meetings, reflective 
thinking, etc. 

There is much information contained in our regular church- 
papers, and much of it is in systematic form. But it would spoil the 
character of at least some of these papers, not to speak of their 
journalistic excellence, if the editors were to present all items in 
news service form. And yet we ought to have some agency in this 
fast-living age that would offer to our busy and overburdened pastors 
outlines of the information which ought to be presented to the 
various organizations and to the voters’ meeting. This means that 
the news contained in our official church-papers as well as other items 
of a more intimate kind might well be offered in outline form, all 
ready for use and with the emphasis placed where it would most 
likely strike a responsive chord in the organization concerned. In 
other words, the information contained in articles and reports of the 
regular literature can be arranged in palatable form for every group 
in the church, from the juniors to the society of older women and 
the oldest members of the men’s club. The individual pastor might 
want to make certain minor changes in the outlines; but on the 
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whole he could depend upon having outlines which he could use with 
a minimum of preparation. If every meeting held in our entire 
Church would devote five minutes of every session to the discussion 
of some phase of the topics Your Synod, The Lutheran Church at 
Large, Religious News, The Missionary Forward Movement, etc., the 
Spirit of God would certainly move the hearts of our Christians 
everywhere, whether they be leaders or followers, to cooperate whole- 
heartedly in the work of the Kingdom. And it must not be forgotten 
in this connection that education is a slow process. A program of 
information must be outlined and followed, not only for one or two 
years, but for decades. 

At the same time, leadership-training courses could be arranged 
in summer and in winter conferences, with series of discussion lessons 
on such topics as The Psychology of Leadership, Training for Power 
and Leadership, Personality and Power, The Proper Manner of Con- 
ducting Meetings, Reflective Thinking, Duties and Responsibilities 
of Executives, etc. The possibilities are practically limitless and call 
for our constant and untiring efforts. 

But we must here consider not only the contents of such courses. 
It is just as vital that we consider the methods of this training, of 
which we speak in the next proposition : — 

%. The methods used in leadership-training should be chiefly 
functional, those intended for the membership at large chiefly infor- 
mational, but with functional elements. 

Since self-activity is the basis of all real education, it follows that 
we must employ methods which are conducive to the largest amount 
of self-activity, under proper guidance and direction, if we desire to 
train leaders. It is self-understood that all members of the congrega- 
tion are invited to these meetings. Leadership classes, more than any 
other conferences or meetings, should be taught to find and evaluate 
their own information. The guidance given them, in most instances, 
should not exceed that of outlines, work sheets, and bibliographies. 
In addition, much of the work may be socialized within a group, with 
rotating leadership. That is, a group may work on a topic or problem 
together, every one being given some phase of the question or project, 
after which a designated leader may report to the entire group. If this 
is done by some sort of plan of rotation, every member of the group 
will receive specific leadership-training. With this should be combined 
some definite practical work, in the preparation of addresses, reports, 
summaries, and other work commonly connected with executive posi- 
tions, so that the information obtained by the members of a class 
or conference can actually become functional. 

On the other hand, the methods used for the training of our 
membership at large may well stress the informational type. This 
does not mean that we must confine ourselves to the straight lecture 
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method or even the outline-discussion form of a lesson. The work 
may well be made cooperative through a combination of recitation 
and discussion which depends, at least to some extent, upon previous 
study according to a definite assignment. To this extent the work 
will also become functional, and the motive of the hour is social. 

It is necessary to keep in mind throughout that the human mind 
is not primarily a receptacle, but an organism. Hence in training 
of the kind advocated in this paper it is not so much the amassing of 
knowledge that we must make our goal as the developing of attitudes, 
the building of habits, the acquiring of skills, the exalting of ideals. 
Leadership-training as well as followership-training must come to 
grips with present-day problems in order, if possible, to master even 
the most difficult ones. It may at first be necessary to work with 
smaller groups, to prime individuals, as it were, in order to have them 
act as a leaven in a larger class; but every effort of this type is worth 
the energy that it requires, since it will tend to make our membership 
ready for active participation in the work of the Kingdom. 

But when all is said and done, we are constrained to summarize 
our entire discussion in a final proposition: — 

8. The highest ideal of Christian leadership is found in the 
description given by Jesus in Matt. 20, 25—28; Mark 9,35; 10, 42—45. 

The ideal Christian leader is one who holds this position without 
lording it over others, one who is a servant to all without being servile 
to any. Jesus says: “Whosoever will be great among you shall be 
your minister, and whosoever of you will be chiefest shall be servant 
of all. For even the Son of Man came not to be ministered unto, but to 
minister and to give His life a ransom for many.” It is the truth 
which Luther so ably and practically expounded in his tract Of the 
Inberty of a Christian Man, of November, 1520. There we have the 
great paradox: 1) A Christian is a free lord over all things and 
subject to no one. 2) A Christian is a submissive servant of all 
things and subject to every one. That is the ideal for which our 
leadership-training must strive.* P. E. KretzMann. 
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Der Schriftgrund fiir die Lehre von der satisfactio vicaria. 
(Fortfekung.) 





2 Petr. 2,1: ES fanden fidh aber aud falfde Pro- 
phetenin dDem BVolf, mie aud unter eud fein merden 
falfdme Lehrer, die neben einfiibren werden Gonz 
dDerlehren dDeS Verderbens, gugleih den HErrn, der 
fie erfauft hat, verleugnend, bringend itber fid 
felbjt ein f@nelles Verderben. 


* This paper is submitted for suggestions and criticism. 
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Der erfte Teil diefes Verfes gehort nicht eigentlich gu den Vetweis- 
ftellen fiir die satisfactio vicaria, aber jeine exegetifde Behandlung ift 
fiir da3 Verftandnis der gangen Stelle durchaus notwendig. Der Ge- 
panfe, mit Dem Kap. 2 einfebt, niipft ohne Biweifel an an den Hintveis 
in Rap. 1,16, two der Apoftel gefdricben hatte: Denn nicht erjonnenen 
Fabeln folgend haben tvir euch die Macht und Erfdeinung unfers HErrn 
XEju Chrijtt verfiindigt. Petrus hatte fic) und feine Mitarbeiter, die 
wahren Apoftel, in direften Gegenfab geftellt gu foldjen Lehrern, befonz 
der3 innerhalb der augeren Chrijtenheit, die nidt in derfelben Weife 
wie die wahren Lehrer fic) an das geoffenbarte Wort Gottes hielten. 

Der Apoftel weift gunachft auf eine hiftorifde Tatfade hin, namlid 
bak fich im Wlten Teftament falfdhe Propheten unter dem Volfe fanden, 
wie Das ja des Hftern gemeldet wird. Bgl. 1 Nin. 22, 11; Bef. 9, 14; 
Xer. 2, 8; 5, 31; 28, 1; GSefef. 13; auch Matth. 7, 15. Cbhenfo 
werden nun auch, fo fiihrt der Apoftel im Mebenfabk aus, unter den 
Chrijten, an die diefer Brief gerichtet ift, falfche Lehrer fein. Val. WApoft. 
20,30. Die gefahrlichjten Yrrlehrer find die, die inmitten der chrift- 
liden Rirde, der dhriftlicken Gemeinde, aufftehen, und da Sonderlehren 
be3 Verderbens einfiihren. Das Verbum zageodyew tweift nicht fowobhl 
hin auf Seimlidfeit und Lift als auf Gewwiffenlofigkeit, dag die falfdmen 
Lehrer wider beffer Wiffen und Gerwijjen neben der Lehre, gegen die 
Lehre, die fie gelernt haben, die Untwahrheit einfiihren. Val. Rom. 16, 
17.18. Das Wort afogoece ganz und gar auf feine urfpriinglicde Be- 
deutung bon ,Auffaffung”, , Meinung”, befehranfen gu tvollen, verbietet 
fdjon der abhangige Genitiv. Der Apoftel redet von Sonderlehren, die 
in da3 Verderben, in die Verdammnis, fiihren. 

Worin diefe verderblidjen Sonderlehren beftanden, wird gang furg, 
aber flar angegeben: indem fie gugleidh den HErrn, der 
fie erfauft hat, berleugnen. Darin bejteht alfo die Gonder- 
lehre, Darin gipfelt fie, dak diefe Brrlehrer die Grundwahrheit des 
Chrijtentums Teugnen. Denn diefe ijt eben feine andere als die, dab 
der HErr, Chriftus, der Heiland, aud fie erfauft Hat, wie er 
das fiir die gange Welt getan hat. Er hat fein Leben als Kaujfpreis 
hingegeben, um alle Menfdjen, auch feine Feinde, auch diejenigen, die 
hernach durd) ihre Yrrlehren die Wahrheit verleugnen, gu retten, Mark. 
10,45; 1Ror.7,23. Chriftus hat fein Leben als Lofe= 
geld gegeben; feine ftellbertretende Genugtuung ijt vollfommen und 
gilt der gangen Welt. Und fie ift ernftlic) gemeint. Die Yrrlehrer, die 
diefe ftellvertretendDe Genugtuung Chrifti leugneten, brachten damit iiber 
fich felbjt ein fejnelles BVerderben. Der HErr wollte auch fie retten, fein 
guter und gnadiger Wille galt ifnen, felbft als fie ihn in ihrer Blind- 
heit berleugneten. nd darum haben fie nur fic) felbjt anguflagen, menn 
nun da fdnell eintretende Verderben fie einholt und iberfallt. Denn 
daS ift allerdings mahr: Wenn ein Menfd die Gnade Gottes hartnadig 
guriiciweift und die Wahrheit bon der ftellvertretenden Genugtuung 
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Chrifti leugnet, fo wird ihn das Verderben ereilen. Auch hier gilt das 
Wort des Upojtels: ,,Yrret euch nicht! Gott lagt fic) nicht fpotten.” 
Eben aus diefem Grunde follte diefe Stelle mit grofem Ernjt und 
Nacdhdruc gebraucht werden, fonderlich bet folden, die fic nicht von 
der Wahrheit der Gnade Gottes in Chrijto iibergeugen laffen wollen. 
Die Erldfung ijt Tatfacde, und gwar gilt fie aud) den Feinden Chrijti, 
denen, die ihn berleugnen. Mit unermiidlidem Cifer muh jeder Pre- 
Diger de Cvangeliums die Botfdaft in alle Welt hinaustragen: ,,Wir 
bitten euch an Chrijtus’ Statt: Lafjet euch verfdhnen mit Gott!“ 

1 Zim. 2,6. (Giehe Sand V, 864 f.) 

Vitus 2, 14: Der fim felber fiir uns gab, damit er 
uns erlofete von aller Gefeglofigfteit und fiir fig 
teinigte alS ein Cigentum3pvolf, einen Ciferer in 
guten Werfen. 

Diefer Vers ijt die Klimay der Cpiftel fiir den heiligen Chrifttag, 
die uns bon der heilbringenden und giidtigenden Gnade Gottes predigt, 
fo dak wir fraft diefer Gnade die felige Hoffnung und Erfdeinung der 
Herrlidfeit des gropen Gottes und unfers Geilandes YEfu Chrifti er- 
twarten Ddiirfen. 

Wie e3 moiglich tar, diefe Herrlidfeit bor un3 ausgubreiten und 
fie un3 mitguteilen, wird un3 in B. 14 in unbergleidhlid fhinen Worten 
vorgefiihrt. Gubjeft de3 Sages, auf das os fich begieht, ift unfer Geiland 
SEfus Chriftus. Diefer gab fig felbft fiir uns. Das ijt 
das unbergleidlide Lofegeld, das er erlegte, fein Leben, fein Blut. Das 
hat er gegeben, dabingegeben, fiir uns, an unferer Gtatt. Rarer und 
entfdiedener fann twabhrhaftig die ftellvertretende Genugtuung Chrijti 
nicht gelehrt werden als in diefen Worten. Vgl. 1 Tim. 2,6. An unferer 
Statt, als unfer Stellvertreter, hat Chriftus fich dabingegeben in Tod 
und Verdammnis. 

Und Zine und °Abfidht war dabei: Damit er uns erlofete 
bon aller Gefeblofigfeit. Diefer Wbfichtsfak expligiert, wie 
RKiibel im Strad-Zidlerfdjen Kommentar fagt, die in ixéo judy ange- 
Deutete Zwedbegiehung de3 Todes Chrijti. Yn der Wusfage bon der 
Losfaufung von aller Gefeblofigkeit liegt ein Doppelter Gedanfe. Cinmal 
Diefer, Dab die Stellvertretung Chrifti die Erldfung der Menfdjen von 
der Schuld gutwege gebradt hat. Vgl. Pj.130,8. Wir find losgefauft 
bon der Knedhtfdhaft und Sduld der Gefebwidrigkeit. Das liegt der 
gangen Wusfage gugrunde. — Aber hiermit verbindet fich ein agtweiter 
Gedanfe, und gwar als Hauptgedanfe des Sages. Won Natur find 
alle Menjfdjen fleifdlidj, unter die Siinde verfauft, Rim. 7,14. Gie 
laffen fich nidjt vom Gefeb Gottes leiten und regieren. Bon Natur 
fteht e3 fo, dak die Ungefeblicdffeit fie Enedtet, dak die Gottwidrigfeit 
fie in ifrer Gewalt hat. Nun aber hat Chrijtus alle Menfden, fpegififd 
die Glaubigen, von ihrer Gefeblofigkeit und Gefebiwidrigkeit erlift. 
Chrijtus hat das vollfommene Lofegeld feines Lebens, feines Blutes, 
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fiir fie erlegt und fie fo lo8gefauft bon diefer fdredliden Macht. Siinde 
und Gefebiwidrigkeit fonnen nun nicht mebr iiber und herrfden, die wir 
nidt mehr nad dem Fleifde toandeln, fondern nach dem Geift. Denn 
eben dDurd die Losfaufung, wie fie Chrijtus vollbracht hat, geht fein 
aweiter Bived in Erfiillung, namlidh dafR er un38 reinigte fiir 
fig al8 ein CigentumsBbolf. Der HErr wollte durd feine 
Hingabe, durd feine Erlofung, das erreiden, dak er fic) felbft ein ihm 
eigene3, ihm eigentiimliches Golf reinigte und abjonderte. Das Ad- 
jeftibum xsorodoros Hat dabei denfelben Ginn twie der prapofitionelle 
Ausdruc eic reqexoinow, 1 Petr. 2,9. Cin Chrifto gugehiriges Volk ijt 
ein foldjes, da nicht nur im paffiven Ginn fein Cigentum ijt, fondern 
da feinen Ginn und Geift befikt und fich dDaran iibt. Darum fiigt der 
Upoftel den Wusdrud ein Ciferer in guten Werfen Hingu. 
Weil die Chriften fraft der ftellvertretenden Genugtuung Chrifti fein 
Cigentum find und fomit des Himmlifden BVaters Wefen fraft der 
Wiedergeburt an fic tragen, dDarum follen fie auch ihres BVaters und 
ibre3 Bruder3 Art und Wefen in ihrem Leben betweifen. Das ift der 
Zwee jeiner Erldfung, fener Selbjthingabe. Bgl. Eph. 2, 10; 5, 26; 
1 Petr. 1,15; Hebr. 9, 14. 22f.; 10, 2.24; 1 Yoh. 1, 4. 9. 
(Fortjekung folgt.) KB. E.R. 
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Doftor Martin Luther! Cs gibt wenige Namen in der Gefchidte, 
die fo wohl befannt find twie der Name de3 Rindes, das am 10. MNovem-= 
ber 1483 al8 Gohn armer Cltern gu Cisleben in Deutfdland geboren 
tourde. €8 gibt wenige Dtanner, deren Geburt3tag nod nad 450 
Sabren in aller Welt gefeiert wird. Doftor Martin Luther! Wo 
immer deutfde Bildung herrfdt, man modhte fagen, two immer die 
Ddeutjdhe Sprade gejproden wird, ja tweit, weit iiber die Grengen der 
deutfden Sprade hinaus ift der Name Luther befannt. Luther ijt ohne 
Biweifel einer der grépten Manner, die Gott der Welt gefdentt hat, 
einer Der twenigen Manner, deren Leben und Wirfen von dauerndem 
Wert fiir die Gefdhidte der Welt und der RKirdje ijt, deren Cinflug fid 
in die Cwigfeit erftredt. Bon Gott mit augerordentliden Gaben aus- 
geftattet, war Luther eben auch von Gott gu einem auferordentliden, 
eingigartigen Werk beftimmt. Der Mann, der auf irdgendeinem Gebiet 
menjdlider Runft und Wiffenfdaft Hervorragendes hatte leijten fonnen, 
der auf vielen Gebieten fich twirflich ausgezeichnet hat, diefer Mann war 
e8, der bon Gott gum Meformator der Kirche auserjehen worden war, 
durch den Gott die Bentrallehre des Chriftentums wieder auf den Plan 
gebradht hat, die Lehre, die Paulus in die Worte gufammenfaft: Rom. 
3,28. Das ijt und bleibt dad Hauptverdienft Luther. Doch nicht nur 
diefe Gauptlehre hat er von allen Srrtiimern gereinigt, die fich im Lauf 
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der Yahrhunderte daran gehangt Hatten; er Hat iiberhaupt die reine 
Lehre des Wortes Gottes wieder ans Licht gebracht und rein und lauter 
berfiindigt. Das war nur deSwegen miglich, weil Luther fich in allen 
Stiiden unter Gottes Wort beugte, nichts anderes lehrte, alS twas er 
dort borfand, das aber aud) mit aller fiihnen GlaubenSguberjidt be- 
fannte und lehrte. Luther hatte — und dad midjte id) heute ein menig 
deS tweiteren ausfiihren — gu feinem Wabhlfprud gemacht da3 Wort des 


Pfalmijten: Sh glaube, darum rede id.” 


Das werden wir erfennen, wenn wir adten 

1. auf feitne unerfd@iitterlide Glaubensgewif- 
Heit, 

2. auf feinen felfenfeften BSefennermut. 


‘. 

wy glaubel” fo ruft der Pfalmift aus. Das ift nidt ein Wus- 
drud der Ungetwifheit, wie heutgutage vielfad) da3 Wort gebraucht wird, 
fwenn man feiner Gache nidt gang gewifk ift. Das Wort, das der 
Pjalmijt gebraucht, lagt folde Deutung nidt gu. Man fonnte e3 iiber- 
feben: Bch fage Amen. Amen aber heift: Das ift gewiflid) wahr; ja, 
ja, e8 foll alfo gefdehen. Der Glaube, bon dem der Pfalmift hier redet, 
ijt Dasfelbe, wovon wir Hebr. 11,1 lefen. 

Chen diefe Gewifheit fenngeichnete Luther, den Reformator der 
Rirde, und madt ihn gum Reformator. Wie der Pfalmijt, fo fonnte 
aud) Luther fagen: Boch glaube. Dad ift gewiflich wahr. Er war ge- 
wif, dDaB alles, was er in Gaden der driftliden Lehre Lehrte und be- 
geugte und redete, Wahrheit, unverbriidhlide Wahrheit fei; Wahrheit, 
bie Durd) nidjts erfdhiittert werden fonnte, Wahrheit, die beftehen bleibt, 
wenn aud) Himmel und Erde vergehen. Wir finnen irgendeine feiner 
Sdriften gur Hand nehmen, iiberall tritt uns dieje GlaubenSgewifheit 
entgegen. Machen wir einmal die Probe mit einem Biidhlein, das uns 
allen twohlbefannt ijt, feinem Rleinen Ratedhismus. Wo ijt in diefem 
Vidlein aud nur ein Ausdruc gu finden, der den leifeften Verdadt 
auffommen Tieke, Dag Luther feiner Sache nicht gewif fet? Lefen twir 
feine unbvergleidlid fine Wuslegung der drei Artifel. ,,3ch glaube”, fo 
fangt eine jede Wuslequng an. ,,Das ijt gewiflich mahr’, fo trium- 
phiert er am Sdluf der Auslegung eines jeden Artifels. Yn der Cin- 
leitung gum Vaterunjer fudt er un8 gu foldjer findlidjen, gewiffen Zu- 
berfidjt gu ermuntern, ,,dak wir glauben follen” ujfw. Am Sdluk fragt 
er: , Was heipt Amen?” und antiwortet: ,,Dak id foll gewif fein” uftv. 
Durd alle fehs Hauptitiide geht derfelbe Ton der Getwifheit, den nur 
der anfdlagen fann, der da wei, dDaR jedes Wort, das er redet, Wahrheit 
ift, dag fein Glaube nist auf ungewiffen Sdrauben fteht, dah feine 
Hoffnung ihn nie und nimmer gufdanden werden Iaffen fann. 
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Wobher fam diefe BuberjidGht? Chen dabher, dak Luther glaubte, 
weil er, twie der Pfalmift e3 ausdriidt, Amen madte, Amen fagte gu 
dem, twas Gott ihm in feinem Wort vorgefagt hatte. Was Luther als 
Wahrheit verfiindigte, war nicht feine eigene Vorftellung der Sache; das 
atte er nicht aus feiner eigenen Vernunjft gefdipft; das hatte er nidjt 
auf dDem Wege deS verniinftigen Denfens fid) miihfam errungen; das 
predigte er nicht auf Grund der Kirdhenvater, der iberlieferung, der 
Rongilienz oder Synodalbejdhliijje. Cr ftellte nur gufammen, twas 
Gotte3 Wort iber eine Sade gu fagen hatte, und davor febte er 
fein $c glaube” und darunter fein ,,.Da3 ijt gewiflid wahr”. Luthers 
Lehre ijt nur das Ya und Amen einer glaubigen Seele gu dem, was Gott 
in der Bibel geoffenbart hat, nur da3 ,,9a, ja, e8 foll alfo gefchehen” gu 
dem, twas Gott in feinem Wort als feinen Willen und Matfdlup hat 
verfiindigen lajjen. Cben teil Luther nur annahm, nur nachredete, was 
Gott gubvor geredet hatte, eben dDarum twar er feiner Gade fo getwif. 
Darum fonnte ifn fein Menfdh, fein Papjt, fein Kaifjer, fein Teufel, 
feine Holle an der Wahrheit feiner Lehre irremachen. 

Rernen wir von Luther dieje Glaubensgewipheit. Man meint 
heutgutage, folde Gewifheit, im BVefib der Wahrheit gu fein, gegieme 
fi nicht. Das jet AUnmagung, Selbjtiiberhebung. Man behauptet, tie 
man auf allen Gebieten menfdlicen Wiffens Fortfdhritte zu vergzeichnen 
habe, fo auch auf dem Gebiet der Religion. Mtan fagt wohl aud, dag 
man nach Wahrheit fuden, fic) beftreben folle, fo viel von der Wahrz 
eit gu erfennen, al menfdenmiglid fet. Dabei miijffe man aber guz 
geben, dak fpatere Gefdledter wahridheinlich eine nod befjere und 
volligere Erfenntni3 der Wahrheit haben wiirden. Das mag Zgutreffen 
auf dem Gebiet menfdliden Wijjens. Das gilt aber nicht auf dem Ge- 
biet gittlider Offenbarung. Die Pilatusfrage ,,Was ijt Wahrheit?“ 
follte aufhiren; denn in der Schrift haben tir die Wahrheit, wie e3 
SEjus felber begeugt, Yoh. 17,17; 8,31.32. Wenn wir nur wie 
Luther ja und amen fagen gu allem, was Gott in jeinem Wort fagt, 
dann fonnen tir nicht nur, dann follen wir gang felfenfeft und gewif 
fein, Da wir die Wahrheit haben. GSolche GlaubenSgewifheit, die fich 
auf GotteS Wort griindet, ijt daher feinesmegs Hochmut, Selbjtiiber-= 
hebung, Wnmaung, fondern edjte, redte Demut, die an allem eigenen 
Kinnen in godttliden Sachen vergagt und beraiweifelt, die da jpricht: 
» Rede, Err, denn dein Knedht hiret“; die dann aber auch Gott die 
Ehre gibt, daB fein Wort Wahrheit ijt; die diefem Worte glaubt, auch 
twenn e3 alle menfclice Vernunft, alles menfdlide Denfen weit iiber- 
fteigt. Das ift rechte Demut, cin Sidbeugen unter die Wutoritat des 
gottlidjen Wortes, die nur dem moglich ijt, der bon Gottes Geijt regiert 
wird, bon Gott felbjt neugeboren ijt gu einem glaubigen Rinde Gottes. 
Gott gebe uns allen diefen Geift, der nidts anderes glaubt, al was 
Gott ihm vorfagt, der dann aber auch mit unerfdiitterlider Gewifheit 
fpricht: 3c) glaube. Das ijt gewiplich wahr.“ 





Reformationsfeftpredigt iber Pf. 116, 10. 


2. 

ny glaube”, fagt der Pfalmift und fahrt alsbald fort: ,,Darum 
rede id.” Matth. 12,34; 2Ror. 4,13. Die von Gott gewirtte Glau- 
ben3gewifbeit offnet aud) den Mund gu frohlidem Befenntnis. Das 
war bet Luther der Fall. Aus Gottes Wort hatte er erfannt, dak man 
Frieden fiir Herg und Gewwiffen nur in der Erfenninis YEfu Chrifti, in 
der Gewifheit der Vergebung der Siinden finden finne, dort aber aud 
gang gewif. Daher drangte e3 ibn, diefen Frieden, diefen Troft, diefe 
felige Votjchajt fiir arme, bedrangte Gelwiffen allen denen gu bringen, 
die tie er in Ungft und Sorge um ihr Seelenheit fdwebten, die nod 
immer fragten: , Was muf ich tun, dak ich felig werde?” Cr wufte die 
Antwort. Cr hatte die Wahrheit erfannt. Er mar feines Gnaden- 
ftandes gewif, weil Gott ihm durd fein Wort diefe Gewifheit ins Herz 
gegeben hatte. Und daber redete er aud. Yn Privatgefpraden, in 
Predigten, in Thefen, in Sdhriften, in feinem Ratedhi8mus, in feiner 
Vibeliiberfebung, wo immer er fonnte, redete er bon dem, twas er als 
Wahrheit erfannt hatte, was fein Herg bewegte, was feine Seele frohlid 
und gufriedDen in ihrem Gott gemadt hatte. Welde ungeheuren Opfer 
an Zeit und Miihe und Kraft und Geld und Arbeit und Befdmwerden hat 
er gebract, nur damit er reden, Damit er der Welt fagen fonnte, wie 
man felig wird! folgen wir in diefem Stic unferm Vater Luther? 
Reden wir hieriiber mit unfern Mitmenfaen, mit unfern unfirdliden 
Vertwandten und BVefannten? Meden wir dadurch, dak wir das Pre- 
digtamt und drijtlidje Sdhulen aufridten und erhalten? MReden wir 
Dadurd, dak wir Miffionare ausfenden, die in unferm Namen, als 
unfere Stellvertreter, bon dem geugen, twa3 wir al8 feligmadende Wahr- 
heit erfannt und erfabren haben? Sriifen wir uns! Bei einem jeden 
wird nod mandes gu twiinfden iibrigbleiben. efjern mir un3! 

Weil Luther glaubte, fo fonnte er aud) nicht fdweigen, menn die 
Wahrheit des gittliden Wortes angegriffen wurde; fo erhob er feine 
Stimme und redete, tenn ifm auch nod fo viele Gewaltige der Erde 
Sdhiweigen geboten, ifm mit Adht und Bann, Gefangnis und Tod 
Drohten. Wurde er auch nod fo fehr angefeindet, mupte er auch mit 
dem Pfalmijten befennen: ,,Ych werde fehr geplaget”, fo hinderte ihn 
das doc) nit am Befennen. Er glaubte, darum redete er. Lied 
158, 3a. Warum? B.4. Auch dann redete er, alS innerhalb der prote- 
ftantijden Rirde allerlei irrige Meinungen an Stelle de3 untriiglicjen 
GotteZwortes gefebt wurden, als der Grundfak aufgeftellt wurde, Gott 
gebe un3 nidt unmdglide Dinge gu glauben vor. Da erhob er mit 
Macht feine Stimme gegen diefe Verfehrung der Wahrheit. Als dann 
obendrein die Zumutung an ifn geftellt wurde, er folle um de3 Friedens 
twillen fchweigen und, um einen Rif in der Rirde gu bermeiden, auch die 
alg Griider anerfennen, die in diefem oder jenem GStiid der gottlichen 
Wahrheit anderer Meinung feien, da mies er in heiliger Entriijtung 
diefe Zumutung und die ihm angebotene Bruderhand guriic mit den 
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Worten: Shr habt einen andern Geift als wir.” Man hat ihm da3 
peritbelt. Man redet von hartnacigem Beftehen auf eigener Meinung, 
von Rechthaberei, Cigenwillen, Hodmut. Man vergipt eben, dag Luther 
nur redete, tweil er glaubte; teil er ja und amen fagte gu allem, was 
Gott in feinem Wort lehrte; weil ihm ein eingziges GotteSwort die Welt 
gu eng machte; weil er e3 alS Majeftatsbeleidigung de groken Gottes 
anjah, fein Wort in irgendeinem Stiid gu verfehren, Menfdenvernunft 
an die Stelle de3 Wortes de3 wahrhajtigen Gottes gu feben. 

Wuch das wollen wir von Luther lernen in diefer fo unionsfiidhtigen 
Qeit. So Tieb un3 Gottes Wort und unfere rechtglaubige lutherijde 
Rirde ijt, fo eifrig lakt un iiber Neinheit der Lehre wachen. Go ernjt- 
lich wollen tir uns bitten bor der Sucht nach Vereinigung und Bruderz 
ffaft, wo nach Gottes Wort noc) feine Vereinigung und Bruderfcdaft 
ftatthaben fann, teil man eben nod nidjt einig ijt im Wort und in der 
Lehre, weil man noch nicht allerfeits willens ift, fich in allen Stiicen 
unter GotteS Wort gu beugen, gu allen Lehren der Bibel ja und amen 
gu fagen. Gott gebe un die GlaubenSfreudigfcit und den Befenner- 
mut, dak wir Tieber felbft Sdmad und Hohn leiden, alS auch nur in 
einem Gtiid bon Gottes Wort abguweiden! Das fei allegzeit unfers 
Herzen iiberzeugung und unfers Mundes Lofung: ch glaube, darum 
rede ich.” 

8 glaube, dDarum rede id.“ Luther war eS nicht genug, mit 
Worten zu reden. Bei ihm redete alles, Leib und Geele, Herz, Mut und 
Ginn, alle Glieder und Krafte; alles redete Yaut und deutlich von dem 
Glauben, der in ifm twohnte. Gein ganges Leben redete eine flare, 
iiberzeugende Sprache bon der hergumtvandelnden Kraft feiner Glau- 
benSiibergeugung: fein unermiidlicher Cifer fiir dad Wohl der Kirche; 
feine ungeheudjelte Gelbftlojigfeit; feine jtet3 bereite Opfertwilligfeit; 
fein GebetSleben, da er mit Gott redete wie ein Kind mit feinem Vater; 
feine Feindesliebe, die Dem Gegner BVosfes mit Gutem bvergalt; fein 
samilienleben, das Taujenden gum helleudtenden Vorbild gedient hat; 
alle die anbdern dhriftliden Tugenden, die fic) in fo reidem Mak an 
diefem auseriwwablten Riijtzeug Gottes fanden, die ihn uns fo Lieb und 
wert madjen, da8 alleS redet bon dem Glauben, der in ihm lebte und 
fi alltaglich in quten Werkfen offenbarte. Davon redet auch fein Ster- 
ben, Da er mit ausdritdlidem Befenntnis gu feinem Oeiland und der 
Lehre, die er gepredigt hatte, in fejtem Glauben an den Todesiiber- 
winder DEfus Chrijtus rubig und felig einfdlief. © wenn doch auch 
in diefem Stic, im rechten riftliden Wandel und feligen Sterben, 
wir alle ohne Ausnahme unjerm Vater Luther nachfolgen mochten! 
Da twir dod auch alle fo fromm und chriftlich [ebten, dah felbft unfere 
argjten Feinde nidts Recdhtstraftiges an uns ausgujegen Hatten! O dak 
dod gerade auch der fromme Wandel, der Cifer in der Heiligung, der 
Ha alles tweltlichen Wefens, das angftlide Meiden aller Fleifdeslut, 
ein deutlich) erfennbareS Renngeiden cines jeden Lutheraners fein 

48 





754 Sermon Study on 1 Pet. 2, 1—10. 


modjte! Sdhulden wir das nicht unferm Oeilande? Glauben wir nid, 
dak er uns dagu erlojt, erworben und getwonnen hat, auf dak wir in 
feinem Reich ihm dienen in etwiger Geredtigfeit, Unjdhuld und Seligfeit2 
Befennen wir nicht mit unferm Mlunde: 2Ror.5,152 Soll unfer 
Wandel eine andere Sprade reden? Gewif nicht. Wollen wir Luthers 
Nadfolger fein, fo wollen wir mie er glauben, ja und amen fagen 3u 
allen Lehren der Heiligen Schrift; fo wollen wir aber auch reden twie 
er, unfern Glauben durch ein frobhlices, mutiges, unerfdrocenes, deut- 
liches Befenntnis in Wort und Tat begeugen; fo wollen tir auch wie er 
auf unjern Glauben frolic} und felig fterben. Bu folchem BSefenntnis 
unjer3 Glauben3 fdenfe uns allen Gott feines Geijtes Kraft! Amen. 
Theo. Qat{ dg. 


= 


Sermon Study on 1 Pet. 2, 1—10. 
(Eisenach Epistle-lesson for Thirteenth Sunday after Trinity.) 





In the first chapter of his epistle Peter had reminded his readers 
of their regeneration unto a lively hope by the resurrection of Jesus 
Christ. This hope had been engendered in them by the Word of 
God, the Gospci, which had been preached to them. Since they were 
regenerated by this living Word, Peter pleads with them to remain 
faithful in their love and desire for this Word, to grow into, and 
become more like unto, the Word and its perfection, to grow into 
ever keener understanding and fuller appreciation of the marvelous 
privileges offered in this Word, into an ever deeper realization of the 
duties placed upon all believers by this Word, into ever greater 
willingness and into ever-increasing strength and efficiency in per- 
forming these obligations. The passage is one of the choicest 
examples of truly evangelical exhortation, the Law being applied to 
the Christian life without the slightest moderation or modification 
of its demands, while intertwined with these demands are the precious 
Gospel truths, supplying life, giving strength to ever renewed efforts 
to live up to these demands. Peter as little as Paul means to make 
void the Law through faith and hope; on the contrary, both in 
reality and truth establish the Law, Rom. 3, 31. 

“Wherefore, laying aside all malice, and all guile, and hypocrisies, 
and envies, and all evil-speakings, as new-born babes desire the sincere 
milk of the Word that ye may grow thereby, if so be ye have tasted 
that the Lord is gracious,” vv.1—3. “Wherefore” draws a con- 
clusion from the preceding words. Since the Christians to whom he 
writes have been regenerated, chap. 1,28, it is necessary that they 
lay aside all characteristics of the old man, and since they have been 
born again by the Word of God, it is really self-evident that they 
desire this life-giving and life-sustaining Word above all other things. 
In order to desire the Word of God and grow therein, they must lay 
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aside all malice, that ill will which seeks to harm and injure the 
neighbor and which is the fruitful source of guile, hypocrisy, envy, 
evil-speaking. (Guile: craftiness, deceitfulness, giving vent to one’s 
ill will not in open, outspoken enmity and hatred, but craftily seeking 
to hide one’s evil intent, making use of every means, whether fair 
or foul, so long as one gains his end, stooping even to hypocrisy. 
The word éxoxo:t7jc, originally means one who answers, an inter- 
preter, a stage-player, actor, a dissimulator, one who hides his true 
character and feeling behind the mask of friendliness or even friend- 
ship, who pats one on the back in order to have all the better oppor- 
tunity to stab him in the back. Some manuscripts have the singular, 
while most of them have the plural (hypocrisies) and continue with 
the plural to the end of this verse, the plural indicating the various 
and varying manifestations of hypocrisy, envy, etc. “Hnvy” is 
“selfish ill will toward another because of his superior success, endow- 
ments, possessions” (Fernald, Synonyms and Antonyms, p. 221). 
Rooted in selfishness, lack of love, malice, envy will grow, unless 
eradicated, like a noxious, deadly weed, choking, stifling, killing every 
kind deed and word and thought, warping every judgment, tainting 
every opinion concerning one’s fellow-men. “All evil-speakings,” 
literally, speakings against one; and since these counter-speakings 
issue from a heart filled with malice, and guile, and hypocrisy, and 
envy, they are spoken not from love of truth, but with evil, malicious 
intent, with the purpose of harming one’s neighbor, often in utter 
disregard of truth; consequently deliberate lies, malicious slander. 
Such faults and vices characterize the old man, whose greatest desire 
is the satisfaction of his passions, who longs for, and takes ad- 
vantage of, every opportunity to give vent to his malicious and 
envious desires and thoughts. Such traits of the Old Adam are 
altogether unbecoming the Christian. He is born again, chap. 1, 23, 
or, as the apostle puts it verse 2, he is a new-born babe. His very 
nature is changed; his desires and longings are altogether different 
from those which he formerly cherished. Says the apostle: “As new- 
born babes desire the sincere milk of the Word that ye may grow 
thereby,” v. 2. The apostle calls his readers new-born babes. 
‘Aottyévynta means recently born. Boégos is the embryo, the unborn 
child, but is used also of suckling infants. The apostle does not 
mean to say that they were recently, newly, converted. Paul had 
founded the congregations of Asia Minor ten to fifteen years before 
this letter was written; the readers had gone through prolonged and 
fierce trials. The point of comparison is not the recency of their 
conversion, but the character and traits of a newly born babe. A new- 
born babe is guileless, without malice and envy. These last-named 
traits develop only in later years, as the child grows and his innate 
depravity, Gen. 9,21, to a great extent dormant in infancy, is roused 
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into activity and manifests itself in evil words and deeds, only too 
often growing into habits uncontrollable. Christians are new-born 
children; they have the characters of little babes, generated in them 
by the living Word of God. This character is essential to salvation, 
Luke 18,17; the more a Christian succeeds in becoming like a little 
child, the greater will he be in the Kingdom, Matt.18,4. Hence the 
goal of every believer should be to be and remain a new-born babe, 
without malice and guile; cp. John1,47.—In another respect are 
Christians to be like little children, namely, in their desire for the 
milk of the Word. Place before a new-born babe the choicest foods 
the world can offer; it cares not for them, it desires them not, it 
knows them not. It knows and desires, and longs for, but one food, 
mother’s milk. Likewise, says the apostle, as though they had known 
no other food, as though it did not exist for them, as though there 
were for them but one food, they should desire, long for, crave, the 
milk of the Word. Whether joy:xds is derived from Adyos in the sense 
of reason, hence reasonable, pertaining not to externals, but to the 
inner life, spiritual (cf. Rom.12,1), or from Adyos in the sense of 
word, pertaining, belonging to the Word of God, the meaning is cor- 
rectly expressed in our English Bible — the milk of the Word. This 
milk is sincere, guileless, pure. While natural man is filled with 
guile (cp. v.1), seeking to harm and slander, here is something with- 
out guile, pure, sincere, seeking only the salvation of man. Ought 
man not to desire this pure, guileless milk, which will never deceive 
him, no matter how much it promises? “That ye may grow thereby” 
or therein, “in the Word, as the element wherein the Christian life 
is developed” (Cook, in Bible Commentary). The same Word of God 
which has placed our feet on the path of life is also our constant 
companion on this way, the food we eat, the air we breathe, daily 
manifesting its life-changing, life-preserving power. As we read and 
study it, we grow daily in the Word, become more and more as- 
similated to it, more like it, pure and guileless and without malice, 
like new-born babes. So we grow “unto salvation,” as most manu- 
scripts add, until we have reached the final goal of our journey. Be- 
ginning, continuation, and the blessed end of our salvation we owe to 
the Word, the guileless milk. Ought we not to desire it above every- 
thing else? “If so be ye have tasted that the Lord is gracious.” 
The apostle quotes from Ps. 34,8. The psalmist there speaks of 
Jehovah, and Peter, in accordance with Matt. 16, 16, does not hesitate 
to apply this to Christ, the Lord our Righteousness. A Christian has 
not only tasted in his conversion, but every day of his life he is tasting 
that his Jesus is good, zonords, usable, kind, gentle, Ps. 28. Since 
this goodness is revealed to him in the milk of the Word, ought he not 
to desire this milk? 

“To whom coming as unto a living Stone, disallowed indeed of 
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men, but chosen of God and precious, ye also, as lively stones, are 
built up a spiritual house, an holy priesthood, to offer up spiritual 
sacrifices acceptable to God by Jesus Christ,” vv. 4.5.  IToocéoyouas 
with the dative = come to one, with zoos = attach oneself to another. 
Faith is a daily, continuous approach to Jesus as He sits on His 
throne of grace and extends His gracious invitation, Matt. 11, 28; 
Js. 55,1ff. In faith the believer attaches himself ever closer to his 
Savior, knowing that indeed He is a living Stone, a Stone, strong, 
firm, immovable in all the changes and vicissitudes of life, the Rock 
of Ages (Is. 26, 4, marginal reading). A Stone indeed, yet not a stone 
dead, cold, repellent, but a living Stone, having life within Himself, 
John 5, 26, that life which is the light of men. This Stone indeed is 
disallowed of men. The apostle quotes from Ps. 118, 22, according to 
the Septuagint, dzodoxiuatw, meaning to separate, repudiate after 
examination, testing. Men, the leaders especially of Israel, and hun- 
dreds and thousands following their example, tested Him and found 
that He does not measure up to their standard; ep. Is. 53,1—3. They 
throw Him aside, on the rubbish-pile, as altogether unfit for the 
building which they are contemplating as a temple of reform for 
mankind, as the kingdom of God on earth. Nor does He fit into the 
schemes of men, into the buildings devised by them, not because He 
is altogether unfit for a corner-stone, but because their building is 
unfit for this unique Corner-stone. The fault lies not with the stone, 
but with their standards. For what man disallows, behold, that has 
been chosen of God as something exceedingly precious, Is. 28, 16. 
The Supreme Master Builder, contemplating to build a temple worthy 
to be His own habitation, Eph. 2,22, looked about for a corner-stone 
and after due deliberation chose One, whom He held in highest 
esteem, Matt. 3,17; John 3,35; 5,20; Eph.1,6, whom He regarded 
as worthy of the exalted honor of becoming the chief Corner-stone 
of that marvelous building not built with hands, not by human might 
or wisdom, but by God’s own Spirit, His holy Christian Church. 
Shall we follow the judgment of man and remain aloof from Christ, 
reject Him? Or shall we not rather follow the judgment of Him who 
cannot err? Then let us attach ourselves ever more closely to that 
living Stone, and let us be built up on Him as living stones unto 
a spiritual house. Since the imperative fits the context, exhortatory 
throughout, better than the indicative, which would seem rather 
pointless, almost flat, in this connection, we prefer the marginal read- 
ing in the A. V.: “Be ye built,” built up, “a spiritual house.” The 
apostle has in mind here not the ecclesia visibilis, the Church as out- 
wardly united or organized into one body; he is speaking of a spir- 
itual house, invisible to men, invisible even to believers, much as they 
would desire to see it; visible only to the all-seeing eye of the 
Founder of the Church, until on that Day we shall see Him as He is 
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and His Church as it is. This joining of all believers unto one house 
is not effected by outwardly uniting persons without regard to doc- 
trinal differences; no, the apostle informs us that the house is built 
up by the stones’ attaching themselves to the living Stone, Christ. 
Attachment to Christ, union with Him, faith in Him, fostered and 
strengthened by imbibing the sincere milk of the Word, unites the 
Christians unto a spiritual building. Hence Christians should guard 
above all against spiritual lethargy, negligence in the use of the 
means of grace, loathing of that plain, simple milk so offensive to 
human reason, disregarding the only Corner-stone; for thereby not 
only their attachment to Christ, but in the same measure the building 
up of the spiritual house would be hampered. Im the same measure 
as believers make it their paramount business, their chief object in 
life, to become attached to Christ through faithful use of the ap- 
pointed means of grace, the holy Christian Church is being built 
up, and they are being built up as integral parts of this spiritual 
house. Such attachment to Christ is not impossible for believers. 
They are no longer dead stones, Eph.2,1; 1Cor.2,14; they are 
living stones, says the apostle. Through union with the living Stone 
they have been made partakers of the divine nature, 2 Pet. 1,4, have 
been endowed with a new life, that spiritual, divine life which human 
reason, be it ever so keen, cannot understand; which human strength 
and skill, be it ever so powerful, cannot engender; which finds its 
source, its fulness, its nourishment, its substance, in Christ, the living 
Rock, and in His strength unites itself ever more closely, attaches 
itself ever more intimately, to Christ, Gal.2,20. As lively stones, 
filled with the life of Christ, the believers are to be built up an holy 
priesthood to offer up spiritual sacrifices. As living stones they are 
not only building themselves up into a holy temple, they are also 
to perform, and actually are performing, the duties for which this 
temple is being built, that of bringing offerings pleasing to God. 
As the living Stone has made them living stones, so He, their great 
High Priest, makes them partakers of His priestly office. They are 
a holy priesthood, a body, an assembly, of priests, of which body every 
believer without exception, be he ever so humble and unknown, is 
a member; all of them of equal rank, acknowledging but one High 
Priest, Christ Jesus, who has made them His assistants and grants 
to all equal rights. They are priests, not merely Levites, to whom the 
lesser duties connected with the sanctuary were assigned, who were 
forbidden upon penalty of death to usurp the duties and rights of the 
priests, Num. 18,3. There is no sacrifice which believers may not 
offer, no veil behind which they may not enter, Heb. 4,16; 10,19; 
Rom. 5,2. They are a holy priesthood, sanctified, set aside, by God's 
appointment, Ex. 28,1; cp. chosen generation, v.9. Their holy gar- 
ments for glory and beauty, Ex. 28,2, are not merely man-made robes 
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of gold and precious materials, but the garments of salvation and the 
robes of the righteousness and the perfection of their Savior, Is. 61, 10; 
1 Cor. 6,11; ep. Heb. 10,22; and they sanctify themselves by, serve 
God with, holy works, offering up, as the apostle says, spiritual sacri- 
fices, not, as in the Old Testament Temple, the blood of animals. No, 
the glory of the second Temple shall be greater than that of the first, 
Hag. 2, 9, in so far also as here only spiritual offerings shall be brought 
to God, God is worshiped in spirit and in truth, John 4,24. Cp. Ps. 
10, 13—15; 51,17; Luke 1, 74f.; Rom. 12,1; Heb. 18, 1—21. Such 
sacrifices are pleasing to God, acceptable to Him, Ps. 51,17; 69, 30. 31; 
but pleasing to Him only by Jesus Christ, by Him who redeemed us 
and washed us in His blood and made us priests, Rev. 1,5.6; who 
daily covers up our failings with His perfection; who is and remains 
the Alpha and Omega of our Christian life. Attaching themselves to 
this living Stone, the believers should constantly build themselves up 
unto a spiritual house, in which community of saints they are to 
exercise the exalted privilege granted to them as a holy priesthood by 
offering up daily spiritual sacrifices to their God. 

Vv. 6—10 the apostle proves that both his statements concerning 
Christ and the Christians and his exhortation were in full keeping 
with Scripture. His statement concerning Christ, v. 4, is proved and 
applied vv.6—8; his statement concerning the Christians, v. 5, is 
established by applying to the Christians such titles as in the Old 
Testament were applied to the believers. 

“Wherefore also it is contained in the Scripture, Behold, I lay in 
Sion a chief Corner-stone, elect, precious; and he that believeth on 
him shall not be confounded,” v. 6. The apostle’s manner of introduc- 
ing his proof shows that he does not intend to quote any one passage, 
but that he simply states what is contained in Scripture, skilfully 
interweaving various passages speaking of Christ, His adherents, and 
His opponents. God Himself states that He would lay a corner-stone, 
and He calls this stone elect and precious; hence the apostle had the 
right to speak of this stone as chosen of God and precious, v.4. This 
stone was to be laid in Sion, the Church of the New Testament; 
hence the apostle could tell his readers that they had come to this 
Stone. God Himself says of this Stone: “He that believeth on 
Him,” ete.; hence Peter was fully justified in calling Him a living 
Stone; for no one can be saved by believing in a material, a dead 
stone. Since no one believing in Him shall be confounded, this Stone 
can be no one else than He of whom all the prophets say that in His 
name there is life eternal. This stone is none other than Christ. Just 
as truthfully he could speak of the Christians as of living stones, since 
life begets life, and of the Church as a spiritual house, since the 
Corner-stone is not a material, but a spiritual, living Stone. 

“Unto you therefore which believe He is precious; but unto them 
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which be disobedient the Stone which the builders disallowed, the 
same is made the Head of the corner and a stone of stumbling and 
a rock of offense, even to them which stumble at the Word, being dis- 
obedient, whereunto also they were appointed,” vv. 7.8. The apostle 
at once applies what has been said. Since he that believes shall not 
be put to shame, the honor, the glory, just mentioned is for you, unto 
you, the believing ones, iuiv ody 4 tun tots acotedovory. The honorable 
things said of Christ in v.4 are shared by the believer, who through 
faith is attached to Christ, made one with Him, who looks for the 
realization of Christ’s promise in John 17,20—24, and who—so 
Scripture, which cannot be broken, asserts — shall not be disappointed 
in his faith in Him. Luther and the Authorized Version translate 
as if Peter had written fupov. The words % tu will not permit 
such a translation. In the sermon one may adopt the translation of 
the Authorized Version and point out that Christ is indeed precious 
to all believers because He makes us participants of His glory. Before 
unfolding this truth, Peter proves that he was justified in stating 
that men disallowed Christ and points out the dread consequences of 
such rejection as a warning to all believers. Again he points to 
Scripture, emphasizing by his own example the need for that close 
adherence to Scripture for which he had pleaded with his readers v. 2. 
He combines two passages, Ps. 118, 22 and Is. 8,14. The first passage 
foretold the disallowing of the Stone on the part of the builders and 
the laying of this very Stone as the Head of the corner. Though men 
rejected this Stone, God will abide by His choice; and since the 
builders will continue in their stubborn rejection it will be for them 
no longer a Stone of life unto life, but, though still a living Stone, 
will be a stone of stumbling and a rock of offense, as Isaiah had 
foretold, Is.8,14. In quoting Isaiah, Peter does not follow the 
Septuagint, but like Paul, perhaps adopting his translation, renders 
the words in closer accord with the original. 432 }38 occurs only once. 
Negeph, derived from nagaph, to stumble, Ps. 91, 12, means stumbling; 
hence eben negeph, the stone of stumbling, is very properly translated 
Ai8os xoooxdupatos. The other term is Sivan ¥. Mikshol, derived 
from kashal, to stumble, is a synonym of negeph, stumbling; 
with zur=rock of stumbling, offense. The Septuagint trans- 
lates it zétoa atwmpatt, Paul and Peter by inspiration zéroa oxavdddov. 
Evidently they are treating zodoxoupa and oxdvdalov as synonymous 
terms, both signifying anything that would cause one to stumble and 
fall, any occasion or cause for transgression and consequent perdition. 
Christ is made a stone of stumbling and offense, of transgression and 
perdition, to all who reject Him, who are disobedient, dxe:Potov, as 
some manuscripts read, or are unbelieving, dmotroto.w, which others 
offer. The present participle denotes persistent, continuous unbelief. 
Since God will not change His plan of salvation merely because it 
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does not suit some men; since He has once for all appointed Christ 
as the Head of the corner; since man cannot get around this Christ; 
since they will not accept Him, but persist in their disobedience and 
unbelief, there can be but one result: they will continue to take 
offense, they will harden their hearts; and since there is salvation in 
none other, they will, they must, inevitably rush headlong into per- 
dition. In elucidation of vv. 7b and 8a the apostle continues: “even 
to them which stumble at the Word, being disobedient; whereunto 
also they were appointed.” Peter identifies Christ and His Word. 
In v. 8a Christ is the stone of stumbling, in v. 8b the “disobedient” 
stumble at His Word. Christ and His Word, a savor of life to them 
that are saved, becomes, and is appointed to be, a savor of death unto 
death to them that perish. Why? They are not obedient. There is 
no neutrality possible here, Matt. 12,30a. “Whereunto also they were 
appointed,” of course not unto their unbelief; that would contradict 
the clear passages teaching the universal grace of God, Ezek. 33, 11; 
1Tim.2,4; 2Pet.3,9. Because of, and in punishment of, their 
unbelief they are appointed to stumble and perish according to God’s 
unalterable decree, Mark 16, 16. A powerful warning indeed, the 
strongest possible warning against rejection, neglect of the means of 
grace, satiety, and carelessness in their use, and an urgent admonition 
to desire the sincere milk of the Word. Having preached the Law 
in all its truly awful majesty, the apostle, knowing that the letter 


(the Law) killeth and only the spirit (the Gospel) giveth life, 2 Cor. 
3,6, turns again to the Gospel in order to create and strengthen in 
his readers the willingness and ability to remain faithful to Christ 
and His Word. 


“But ye are a chosen generation, a royal priesthood, an holy 
nation, a peculiar people, that ye should show forth the praises of 
Him who hath called you out of darkness into His marvelous light; 
which in time past were not a people, but are now the people of God; 
which had not obtained mercy, but now have obtained mercy.” The 
apostle now develops the thought expressed v.7a and proves at the 
same time that his statements concerning the exalted privileges of 
the Christians, v. 5, rest on solid Scriptural ground. Because of their 
faith in Christ all the honors promised to believing Israel in the 
Old Testament are now theirs to have and enjoy. Once more Peter 
combines a number of Scripture-passages. The first title is found in 
this form in the Septuagint translation of Is. 43,20 and is implied 
in Ex. 19,5; Deut. 7,6 and 14,2 may also be compared. The second 
title is found in Ex. 19, 6, the third in Ex. 19, 6, Deut. 7, 6, and 14, 2, 
and indicated in Is. 48,20, whence also the last clause of 1 Pet. 2,9 
is taken. The fourth title is found in Deut. 7,6, 14,2, and in other 
passages. In the Old Testament God had of all the nations chosen 
one people to be His own, the seed of Abraham, the children of Israel. 
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This people was to be the covenant nation, in which each member was 
to enjoy all the privileges enumerated in the passages quoted. Yet 
there were two restrictions to the universal and perfect enjoyment of 
these privileges. The first was that only such would be actually ac- 
cepted as His people as kept His covenant, Ex. 19,5; the second, that 
the Old Testament believers were to be a royal priesthood, etce., largely 
by representation, by outward types and symbols. Their priesthood 
and royalty were manifest only in a special, representative priestly 
and royal family; the sacrifices to be offered were material offerings; 
their holiness, to a great extent, consisted in the observance of out- 
ward rituals. All this was to be the shadow of things to come, 
a prefigurement of the glory to be given by Christ to His believing 
followers, Col. 2,17; Heb.8,5. In Christ the body has come; in 
Him all these types are fulfilled; through Him the believers of the 
New Testament, a generation no longer confined to any one nation, 
composed of Jews and Gentiles, are in spirit and in truth, in fact 
and in deed, all that these titles imply and involve. As Christ Him- 
self is chosen of God, so in Christ all believers are chosen, elect in 
Him, Eph. 1,4. Since the Church consists of elect, chosen individuals, 
it is indeed a generation of elect, a chosen generation or people, 
chosen unto faith, 1 Pet.1,2, chosen unto life, Acts 13,48. “A royal 
priesthood.” Christ, the Corner-stone, is a priest forever after the 
order of Melchizedek, the priestly king. Attached to Christ, as all 
believers are, they are through Him royal priests. About their priest- 
hood see v.5. At the same time they are kings, rulers. All things 
are theirs, 1 Cor. 3,21—23; they are rulers over Satan, bruising like 
their Savior Satan’s head, Gen. 3,15; Rom.16,20; Eph. 6,11—16; 
ruling over sin, Rom. 6, 1—23; their flesh, Rom. 13,14; Gal. 5, 24, the 
world, 1 John 5, 45; Rom. 8, 37. In spiritual matters they need 
acknowledge the authority of no man, 1 Cor. 7,28; Col. 2, 16. 

“An holy nation.” What Israel was supposed to be, but never 
became, is realized in the Christian Church. That is indeed a congre- 
gation of saints. Theirs is a holiness recognized not only by the 
world, 1 Pet.4,4; but acknowledged by God Himself, who calls them 
saints, 1Cor.1,2; Rom.1,7; ete., who quashes every indictment 
preferred against them by any enemy of their salvation, Rom. 8, 
33. 384; who Himself has clothed them in fine linen, clean and white, 
the righteousness of their Savior. He Himself gives them strength 
to lead a holy life, so that they reflect in their lives the unsurpassable 
glory of their High Priest’s glory as the moon reflects the glory of 
the sun, adding to their faith virtue, etc., 2 Pet.1,5—8; thinking and 
doing whatsoever things are true, etc., Phil. 4,8; ever striving after 
greater perfection, Phil. 3,183—20; 2,15. Truly a holy nation. 

“A peculiar people.” Aads eis xeoixoinow is the translation of the 
Hebrew term mbap-oy. The Hebrew term means that which one has 
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gotten, acquired, and now holds as his own peculiar treasure; hence 
translated own proper good, 1 Chron. 29,3; peculiar, Deut. 7,6; 14, 2; 
26,18; peculiar treasure, Ex.19,5; Ps. 135,4; Eccl.2,8. The Greek 
word means something that is made to remain over; a preserving, 
Heb. 10, 39; possession, own property, Eph. 1, 14; an obtaining, 
1 Thess. 5,9; 2 Thess.2,14. Both terms indicate that the Church has 
been obtained by the Lord and will be and forever remain His own, 
peculiar, and cherished treasure. The term reminds us of such pas- 
sages as Deut. 32,10; Zech. 2, 8; Is. 49, 15. 16; 43, 1—4; 41, 10ff.; 
John 10, 28. 29; Rom. 8, 28—39. 

“That ye should show forth the praises of Him who hath called 
you out of darkness into His marvelous light.” That is the purpose 
for which God has honored the believers in Christ so highly. They 
are to show forth, tell out, publish abroad, make known everywhere, 
the virtues, the praises, the excellences, the many instances of good- 
ness, of Him who has called them by a holy calling, 2 Tim.1,9. His 
own Gospel, 1 Pet.1,23; Eph.1,19.20; 2Cor.3,6. Peter uses the 
word call in the same sense in which Paul continually uses it, of the 
effective call that has accomplished its purpose, as a synonym of 
convert, regenerate, 1 Pet. 1,23. While convert, regenerate, stresses 
the change in man effected by the call, call stresses the means whereby 
this change has been effected. Since the Word of God, the call of 
God, as extended to them by their fellow-men, has made them new- 
born babes, they should shout out this call to all the world in order 
that others like them may be called from the darkness to His mar- 
velous light, out of that darkness in which natural man is held captive, 
Is. 8, 20—9, 1; Eph. 4, 18; 2 Cor. 4, 4, into that marvelous light 
proceeding from the Throne of Light, shining in the Gospel, the 
Word of Light, giving light to our hearts, 2 Cor. 4, 6; Eph. 1, 18; 
Is. 9,2; 60, 1ff.; that light in which we see light, Ps. 36, 9; 2 Pet. 
1, 19; Prov. 4, 18. In his admonition to show forth the praises of 
God the apostle therefore has in mind not so much the virtues of the 
Creator and Redeemer God, although in these days of evolutionistic 
denial of divine creation, of pantheistic, self-aggrandizing rejection 
of the doctrine of the need of redemption and vicarious atonement 
these wonderful works of God should and must also be published to 
all the world. The apostle is thinking here especially of the virtues 
of God as detailed in the Third Article, of the work of sanctification, 
a work showing forth the power and wisdom and grace of God in no 
less a degree than the work of creation, cf. 2 Cor. 4,6, or the work of 
redemption, Eph. 1,19 ff.; 2,4 ff. We need but recall to our memory 
these virtues of God and spontaneously the desire will fill our hearts 
to tell others of those excellences of our God which we have ex- 
perienced in order that they likewise may be brought out of darkness 
to light. Since the apostle knew that Satan is ever trying to make 
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the Christians sluggish in the performance of this duty and in making 
use of this privilege, he adds a few more words, describing in the 
language of the Old Testament the marvelous change which divine 
grace has wrought in them. Quoting almost literally Hos. 2,23, he 
writes: “which in time past were not a people, but are now the people 
of God, which had not obtained mercy, but now have obtained 
mercy,” v.10. Politically, ethnographically, they had been a people, 
yet the highest honor that can possibly be bestowed on a nation had 
not been theirs—they had not been God’s people, Eph. 2, 12; Col. 
1, 21. Having come to Christ, however, they had become fellow- 
citizens with the saints and of the household of God, God’s 
own precious people indeed. Formerly they had not experienced 
mercy. That everlasting love of God, John 3,16, was unknown to 
them. Hence their efforts to conciliate God by their own efforts. 
Held in wretched slavery, they were hopelessly doomed, though in 
their ignorance they realized neither their slavery nor what their 
future fate would be if they remained in their sad state. Now, 
however, they have obtained, experienced, mercy. Having come to 
the knowledge of the tender mercy of God, Luke1, 78.79; Eph. 2, 4, 
they are privileged to approach the throne of their compassionate 
Brother, Heb. 4,18—5,2, and, accompanied by this mercy, enter the 
gates of life eternal, 1Tim.1,16; 2Tim.1,18. What a contrast: 
darkness and light; not a people and God’s people; not having ob- 
tained mercy and having obtained mercy! Such is the marvelous 
change wrought in them by the Gospel, that sincere milk of the Word. 
Ought they not to cherish this Word? Ought they not to shout it out 
to all the world? 


What the apostle had in mind when he penned these glowing 
words was to admonish and enable his readers to grow in holiness of 
life. — Grow in Holiness. 1. As newborn babes desire the sincere 
milk of the Word, vv.1—3. 2. As living stones be built up a spir- 
itual house, vv. 4.5a.6—8. 3. As royal priests offer up spiritual sac- 
rifices, vv. 5b. 9a. 4. As God’s own people show forth the praises of 
your God, vv. 9b. 10.— Since this text sets forth the spiritual priest- 
hood of all believers in language so clear and beautiful, and since this 
doctrine is one of the cardinal doctrines of our Lutheran Church, 
Lenski aptly suggests that the subject of a sermon on this passage be 
made The Christian’s Priestly Calling. “The first three verses state 
the general requirement for this calling; the next five, its connection 
with Christ and His holy temple; and the last two, its exalted char- 
acter and its sacred functions.” — Lenski. The text could well be 
made the basis of a series of three or four sermons, in which either 
the three parts suggested by Lenski or the four parts of the first out- 
lines may be utilized, each part being of sufficient importance and 
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furnishing ample material for a separate sermon.— Ye Are God's 
Own. Therefore love His Word, serve Him in holiness, show forth 
His virtues. — Ye Are a Royal Priesthood. This is a privilege which 
you owe to your gracious Lord alone. This is an honor which puts 
you under great obligations. — The Contrast between Believers and 
Unbelievers: in their relation to Christ (unbelievers, vv. 4.7.8; be- 
lievers, vv. 4. 6.7); in their conduct (unbelievers, v. 1; believers, vv. 2. 
5.9b); regarding their destiny in time and eternity (unbelievers, 
darkness, not a people, no mercy, offended, lost; believers, vv. 3. 6. 
7a. 9.10).— Christ the Rock of Salvation. To some a rock of offense, 
vv. 4b. 7b. 8; to others the Wisdom and Power of God, in Him chosen, 
v. 9, called, regenerated, vv. 2.9; made royal priests, etc., vv. 5. 9.10; 
sanctified, vv. 1. 2.3.5.9; preserved unto salvation (v. 2, “unto salva- 
tion”; v.6, not confounded; v.9, peculiar people). 
THEO. LAETSCH. 





= = 
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Sedjzehuter Sonntag nad) Trinitatis. 
Luf. 7, 11—17. 


Das Laub wird gelb und fallt ab — ein Beichen de nabenden 
Winters und ein Bild des menfdlicjen Leben3, Pj. 103,15.16. Were 
ftehjt du Gottes Sprache? Die gange Natur predigt un3 die Vergang- 
Vichfeit alles Yrbdifden. — Aber feine Wuferftehung; die fennt nur der, 
der Gottes Offenbarung hat. Die Natur fennt eben feinen GHeiland; 
nur Gotte3 Wort predigt uns den, der den Tod gunidte gemadt und 
Leben und ein unvergdanglides Wefen ans Licht gebracht hat. Hier in 
Nain tritt er uns entgegen. 


IEjus, der Todesiiberwinder, 
1. im Tode, 2. nad dem Tode. 


1. 

Nain — die Lieblide. Wber auch in Nain fehrt der Tod cin. Cr 
fennt auch fein Rirdenbud: ein Diingling. Und feine Sarmbergigfeit: 
er eingige Sohn einer Witwe. 

Cin befonders trauriger Fall? Ya; aber der Tod ijt der jchtwerjte 
Slag, der uns treffen fann, einerlet mann und wo und unter welden 
Umijtanden er fommen mag; und fiir den, der ihm allein entgegengebt, 
bringt er nur Soffnungslofigfeit und Vergweiflung. 

Wher FEfus fommt, legt feine Gand auf die Bahre und fagt: 
/BWeine nidGt!“” Du Haft feine Urjacde gu meinen. Warum nit? 
Weil er ihn auferivecden twollte? Nicht allein deSwegen. Der Siingling 
ijt {pater doch wieder geftorben, und diefe furge Verlangerung feines 
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Rebens hatte das Ungliic und das Weinen doch nur eine furge Beit 
Ginausgefdoben. Aber wo YEfus ijt, da hat der Tod feine Schrecen 
verloren, einerleit ob er jebt oder fpater fommt. 

/ eine nicht!” fo ruft SEjus aud uns gu, wenn wir unjferm 
eigenen Tod oder dem Tod der Unjern entgegentreten miifjen. Wenn er 
in feinem Wort gu uns fommt, fo fucht er uns immer auf Ddiefe ent- 
fdeidende Stunde vorgubereiten, jo da, wenn fie fommt, tir fie nicht 
fiirdhten; bat er doch wirklich den Tod gunidte gemacht; er hat den 
Stachel de3 Todes, die Siinde, tyveggenommen, indem er durch feine Crz 
fiillung de3 Gefebes der Giinde die Kraft genommen hat; was fonft Tod 
ijt, wird da, wo FEfus ijt, zum Cingang ins Himmelreidh. Wenn wir 
unfere Lieben in Garg und Grab betten, jteht er uns zur Seite und 
fpricht: Weint nicht! Richtet nur den Blicf iiber Sarg und Grab hinaus 
auf den Himmel. Und wenn wir felber dem Tode ins Auge fehen 
miiffen, ervinnert er un: 1 Ror. 15,55; Offenb.14,13. Und der 
Glaube fieht ihn und birt ihn und fitrdhtet fic) nicht. Lied 97, 5; 25, 3. 


2. 

Sreilid, das Grab ijt da und die Verwefung; auch fiir den Chrijten 
nights Angenehmes. Den Ausgang aus diefer Welt und diefem Leben 
hat Gott auch fiir uns nicht geandert. Und doch ift Chriftus, aud 
fofern unjer Leib in Vetracht fommt, der Todesiibertwinder. 

Der Leichengug in Nain endet nicht am Grab; er veriwandelt fig 
in einen Freudengug. Das ijt ein fleines Vorfpiel des Viingftes Tages. 
Wuch unjer Leichengug endet nicht am Grabe. Sagft du: Chriftus ift 
mir nie am Stadttor begegnet? Freilich, deine leiblidjen Augen haben 
ifn nicht gefehen; aber deine GlaubenSaugen follten fehen, dak er da 
ijt und feine allmadhtige Hand auf die Vahre legt. Der eingige Unter- 
fchied ift der, dDaB er uns in das Grab betten und uns da eine furge Beit 
ruben lagt. Auch uns fpridt er das Wort BV. 14, nur etwas jpater. 

Go verwandelt er auch unfern Leidengug in einen Freudengug, 
hier in der Hoffnung, dort im Sdauen. Glaubjt du das? 

Theo. Hover. 


Siebsehnter Sonntag nad) Trinitatis. 
Ruf. 14, i—6. 


Xrog genauer Erflarung des dritten Gebotes in unfern RKreifen 
herrjdht heute nod bet mandjen eine gang berfehrte Meinung in begug 
auf die Lehre bom Sabbat und Sonntag. Dazu tragt wohl viel der Umz- 
ftand bei, Daf in unferm Lande die reformierte Anfdauung herrfdt, dah 
der Sonntag an die Stelle de3 Gabbats gefebt fei, da dabher alles, tas 
Gott im Alten Teftament iiber die Feier des Sabbats geboten habe, im 
Neuen Teftament bom Sonntag gelte. 
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Wann treffen wir a8 Redjte in begug anf die Feier de3 Sabbats 
und de3 Sonntags? 


1. Wenn mir erfennen, daf der jidifdhe Sabbat 
fid bon unferm Gonntag unterfdeidet. 

2. Benn wir nit ohne Not den Hffentliden 
Gottesdienft berfaumen. 


1. 


Das Gebot vom jiidijehen Sabbat, 2 Mof. 20, 8—11, nennt aus- 
pritclich als ,,Sabbat” (Ruhetag) den fiebten Tag der Worhe. An 
diefem Tage war jeglide Wrbeit verboten; cf. 2 Mtoj. 35,3; Yer. 17, 
21.22; Meh. 13,15—18. Wer am Gabbat arbeitete, mupte hart be- 
ftraft werden, 2 Mof. 31, 14.15; 4 Mof. 15, 22—26; Yer. 17, 27. 


Durch allerlei Gabungen der slteften murde auch diejes Gebot 
augerlich fehr verfdarft. Man hatte allerlet Spibfindigfeiten erfonnen; 
3.B. follte das Berreiben der Whren der Arbeit de3 Drefchens gleid- 
geachtet werden, das Pfliicfen eines Grashalmes der Gartenarbeit uf. 
Gogar mance Werke, die die Liebe erforderte, waren von diefen Heuch- 
fern berboten tworden. Daher fielten die Feinde JCju, die in dem 
Haufe de3 Oberjten verfammelt waren, auf JEfum, um zu jehen, ob er 
den Kranfen Heilen twitrde. Tate er e3 nicht, fo wiirden fie feine Macht 
cder feine Liebe in Biweifel giehen. Tate er e3, fo wiirden fie ihn als 
Gabbatjcdhander verflagen. 

SEfus belehrte nun feine Feinde. Er wies hin auf die Tatjade, 
dDaR jie an einem Gabbat einen Odhfen oder Efel aus dem BVrunnen 
giehen twiirden, B.5; deSgleicdhen ein Schaf, Mtatt.9,11. Selbjt die 
Rharijaer hielten e3 fiir erlaubt, gewijfe Werke am CGabbat zu tun, 
fonderlid) twenn dadurcdh eigener Verlujt verbhiitet oder cigener Vorteil 
gefordert werden fonnte. Und nun fragt SCjus: B.5 und Matth. 12, 
11.12. Damit tweijt er ihre iiberfpannte Meinung guriicé und Lehrt, 
Daf e3 toohl erlaubt fei, am Sabbat Gutes gu tun, und daz Unterlaffung 
eines jolchen guten Werkes Siinde fei. Daher hatte er felber bei andern 
Gelegenheiten ahnlich gehandelt, hatte feinen Siingern erlaubt, whren 
auszuraufen uftv., Mark. 2,23, und ihr Verhalten mit Veifpielen aus 
dem Alten Teftament und mit der groken Tatfache Mark. 2,28 verz 
teidigt; ja cinem bon ifm Gebeilten geboten, am Gabbat fein Bett nah 
Haufe zu tragen, Joh. 5,8. Er wollte eben geigen, dak er, alS der HErr 
de Sabbats, itber Dem Sabbat jtehe und ifn, tenn er wolle, auch fiir 
die Menfden abjdaffen fonne. Das hat er getan und feinen andern 
Zag an die Stelle de3 Sabbats als von Gott gebotenen Feiertag gefebt, 
Rol. 2,16.17; Pim. 14,5.6. Wollten wir daher noch auf der Feier 
eines beftimmten Tages bejtehen, fo ware da cine Veradhtung der Frei- 
Heit, die Chriftus un ertvorben hat, reine Werfgeredhtigfeit, Gal. 4, 
$~42> 6 44, 
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Sm Betwuptfein ihrer Freiheit mabhlten die Chriften nidt den 
Sabbat, fondern den Sonntag al Tag ibrer offentliden Zufammen- 
fiinfte, teil eben Der Sonntag der Tag der Auferftehung ibres Heilandes 
toar. Der Sonntag wird erwahnt Apoft. 20,7; 1 Ror. 16,2; Offend. 
1,10; aber nirgend3 wird auch nur die leifefte Andeutung gemacht, dak 
der Sonntag der von Gott fiir das Neue Teftament eingefebte Feier- 


tag fei. 2. 


Wir ditrfen nicht meinen, dak das dritte Gebot jebt gar nichts mehr 
bon uns fordere. Das Sabbatgejeb hatte im Wlten Bund nicht nur das 
BVerbot der Arbeit, fondern aud das Gebot: ,,daR du ihn heiligeft”, 
2Mof. 20,7. Diefem Gebot famen die Kinder Gotte3 im Wten Tejta- 
ment nach, indem fie gujammenfamen, eb. 23, 2.3, cf. Pf. 27.4; 42, 5. 
Die Vetradtung de3 Wortes Gottes war ein wejentlider Teil des Sab- 
batgebote3. Die Verachtung des Wortes Gotte3 war dabher eine iber- 
tretung deS Gebotes und reigte Gott gum Born und zur Strafe, Amos 
8,5; auch BV. 10—14. 

Diefen Teil des Gebotes hat Gott nie aufgehoben oder abgetan. 
Das ijt beim dritten Gebot die Hauptjade. Luther: ,,dak wir die Prez 
DdDigt und fein Wort . . . heilig halten, gerne horen und lernen”. Gott 
hat die Predigt fetnes Wortes geboten, Mark. 16,15. BEfus redet jebt 
durch feine Prediger, Luf.10,16. Er erwartet, dak wir fein Wort 
hiren, Yoh. 8,47. Er will, dak wir die Verfammlungen nicht verlajjen, 
Gebr. 10,25. Ym Worte, in der Predigt, wird uns Chriftus und das 
bon ifm eriworbene Geil angeboten. Die Verachtung de Wortes bringt 
Strafe mit fich, Hof. 4, 6. 

Wir diirfen e3 in diefem Stitce nicht leicht nehmen. C8 ift ndtig, 
dak tir Goties Wort horen. Das ijt unfere Lebensipeife. Niemand 
follte ohne dringende Not den Gottesdienft berfaumen. Nur wenn Gott 
un entfduldigt, gilt unfere Entfdulbdigung (ndtige Werke der Liebe). 
Heutgutage faulengen viele am Gonntag und meinen, fie feierten ja. 
Wndere maden Ausfliige, veranftalten picnics und fonftige Vergnii- 
gungen und berfaumen dabei die Predigt des Wortes. Wie fehr musk 
man in unferer Zeit dariiber flagen! Qn unfern Stadten geht nur ein 
geringer Progentjag der Cinwohner einigermagen regelmagkig gum 
Gottesdienjt. €8 ijt iiberaus traurig, wie leer oft auch unfere Lutheri- 
fen Rirchen am Gonntag find. Da tut ernfte Mahnung not. Nicht die 
Urbeit, fondern die Veradtung de3 Wortes Gottes ijt unter uns die 
»SonntagSfiinde” getworden. 

Griifen wir un3 wohl! Wie iiberaus ndtig ijt e3 in unferer Beit, 
Gottes Wort genauer fennengulernen und im Glauben an den Heiland 
immer fefter gegriindet gu werden! aft uns in aller Freiheit den 
Sonntag feiern, aber unfere Freiheit nidt mifbrauden, fondern Gottes 
Wort gerne horen und lernen! %. BW. Sehntfen. 
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Adhtzehuter Sonntag nad) Trinitatis. 
Matth. 22, 34—46. 

Sn der Heiligen Sehrift find get Hauptlehren enthalten, die Lehre 
deS Gefebes und die Lehre des Cvangeliums. Weide Lehren find Worte 
de3 Iebendigen Gotte3. Beide Lehren miijfen in der chrijtliden Kirde 
gepredigt werden. Obne das Gefeb wird das Evangelium nit ber- 
ftanden, und ohne das Cbangelium Hilft uns das Gefeb nichts. Beide 
Lehren find aber grundberfdieden voneinander, und e8 ijt fir einen 
jeden Chrijten von der gropten Widhtigfeit, dDaB er beide Lehren recht 
unterfdeiden fann. Wer diefe beiden Lehren nicht recht unterfdeiden 
lernt, Dem bleibt die GHeilige Schrift ein wie mit fieben Giegeln ver- 
{ehlojjenes Buch. Wie widhtig ift darum die rechte Unterjdeidung von 
Gefeb und Cbangelium! 


Wodurdh unterfdeiden fic) Gejes und Coangelium? 
1. Durd ibren Jubhalt; 2. Durd ifre Wirfungen. 
1. 

a. Snhalt des Gefebes: ES fordert des Menfden Tun, wenn er 
Gott gefallen foll. Chrijtus gibt die Summa des gangen Gefebes an, 
%.37—40. Cin Sehrifigelehrter legt alS Wortfithrer der feindfeligen, 
felbjtgerechten Pharijaer ihm die Frage bor: BV. 36. Cine twichtige 
rage, die un8 alle angeht. Wohl uns, dak wir BEfu felbjteigene WAnt- 
twort auf diefe Frage haben! 

Die Liebe gu Gott ijt das vornehmite und grokte Gebot, VB. 37. 38. 
Gott, der HErr und Schopjer aller Dinge, will von allen Menfden ge- 
Yiebt fein, nicht twenig, fondern itber alle. Gie follen ihn lieben von 
gangem Herzen, ohne Teilung de$ Hergen3; das Heift, fie follen an ihm 
ire hichfte Luft und Freude haben, ihm allein anhangen, fich ihm er- 
geben und um feinetivillen alle3 aufguopfern und gu leiden bereit fein. 
Gie follen ihn lieben von ganger Geele. Gein Wollen foll ihr Wollen 
fein; fie follen alles lieben, toa8 er Yiebt, und alles hajjen, wad er haft. 
Gie jollen ifn Vieben bon gangem Gemiite. Alle ihre Gedanfen und 
Ginne follen auf ihn geridtet fein. Bhre ecingige Gorge foll fein, ihm 
gu dienen und ihn gu berherrliden. 

Die Liebe gum Nachften ijt dem vornehmiten und grofRten Gebot an 
Verbindlichfeit gleich. Diefes Gebot fommt ebenfallZ von Gott und ijt 
mit der Viebe gu Gott ungertrennlid verbunden, 1 Yoh. 3,17; 4, 20. 21. 
Der RNachjte ijt jedermann, der unferer Liebe bedarf. Dagu gehiren 
nidt nur unfere Vertwandten und gute Freunde, fondern auch unfere 
einde, Matth.5,44.45. Wir follen unfern Nachften lieben als uns 
jelbft, Matth. 7,12; Phil. 2,4; Gal. 5, 13. 

Qn diefen beiden Geboten hangt das ganze Gefeb, V.40. Gie find 
Grund und Kern de3 Gefebe3. (Luther, XI, 1687 ff.) Rim. 13, 10. 
Das Gefeb ift die Lehre bon dem, twas wir al8 Gefdipfe unferm 
Schipfer fchuldig find. 

49 
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b. Snbalt de3 Ehangelium3. Diefes Hheigt den Menfdjen von allem 
eigenen Tun abjehen und nur glauben, was Gott gu unjerer Seligfeit 
getan hat und tut. €3 hat Chrijtum und fein fiir un3 Menfdjen voll- 
bradtes GErldfungswerf zum Ynbalt. Wuf dieje Lehre der Heiligen 
Schrift weift JEfus die Pharijaer hin durd feine Frage: ,,Wie diinket 
eucdy um Chrijtum? Wes Sohn ijt er?” BV. 42—45. Reine geniigende 
Antwort, Chriftum nur fiir einen leibliden Nachfommen Davids gu er- 
flaren; denn im 110. Pfalm nennt David felbjt durch den Geijt Gottes 
Chrijtum feinen HErrn. So mu Chriftus viel hoher ftehen als David, 
und da David nur Gott als HErrn iiber fich hat, muk Chriftus, Davids 
Sohn, gugleich Gott fein. Wuch dies, daB Gott Chriftum jich gu feiner 
Redhten jeben heift, betweift, dak er Gott ijt; denn Gott gibt feinem 
anbdern feine Chre. GSibt aber Chrijtus auf Gottes Thron im Himmel, 
fo hat er nicht cin weltlicghes Reich, wie David e3 hatte, fondern ein 
himmlifdhes und etviges Iteich, und die Feinde, die ihm zum Sdemel 
feiner FitRe gelegt werden, find dic Feinde, die nur Gott befiegen farn, 
namlic) Satan und alle’, twas durch Satan in die Welt gefommen ijt, 
Giinde und Tod. Das Cvangelium ijt die Lehre von Chrifti Perjfon und 
Werk. (Biweiter Wrtifel.) Chrijtus ijt Gottes Sohn und Davids Sohn, 
Gott und Menjdh in einer Perfon. Sein Werk ijt, daB er, der menfdj- 
getwordene Gottesfohn, als BViirge aller Menfdjen diefe von allen ihren 
Giinden erlojt, jie mit Gott berjohnt und ihnen das etwige Leben erz 
tworben hat. Cr hat fich fiir un Giinder, die wir das Gefeb nicht er- 
fiillen fonnten, unter da3 Gefeb gejtellt und e3 durch feinen vollfomme- 
nen Gehorjam fiir un3 erfiillt. Er hat durd fein ftellvertretendes Leiden 
und Sterben unfere Giinden gefiihnt und getifgt. Was er uns eriworben 
hat, teilt er un8 durch feine Gnadenmittel, Wort und Saframent, aus. 
Yoh. 3,16 ijt Snhalt des Cvangeliums. 

ec. Der unterfdiedlide Bnhalt beider Lehren ijt alfo diefer, dak das 
Gejeb un3 Gottes Gebote vorhalt und von uns vollfommenen Gehorfam 
fordert, dDaS Evangelium aber un3 [ehrt, von allem eigenen Tun abgu- 
fehen, auf Gottes Gnade und Chrifti Verdienft uns zu verlaffen und 
unfere Geligfeit, bon Chrijto un3 erivorben, im Glauben angunehmen. 


2. 

Gejeb und Evangelium unterjdeiden fich ferner durch ihre Wir- 
fungen. 

a. Das Gefeb halt dem Menjfehen vor, twie er nach Gottes Willen 
befchaffen fein und twas er tun und lajjen foll. Go wird e3 und zu 
einem Spiegel, Der un3 unjere Sinden und iibertretungen zeigt und uns 
iiberfiihrt, dak twir e3 nicht gehalten haben noc) e3 halten fonnen. Chri- 
ftus predigt den felbftgerechten Pharijaern das Gefeb, damit fie lernen 
follen, dak fie Gottes Gefeb nicht qehalten haben. Val. Rim. 3, 20; 7, 7. 
Das Gefeb itberfiihrt un3, dak unfere Herzen von Natur nicht nur liebe- 
Teer, fondern auc) mit Feindfdaft und Hak gegen Gott und den Nachften 
erfiillt find. Go geigt das Gejeb uns die Schrecflidhfeit der Giinde und 
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proht uns mit der Strafe de3 ergiirnten, gerecdhten Gottes, mit Tod und 
Hille; e3 bringt den Menfcjen in die gripte Gewwiffensangjt, hat aber 
fein Tropflein Trojt fiir ifn. Wenn das Gefeb feine Wirfung an dem 
Giinder bollgieht und er nichts vom Evangelium birt, mufp er an feiner 
Geligfeit vergweifeln, in feinen Giinden fterben und berderben. Ferner 
hat das Gejeb die Wirkung, dak e3 im Menjden Zorn erregt. Ym Yenz 
fen ijt bon Natur nichts Gutes, feine mahre Liebe gu Gott und gum 
Nadhiten, Joh. 3,6; 1 Mof.8,21; Rom. 7,18. RKommt das Gefeg mit 
feinen Forderungen, fo wird der Menfd ungeduldig, murrt mider Gott, 
der fo Unmigliches von ifm fordert. Ya, er hakt Gott und fein Gefes 
aufs hichjte und wollte, dak eS feinen Gott gabe, Rim. 7, 7—9. 

b. Eine ganz andere Wirfung hat das Evangelium auf den fiindi- 
gen Menfden. C8 wirft in ifm den Glauben, da3 Vertrauen auf Chri- 
ftum, nimmt alle Ungft, Furedht und allen Sdhrecen hinweg, gibt Trojt 
und Freude, ein frohlidjes Gewwiffen, Vergebung der Sinden und die 
gewifje Hoffnung de3 etwigen Lebens. Das Evangelium hat die Wirz 
tung, dak e3 im Gergen de3 glaubigen Chrijten die Giinde totet, ein 
neues geijtlides Leben in ihm fdHafft und ihn mit Luft und Kraft zu 
guten Werfen erfiillt, Eph. 2,8—10. Chriftus, der treue Heiland, fagt 
den Pharifaern im Text von fich felbft, damit fie aus ihrer Blindbheit 
errettet, ihn al8 ihren Meffias und Heiland erfennen und annehmen und 
in ifm Hilfe und Troft wider Siinde und Tod finden modhten. 

ce. Wir haben die beiden Lehren der Schrift, Geje’ und Cvanz 
gelium, und hodren fie nach ihrem Unterfdied. Gebe Gott uns allen 
feinen Gegen, daf beide an unjern Herzen auSsridften, twogu fie gepredigt 
werden; dak das Gefeb rechte Crfenntni3 unjerer Giinden und Reue 
iiber fie in un twirfe, das Evangelium aber guberfidtliden Glauben an 
Chriftum, den Giindentilger! eH. Eggers. 


Neunzehnter Sonntag nach Trinitatis. 
Matth. 9,1—8s. 

Dem Gidtbriicdhigen, der gu YCju gebracdht wird, ruft der Heiland 
gu: , Sei getroft” ufiv. Damit will der HErr anzeigen, dak e8 fiir einen 
Menfdhen nichts Wichtigeres geben fann als Vergebung der Giinden. 
Das ift eine allen Chrijten nodtige Lehre. Wir hodren fo viel itber Ver- 
gebung, dak wir in Gefahr ftehen, der Predigt dariiber itberdritffig gu 
werden. Das ift gefabrlid; denn Vergebung ift die Luft, in der der 
Chrift lebt, die Seelenfpeife, ohne die er verfdmachten mup. Gerade 
diefe Predigt ijt ifm vor allem not. Wir wollen daber wieder mit der 
riftlicen RKirde befennen: 


Sh glaube eine Vergebung der Sinden. 
Dabei achten wir fonderliG auf atwet Stiide: 
1. auf die gottlidhe Gewifheit, 
2. auf den Herrliden Troft diefer Lehre. 
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i. 


B.2. Chriftus vergibt dem Gidhtbriidigen die Sitnde. Das tut er 
nit in einem Winfel, fondern offentlid. Cr wird fogar dariiber an- 
gegriffen. €3 fann alfo fein Smeifel fein, dak er dad Recht der Ver- 
gebung in Unjprucdh nimmt. Dies Recht wird ihm abgeftritten, B.3; 
Marf.2,7. Wllerdings fann allein Gott vergeben, denn alle Sitnde ift 
gegen ibn gerichtet, Bf.51,6. Aber Chriftus ijt eben wahrer Gott. Cr 
ift Der OergenSfiindiger, der jowoh!l den Glauben, B.2, als die bifen 
Gedanfen, B. 4, Mark. 2,8, jieht. Mit qottlicher Vollmacht Heilt er den 
Kranfen zur Verwunderung aller Wniwefenden, V.8; uf. 5,26. Alfo 
hat er da Medht der Vergebung. 

Wber wie fann denn Gott Sinden vergeben? Bft er nicht heilig? 
gordert er nidt Vollfommenheit? Hat er nicht allen itbertretern Tod 
und Verdammnis gedroht? Und ijt er nicht Der Wahrhaftige? Macht 
das nicht Vergebung unmidglidh? Nicht ohne Wbjicht nennt fich Chriftus 
hier Des Menfden Sohn. Der allmadhtige Gottesfohn ijt Menjdh 
getworden, um Bergebung gu ermodglidjen. Gott hat nicht einfach mit 
einem Madhtiprud die Sitnde aus der Welt gefdajft. Das hatte feine 
Heiligfeit und Wahrhajtigkeit nicht erlaubt. Giinde ijt Scduld, und 
Sduld mu, getilgt werden. Das hat Gottes Sohn als Menjchenfohn 
getan. Um de3 vollfommenen BVerdienjtes diejes Gottmenfden mwillen 
bergibt Gott Giinde und bleibt dennoch der Geilige und Wabhrhaftige. 
Er erlagt den Menfden die Schuld, die fein Sohn begzahlt hat. 

Diefe Vergebung lagt Gott dann verfiindigen, V.2. Sn Wort und 
Saframent, Matth. 26, 26 ff.; WApojt. 2,38, bietet Chriftus, Gott, feine 
Vergebung allen Menfden an, und weil das Gottes Wort ift, fo wird 
eben dDadurch den Menjcen Vergebung gejdenft. Diefer Gott ijt nicht 
ein Menjch, dak er liige, 4 Mof. 24,19; Pj.33,4. Gat er Sitnden ver- 
geben, dann find fie bergeben in Cmwigfeit, Ser. 31, 34. 

Wie gewif fonnen wir unjerer Vergebung fein! Gott felbft hat fie 
ertvorben durd feinen Sohn; Gott felbjt verfiindigt und fdentt fie uns, 
Rim. 8, 31 ff. . 


B.2. ,,Sei getrojt!” Der Herzenstiindiger fah, dak der Kranfe 
nad Troft verlangte, und fonnte ihm feinen fiikeren Troft geben al die 
Gewifheit der Vergebung der Giinden. C3 ijt nicht notig, den Gidt- 
briichigen al8 Giinder bor andern angufehen. Cr fteht als glaubiges 
Kind Gottes vor un3. Wber gerade die Chriften, fie allein, verlangen 
nad Gottes Vergebung. Die Gottlofen faufen Unrecht wie Wafer, 
Hi0b 15,16, und verlangen nicht nad) Vergebung, Pf. 10,3 ff. Jn une 
ferer Zeit fehlt gerade die Erfenntni3 der Giinde. GSelbjt menn man 
nicht mit Schiller eS fir recht halt, der menfehliden Natur zur erjten 
GSitnde, diefem ,Riefenfortidhritt der Menfchheit”, ,,gu diefem twidhtigen 
Sdritt zur Vollfommenkeit, Gliic gu miinfden” (,,Etwas iiber die erfte 
Menjdhengefellfdaft”), fo leugnet man dod) die Kraft der Sitnde, fon- 
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derlich das erbjiindlide Verderben. Giinde ijt hodhftens ein Verfehen, 
ein Fehler, den man durch gute Vorfabe und Werke wieder gutmaden 
fann. Der Chrift beurteilt auch die Siinde nach Gottes Wort. C3 tut 
ibm web, dag er fetnen Gott, der fo viel an Leib und Geele fiir ihn getan 
hat, immer tvieder durch Gitnde betriibt und ergiirnt. hn befdhmweren 
Worte und Werke, ja Gedanfen und BVegierden, die ein Unchrijt fogar 
fiir billig erlaubt und fittlich anfieht. Cr befennt: Lied 214, 1. Und 
nun hort er: ,,Sei getroft! Deine Siinden find dir vergeben.” Schon 
lang{t hat Gott deine Schuld durdftriden. Du bift bei Gott in Gnaden. 
Welch ein fiifer himmlijcher Troft fliekt da in fein Hers! 

Cin weiterer Troft liegt in V.8. Wenn aud die Worte im Sinn 
der Redenden eine andere Bedeutung Hatten, fo liegt doch eine gdttlice 
Wahrheit darin. Gott hat Menjden, feinen Chrijten, die Macht ver= 
liehen, auf Erden Giinden gu vergeben, Mtatth. 16,19; 18,18; Job. 
20,20; 2Ror.2,10. Der nach Vergebung lechgende Chrift hat nicht 
notig, auf eine Stimme bom Himmel gu warten; er geht gu feinem Mit- 
Griften, gu feinem Pajtor, lat fic) bon ihm die Vergebung fprechen und 
weif, feine Giinde ijt dDadurd) bergeben bor Gott im Himmel. Mit 
diefem Troft im Gergen geht er dann auf Gottes Wegen weiter, fampft 
mutig und fiege8gewifR den guten Rampf de3 Glauben3, itberiwindet 
Welt, Teufel, Fleijch, jelbjt TodeSgqrauen, geht ein in des Himmels 
Pforten. CSelige Gewipbheit, troftlide Wahrheit. Behalten wir fie lieb; 
horen, Ternen tir fie gerne; balten mir daran feft im Leben und im 
Sterben! * Theo. Lat{ a. 
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Aus dem Leben de8 grofen Londoner Predigers Charles Haddon 
Spurgeon. 

liber Spurgeon, deffen hundertfter Geburtstag aud) dies Sahr nod in 
firdliden Beitidriften nachgefetert twird, beridjtet Dr. Georg Rexroth, 
Niirnberg, Zufammenfafjendes im ,,Chriftl. Apologeten”. CSpurgeon wurde 
al8 das altefte bon fiebgehn Rindern am 19. Suni 1834 in Stambourne, 
Graffdhaft Cifex, England, geboren. Gein Vater und Grofbater waren 
Prediger in freifirdhliden Kreifen. Bu den Vaptijten trat Spurgeon im 
Sahre 1851 iiber, und 1854 wurde er baptiftifder Prediger in London. 
Sm Yahre 1887 trennte er fich von der baptiftifden Union, blieb aber Vaptift 
bi8 gu feinem Tod, am 31. Yanuar 1892. ATS er feine Gemeinde in London 
iibernahm, gablte diefe 232 Glieder, als er 1892 ftarb, 5,811 eingefdrie- 
bene Glieder. tber 14,000 Perfonen hat Spurgeon mahrend feiner vier- 
aigiabrigen Umt8wirkfamfeit getauft; rund 20 Millionen erreidjte er mit 
feiner Bredigt. Wn die dreikig Yahre lang war fein Tabernacle Gonntag 


*) Bm nidften Sahrgang follen, D.v., Entwitrfe itber die erfte bon der 
Synodalfonferenz angenommene Evangelienreihe erfdeinen. 
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fiir Sonntag bon fiinf- bis fechstaufend Zubsrern befucht. Bon feinen Pre- 
Ddigten tourden an die 150 Millionen in 33 Spraden gedructt und verbreitet. 
Seine Sdhriftitelleret begann der achtgehnjahrige Prediger mit der Heraus- 
gabe feiner fogenannten Waterbeach Tracts. Die Bahl der PRredigtbande, 
Die er drucen Viek, belauft ji) auf 63. Geine ,Schabfammer Davids", 
eine Pjalmenauslegung, wurde in 140,000 Banden verfauft; von jeinen 
nkeden Hinter dem Pflug” wurden 600,000 Bande abgefesbt. Cr mar ein 
ungemein fruchtbarer Gchrififtteller, feine Gcjriften fanden in aller Welt 
eifrige Raufer und Verfaufer. GSeine eigene Frau verfdjenfte allein 200,000 
Viidher (gumeift Traftate) ihres Manne’. — Spurgeon war iiberaus prattifd. 
WS ihm einjt eine nichtbaptijtijhe Frau, eine getwiffe Mrs. Hillyard, $100,000 
fiir twohltatige Biwecte iiberrreidjte, ftiftete er fein befanntes reichgefeqnetes 
Waifenheim in London; alS er 1892 ftarb, twaren 1,600 Rnaben und Madz- 
den durch die Waifenanftalt, die bi dabhin viergehn eingelne Gebaude zabhlte, 
gegangen. Wus jeinem Predigerjeminar, dem er fiebenundgwangig Jahre 
lang als PrajeS vorjtand (neben ihm unterridteten noc) weitere vier Leh- 
rer), gingen 1,226 theologifd) ausgebildete junge Manner hervor, die in 
Stalien, Spanien, Yndien, China, Amerifa und Aujtralien als Miffionare 
wirkten. Die WAnftalt verdanfte ihr CEntftehen einer Predigt SGpurgeon3 
iiber 1 Ror. 9,16: ,,.Webhe mir, wenn ich das Coangelium nidt prebdigte!” 
Wuf feine Frage: ,Mft niemand in diefer Verfammlung, der das Evange- 
ium predigen fonnte?” melbdete fich ein junger Mann namen3 Medbhurft, 
dem bald Dubende folgten.— Spurgeon jtarb als verhaltnismakig junger 
Mann, adtundfiinfgig Jahre alt. Wuper der Gicht plagte ihn, als er fechs- 
undfiinfzig Sabre alt getvorden war, ein RKopfleiden, das jede Tatigfeit un- 
moglich madte. Cr ftarb in Menton, Franfreich. Wn feinem Garg gogen 
im Tabernacle iiber 100,000 Reidtragende voriiber. — Und tmorin beftand 
das Gebheimnis feiner reichgefeqneten Tatigkeit? Gpurgeon felbjt fagte 
Hieriiber: ,,3ch twiirde auf diefe Frage anttworten: Meine Mutter und die 
Wahrheit meiner Predigt.” Dr. Rexroth findet das Geheimnis in feiner tie- 
fen, aufridtigen Frimmigfeit, feiner grofen Begabung, feinem eifernen 
Sleif und feiner rechten Wusnubung aller feiner Gaben im Dienjt der Wort- 
berfiindigung. itber feine Predigtweife urteilt er: Cr predigte frifch und 
natiirligd, feine Sprache twar volfstiimlid, mandmal zu popular; aber ,alte 
Predigten’ gab e3 bei ihm nicht. — Er predigte die HeilBbotfchaft; eine 
Heilandslofe Theologie mies er alS unbraudbar ab. Ob er itber Terte aus 
dem Hobhenlied, den Pfalmen oder dem Neuen Teftament predigte, immer 
fiihrte er gu Chrijto als dem Crldfer hin und gielte auf die perfonlicde Be- 
fehrung deS Oorers ab. — Er predigte intereffant. Man lefe nur feine 
Sluftrationen. Wor allem aber war e3 feine ungeteilte Hingabe an Gott, 
die ihn befabigte, jo biel und erfolgreich gu arbeiten. Diefe Hingabe an 
Gott fpridt fic) in einem Gebet aus, da er, fech3gehn Yabhre alt, nieder- 
frieb: .O du grofer, unerforjdlider Gott, du fennft mein Herg und alle 
meine Wege! Yn demiitiger Whhangigfeit bon der Unterjtiibung deines Hei- 
Tigen Geifte3 iibergebe id) mich dir vdllig und ungeteilt. Xd mide ein 
Gangopfer fein. Mein Blicé foll allein auf dich gerichtet fein. Cwmig, vor- 
behaltfos und ununterbroden midjte id) dir angehiren. Golange id) auf 
€rden weile, moidte id) feinem andern alZ dir allein dienen. Lak e3 mir 
gelingen, dir gur Freude gu leben und etvig dein Lob gu erhohen! Amen.‘ “ 

. &. M. 
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Wie ift Pj. 37, 19. 25 3u erflaren? 

Die Schwierigkeit Viegt Hier nicht in den Worten — denn der Text ift 
polljtandig far, und Luther Hat faft wortlid) iberjebt —, fondern in der 
Bedeutung. Man fragt: Bjt e3 wirklich an dem, dap der glaubige Chrift 
nie Mangel leidet, dak man feine Falle von twirflicer, dauernder WArmut 
bet foldjen findet, die ihr Vertrauen auf Gott feben? Glaubige Wusleger 
haben verfdiedene Erflarungen gegeben. Luther freilich fdjreibt: ,,Uber 
die Gerechten, teil Gott ihr Troft und Vorrat ijt, mdgen nicht Mangel 
haben, e3 mitRten eher alle Engel vom Himmel fommen und fie fpeifen. ... 
Wird aber jemand verlajjen, dak er Brot juchen muk, fo ijt’s gewiz, dak e3 
igm am Glauben gebrocen hat, dDarum er auch recht und billig verlafjen ift. 
Wher dies Brot fuchen oder nach Brot gehen’ mug man verftehen aljo, dak er 
nicht Hunger leide oder Hungers fterbe, ob er wohl arm ift und nichts gu- 
por fat. Cr wird getwiplich ernahrt, ob er nichts tibriges hat bis auf den 
andern Taq; gibt ihm einer nicht, fo gibt ihm der andere. C3 mufk feine 
Nahrung gewiklich fommen; twietwohl die fiindigen, die ihm nicht geben und 
helfen.” (%, 320. 324.) Gin anderer erflart B. 25: ,,Micht verlaffen, 
wenn auch, two e3 ihm heilfam, gegitchtigt oder gepriift, was der Dichter 
natiirlich nicht ausfchliegen will.” (RKebler in Stracd-Bodler.) Dachfel 
bemerft: ,,tvenn aud) dem aueren Scheine nach fiir einige Beit” und 
gitiert Dann Tholucd: ,,Gefebt, e3 fame unter gang befonderen Gefdchicen 
dahin, DaB einmal ein folder, Dem Wnfchein nach bon Gott und Menfdjen 
verlafjen, fiir Den Wugenbli€ betteln miifte— gum Betiler were 
den fann er nimmermehr. €3 miifte fitrtwahr feltjam gugehen, mofern 
night ein vor Gott und Menfden bewahrtes Leben aud) bewahrte Freunde 
in Der Not ertvectt haben follte, jeltjam gugehen, wenn der, welcher vielen 
ein Freund in der Mot getwefen, felbjt nicht einen Freund in der Mot finden 
fonnte.“ — ber auch folgende Gedanfen fonnten mit Hinjidt auf unfere 
Beit mit ertwogen werden. Cinmal diefer, dDaB wir un3 bei dem itbermak 
an irdijchem Gegen, den Gott auf diefes Land gelegt hat, an einen Lurus 
geivohnt haben, der un$ entfdieden berwwohnt hat. C3 fteht bald fo, dak, 
wenn einer fein Radio oder fein Wuto befibt, er fajt gu den Wrmen gerechnet 
wird. Wir fonnten im groBen und gangen mit bedeutend weniger aus- 
fommen und dabet doch nod unfer taglich) Brot haben. Und mit diefem 
Gedanfen hangt ein gtveiter gufammen, namic) dab in unjerer Beit iiber- 
Haupt eine Sfonomijde Verfdhiebung ftattgefunden hat. Ym goldenen Beit- 
alter de3 VolfeS SSrael twohnie ein jeglidjer unter feinem Weinftodé und 
unter feinem Feigenbaum, fo dak die grofe Mafje de3 Volke3 sivar weniger 
hatte, aber eben deStvegen auch genug da twar fiir alle. Cine gute Portion 
patriarchalijer Cinfachheit ware gerade jet bon gropem Wert. YP. E. K. 


‘Exta éxdixovusva nagahvoet. 
Gen. 4, 15. 


This is the LXX rendering of the Hebrew expression Dp onyay, 
which has been translated in various ways by the Bible versions. JH. 9+ 
Luther’s German rendering has: “Das soll siebenfaeltig gerochen wer- 
den”; the Authorized Version and the American Revised Version have: 
“Vengeance shall be taken on him sevenfold”; the Swedish: “Det skall 
sjufaldt haemnadt warda”; the French (Paris, 1846): “Sera puni sept 
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fois”; the Spanish, published by the A.B.S.: “Siete veces seré castigado” ; 
and the modern Greek published in 1917 has: éxtazhaciws Béla timwond7. 

What does the expression mean? The Hebrew is capable of a twofold 
translation: “Any one who kills Cain, he” [i. e., the murderer of Cain] 
shall be punished sevenfold”; or: “Any one who kills Cain, it [i.e., the 
crime] shall be avenged [or punished] sevenfold.” 

What did the ancient interpreters make of it? The ordinary LXX ver- 
sion is given above. Aquila renders: éxtaniaoliws éxdimndnoeta, Sym- 
machus: éBdouas éxdixnow Sdoe,; Theodotion: 6:’ éBdouddog éxdixyoe,; 
the Vulgate: “Septuplum punietur”; and the Syriac is commonly trans- 
lated into the English thus: “Sevenfold it [7 e., the murder] shall be 
punished.” 

Taking as a starting-point the LXX version, éxdé:xovueva, according to 
Septuagint usage should mean “expiations,” “penalties,” or “punishments.” 
However, the word zaoadvoe presents great difficulty, because it has several 
quite different meanings in the LXX. 

According to Abrahami Trommii Concordantiae Graecae Versionis 
vulgo Dictae LXX Interpretum, Rhenum, MDCOXVIII the word zapaliw 
is used for rendering twelve different Hebrew words, the Latin equivalents 
for which are given thus: abiit manus, depello, profano, frangor, impingo, 
fatigor, perturbor, do, enervo, scindo, aperio, deficio. In Ezek. 7, 27 the 
Hebrew jn), “give,” is rendered by xagadvdjoovra: in the LXX. If we con- 
sider the word under discussion equal to “give,” we might render the 
phrase: “He [or it] shall give seven punishments.” Philo was puzzled by 
the literal meaning of the LXX phrase, as is seen from Quod. Det. Potiori 
Insid. Soleat, 167, where he paraphrases zagadvoe: by nagieta: and éxdveta. 

St. Basil, in a letter to Bishop Optimus of Antioch in Pisidia, written 
probably 377 A.D., tries to solve the cruw of this passage. Evidently the 
bishop had asked Basil for an interpretation of this passage, “which has 
been widely talked of and which has been bandied about this way and that 
by every one” (in this letter of St. Basil). The answer of St. Basil is not 
overly lucid as far as it bears on the question under discussion. 

Speaking of the passage Gen. 4,15, he says: “Now, the passage in 
question is capable both of being interpreted in a quite simple manner 
and of receiving an elaborate treatment. The simpler meaning, then, and 
the one that might occur to any one offhand is this, that Cain must pay 
a sevenfold punishment for the sins he has committed.... Therefore, since 
it has been appointed for Cain to pay the penalty for his sin sevenfold, 
he who kills him, it says, must satisfy this sentence which has been passed 
upon him by the divine judgment. This is the sense of the passage that 
suggests itself to us immediately after the first reading. 

“But since the mind of the more industrious readers is naturally in- 
clined to search the depths, it inquires how justice is fulfilled in the in- 
junction ‘sevenfold’ and what are ‘the things to be expiated,’ whether the 
sins that have been committed are seven or the sin one, but the punishment 
seven for the one?” (L.c., Vol. IV, 53.) St. Basil then enumerates the 
seven sins of Cain as he sees them and also the seven chastisements. (Cf. 
l.c., Vol. IV, 53.) Concerning the word éxd:xoduevoy he says: “But since 
the word éd:xovuevoy is understood in a twofold sense, not only as the sin 
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for which the expiation is made, but also the manner of the chastisement 
whereby the expiation takes place, let us see whether seven manners of 
punitive suffering were inflicted upon the culprit.” (L.c., Vol. IV, 59.) 

In the Targum the following interpretation is found: “Any one who 
kills Cain after [or for] seven generations, punishment shall be inflicted on 
him.” On the basis of this, the Rabbis and medieval commentators ex- 
plained that Cain’s punishment was deferred for seven generations until 
Lamech, in the seventh generation, killed him. In Ginzberg, Legends of 
the Jews (Vol. V, p. 144), we find the following note: “Jerome cites an- 
other Jewish tradition, according to which the Bible speaks of the seven 
sins which Cain had to atone for: 1) He did not divide his sacrifice 
properly; 2) he was jealous of his brother; 3) he deceitfully lured him to 
death; 4) -he killed his brother; 5) he denied this act; 6) he asserted 
that his sin could not be forgiven; 7) he did not repent of his sin during 
his long life.” 

Again, some put forth this as the interpretation of most Biblical 
scholars, “that the sevenfold punishment consisted in killing seven men of 
the tribe of the murderer, according to primitive Semitic custom.” 
(St. Basil, l.c., Vol. IV, 359.) 

Luther, in his detailed explanation of Genesis (St. Louis Ed., Vol. I, 
369), dismisses and rejects such and similar expositions as “Jewish fables.” 
As a sample of his simple explanation we quote: “Denn der rechte Ver- 
stand ist dieser, dass den Kain niemand totschlagen solle. Denn hier 
handelt es sich um ein goettliches Gericht, und Gott laesst dem Moerder 
einen Trost, weil er ihm das Leben schenkt und ihn hernachmals sich be- 
weiben laesset. ... Darum aendert der Herr hier sein Urteil nicht, dass 
Kain auf der Erde verflucht sein soll. Doch erzeigt er ihm diese zufaellige 
Gnade um der Auserwaehlten willen, die aus diesem verfluchten Volke und 
uebrigen Hefen noch sollten selig werden, dass er sagt, man solle Kain 
nicht totschlagen, wie sich Kain fuerchtete. Und ist ohne Not, dass man 
den Text so zerreisse, wie Rabbi Salomon tut, der nach diesen Worten: 
‘Wer Kain toeten wird’ einen Punkt setzt, dass es eine Aposiopese sei wie 
im Virgil: Quos ego! sed motos praestat, etc., und zieht die folgenden 
Worte: ‘soll siebenfaeltig gerochen werden’ auf Kain, der im siebenten 
Geschlecht getoetet sei.” (Ibid., 370.) 

For more details on this matter ef. Luther (St. Louis Ed., Vol. I, 
369—374; Dr. Ralph Marcus on Josephus in L. C. L. s. v.; J. Skinner, 
A Critical and Exegetical Commentary on Genesis, p.119; Vigouroux, 
Dictionnaire de la Bible, s. v. “Cain.” K. G. Manz. 
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I. Amerika. 


Aus der Synode. ,,.Sft der rechte Miffionsgeift unter un3 lebendig?“ 
Das ijt die Frage, die in einem Diftriftsblatt gejtellt wird, und gwar in 
Hinficht auf die Tatjadhe, dak ,augenblidlicd) eine groke Angahl Predigt- 
und Sdulamtsfandidaten zur Verfiigung ftehen, die nicht definitiv angeftellt 
twerden fonnen, teil feine Verufe fiir fie vorhanden find”. Wie dem nun 
auch im grofen und gangen fein mag, fo geigen dod) die Beridjte der Diftrifts- 
blatter, dak man noch immer verjucht, das Wort Gottes auszubreiten. Die 
Berichte iiber die Lutherhoma-Nifjion in Oflahoma zeigen, da diefe Station 
mit ifrer Schule fiir die Qndianer twirflic) reicjen Gegen ausjtreut. Die 
Zabl der Schulfinder und der Zubsrer in den Gottesdienften mehrt fish. Yn 
Chicago hat die fpanifde Mijjion einen fo gropen Gegen geftiftet, dak man 
jebt eine gtveite Station eingericftet hat. Der erfte Gottesdienft wurde am 
1. Juli 1934 abgehalten, und die Zabl der Gottesdienftbefuder hat gutweilen 
Die Hohe von 60 erreicht. — Crfreulich ijt auch, daB die Sugendarbeit immer 
mehr Beriicjicdtigung findet. GCinige Diftrifte betreiben diefe WAxrbeit mit 
regem Cifer und bedienen fich dabei fonderlich der Exrfahrung, die die Wal- 
therliga in mehr al8 vier Jahrgzehnten gefammelt hat. Yn diefem Zufammen- 
hang darf auch die Choral Union nicht unerwwahnt bleiben, da diefe BVer- 
einig<ung bon Choren in der gangen Synodalfonfereng fich die Wufgabe geftellt 
Hat, die befte chrijtliche und lutherifde Chormufif gu pflegen. Dad erijte 
Konzert, bet Gelegenheit der Verjammliung der Waltherliga in St. Louis, 
fann gewif, al ein groger Erfolg hingeftellt werden. — Dah noch fehr viel 
Miffionsarbeit gu tun ijt, geht Herbor aus einer Bemerfung aus Nord- 
Sllinois: “When we know that in four of the twenty-four counties that 
compose our District we have not a single missionary or congregation; 
when we know that in others we have only one or two; when we know 
that there are eleven counties, with an unchurched population in excess 
of 260,000, in which we have only one church for every 10,800 of the un- 
churched population . ..; when we know that lack of personal consecra- 
tion on the part of many and failure of personal contribution and sacrifice 
have left us unable to meet these opportunities, then we ought to realize 
not only that there ‘remaineth yet much land to be possessed’ in Northern 
Illinois, but that we also ought to take renewed determination, inspira- 
tion, zeal, courage, and consecration to go out in His name and to conquer 
it for Christ.” Gollten diefe Worte nicht auch in andern Dijtriften ihre 
Anwendung finden? — Von Detroit fommt die Nadhridt, dak am 28. Bult 
der Edftein des neuen Wohngebaudes der Schule fiir taubjtumme Kinder 
gelegt tourde. B. C.K. 

The Question of Lutheran Union.— Reviewing the book of Dr. Theo- 
dore Graebner entitled The Problem of Lutheran Union and Other Essays 
(Concordia Publishing House; price, $1.25), Dr. R.C.H. Lenski, writing 
in the Lutheran Standard, makes the following remarks, which deserve to 
be pondered by all who are interested in the subject: “Graebner’s book 
deepens the impression that it is a hopeless hope to unite the Lutheran 
bodies as bodies. More worthy of effort is this plan, that those in a leading 
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position seek to gather into one body all genuinely conservative Lutherans 
in America. Let them all rally and unite in one host. Let them all leave 
any present hindering connection. This movement will crowd into an op- 
posing group all the non-conservatives, who are a motley array and always 
have been. The split would thus be along the natural line of cleavage: 
sound and conservative on the one side, liberalistic and notional on the 
other.” A. 

A Voice in the Augustana Synod. — “It is with surprise and pro- 
found sorrow that I learned that a strange voice was heard and hearkened 
unto at the last meeting of Synod at Rock Island. I refer to the invita- 
tion of the Episcopal Church. I notice that there are two subjects that 
they want to talk to us Lutherans about: a) Sacraments; b) The Historic 
Episcopate, as they called it. Not a word about the Holy Trinity, the pre- 
existence of Jesus Christ, His deity, the total depravity of man, blackness 
of sin, or the Son of God as our Substitute.... Why? 

“Because in this Church they have men that deny the deity of Christ, 
the Virgin Birth, punishment in hell, and many other Bible doctrines (see 
Professor Betts’s questionnaire of a few years ago). 

“What has been the attitude of this Episcopal Church in these United 
States of America, in Canada, and in India in regard to the Lutheran faith? 
It has been anything but fair and Christian. Have we forgotten the Swedes 
on the Delaware? Have we forgotten the dealings of the Episcopalians 
with the Germans in Virginia and with the Germans in Nova Scotia and 
Ontario, and how they tried to steal the Lutheran Gossner Mission in India 
after the World War? 

“What has been the attitude of some of the leaders of the Episcopal 
Church? What about Bishop Brown of Arkansas, who said Jesus existed 
like Santa Claus? He was finally deposed, but, I understand, is still draw- 
ing his pension and living somewhere in Ohio. 

“What about Bishop Manning of New York? About two years ago, 
at the season of the year when we Lutherans were holding our Reforma- 
tion services, he said: ‘Yes, we are Protestants, because we protest our 
separation from Rome.’ 

“Is it possible that the spirit of St. Paul, Luther, Gustavus Adolphus, 
Esbjoern, Hasselquist, Olsson, Swensson, Muhlenberg, Walther, has de- 
parted from the Lutheran Church? God forbid, we pray. 

“We Lutherans ought to give a positive testimony to the divine truth. 
We have done so in the past, but not because of entanglements. At this 
convention of the Augustana Synod we went on record that we separated 
from the Illinois Synod because of its skim-milk Lutheranism, and then 
seventy-five years later pass a resolution for a commission to deal with 
a group that has departed even farther from the truth than the skim-milk 
Lutheranism of seventy-five years ago. 

“Just such actions as this are keeping the Lutheran Church apart. — 
The Augustana Synod could have spent the time it took with this resolu- 
tion in formulating plans by which a closer union could be made with the 
American Lutheran Church and the Missouri Synod and to strengthen 
the hands of the conservative element in the United Lutheran Church. 

“Yes, the Augustana Synod listened to the strange voice of seduction.” 

John Paul Anthensius, in the Lutheran Companion. 
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Concerning Lutheran Church Union. — The following editorial ap- 
peared in the Lutheran of July 18, 1935: — 


“CAUTIONS CONCERNING CHURCH COMPANIONSHIP. 

“The Lutheran Witness, official journal in English of the Missouri 
Synod, printed in its issue of July 2 the following statement over the sig- 
nature of K. Kretzschmar. Since this number of the Witness dealt chiefly 
with the deliberations of the Missouri Synod’s recent convention in Cleve- 
land, O., we infer that the pronouncement proceeded from a Committee on 
Intersynodical Matters, which was No. 21 on the list of appointments. The 
following is the statement: — 

“*Propositions on the right attitude toward the frequently discussed 
unification of Lutheran bodies. 

“*], The true Christians to be found in all Lutheran bodies are not 
divided in spirit, but are spiritually one. 

“2. The divisions in Lutheranism are disturbances within visible 
Christianity and do not affect the essence of the invisible Christian Church. 

“3. The disunited state of the Lutheran Church cannot be laid to the 
charge of true and faithful adherents of Lutheranism as such, but is caused 
by the devil, false teachers, and weak Christians. 

“*4. The issues separating the Synodical Conference from other Lu- 
theran bodies are not trivial, but involve fundamental differences in doc- 
trine and practise. 

“5. All faithful Lutherans deplore the divided state of Lutheranism 
and are deeply interested in correcting this condition. 

“‘a) They cannot ignore the existing differences, compromise with error, 
or practise false unionism ; 

“) But they will at all times loyally confess their faith, exercise due 
charity toward the gainsayers, initiate endeavors to bring about sound Lu- 
theran union, and be willing to cooperate when such efforts are sincerely 
put forth by others. 

“6, Essential requirements for a sound, confessional Lutheran union 
are: — 

“‘a) Full acceptance of the entire confessional standard of true Lu- 
theranism ; 

“‘h) Avowed willingness to apply this standard in teaching and 
practise. 

“7, Until those who hold or support disruptive teachings and prac- 
tises have actually disavowed these errors, faithful Lutherans can have no 
confessional fellowship with them. 

“*8. Separation from disloyal Lutherans is not a judgment upon them 
as though they were to be considered non-Christian, but is a testimony 
against their disloyalty to sound Lutheranism.’ 

“We feel inclined toward a mild argument with the sponsors of the 
statements in paragraphs numbered 1, 2, and 3. To paragraph 4 we offer 
an amendment by addition so that it will read ‘but involve fundamental 
differences in doctrine, practise, and sanctification.’ 


“Wrone IpEas Apout SISTER SyNops. 
“We quite agree with the major thought of number 4 — that the issues 
separating the U.L.C.A. from the Missouri Synod are not trivial. And 
the most difficult thing about them is the fact that they exist at all, that 
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is, that one group of Lutherans finds grounds for so terribly condemning 
another which holds the same confessions. No articulation is desirable, or 
even externally possible, until an inner faculty for discerning motivation 
and objectives has been put to functioning. 

“Several rather extended descriptions of the United Lutheran Church 
in America have been published recently by Missouri professors and pas- 
tors. To us personally they indicate two impressions. The first is that 
the United Lutheran Church in America has become possessed of a deter- 
mination to make that group unite with us. Prevention of such a disaster 
now engages the watchful guardianship of the Missouri brethren. In order 
to save them from wasting energy, we venture to express the assurance 
that the unionism of which we are accused is less violent than they imagine 
it to be. We would expect cooperation rather than correction as the product 
of combining. 

“And while we are on the subject and with the rather intimate informa- 
tion in our possession that an editorial position conveys, we feel constrained 
to tell the brethren that they are not good Missourians according to the 
American definition of that term. They refuse to be shown. They are 
creatures of imagination. They adjust themselves to what they believe to 
be the United Lutheran Church, but they seem to have missed utterly what 
it actually is. They would gain by a more correct acquaintance with it. 
They would find us a fairly respectable, Bible-reading, Bible-believing group 
of persons. Our growth and influence encourage us to believe that we are 
not entirely without divine favor. And we do not intrude where we are 
not welcome.” 

This editorial raises several minor questions. For instance: What is 
wrong with paragraphs 1, 2, and 3? Certainly nobody is going to argue 
against the statement that “the true Christians to be found in all Lutheran 
bodies are not divided in spirit, but are spiritually one.” Those who make 
this statement are waiting to be shown why they should not make this 
statement. The major issue raised by the editorial is found in the sentence 
faulting one group of Lutherans for condemning another group “which 
holds the same confession.” That statement declares, in concrete terms, 
that the U. L. C. A. holds the same confessions as the Synodical Conference, 
or, in the words of the propositions under discussion, fully accepts the 
entire confessional standard of true Lutheranism. In discussing this issue, 
two questions will have to be answered: 1) Are those teachings and prac- 
tises on the part of certain individuals and bodies within the U.L.C. A. 
which other groups of Lutherans condemn in accord with the Lutheran 
Confessions? 2) If they are not, is the failure on the part of the U. L.C. A. 
to disavow them in accord with Lutheran confessionalism? — A matter in- 
timately connected with Question 1 is this: It so happens that men of the 
U.L.C.A., on their part, condemn certain teachings of other Lutheran 
groups. They repudiate these teachings as false doctrine. Do they believe 
that these groups “hold the same confessions” as their group? E. 

Methodist Laymen Voice Their Opinion. —JIn the big debate on 
social questions and tactics, as far as they effect the work of the churches, 
a group of Methodist laymen, described by the Christian Century as wealthy 
men who met in Chicago on July 29, took a prominent part by drawing up 
and publishing a document which may become important in the history of 
the Church. Taking it from the Christian Century, we here reprint it. 





782 Theological Observer. — Rirdlid-Beitgefhidtlides. 


“The fundamental object of the Methodist Episcopal Church is the 
building of Christian character. The message of the Church is personal, 
individual. True Christianity relies for its influence on social and eco- 
nomic conditions, upon the work of individuals who have accepted the phi- 
losophy of Christianity and have ordered their lives by it. 

“Economic and social systems operate upon mankind in the mass. 
They are the result of social evolution throughout the centuries. In them- 
selves they are mechanistic in character, impersonal in operation, and 
not primarily interested in men and women nor in their hopes, aspira- 
tions, or characters. 

“Between the philosophy of Christianity, with its emphasis upon the 
personal relationship and responsibility of man to man and man to God, 
and the philosophy of economic determinism, which relates all human hap- 
piness to economic reward, we feel that there is essential and inevitable 
conflict. 

“Therefore it is the sense of this group that, when the pulpit and the 
religious press substitute economic and social systems for the Christian 
ideal of individual responsibility and freedom of choice, they are losing 
sight of their fundamental objectives. 

“The ills from which the nation and the world suffer have arisen 
from the spread of materialism. Those ills will not be cured by more 
materialism. 

“We call upon Methodist ministers and laymen everywhere to join us 
in the study of the problem growing out of the conflict between these two 
opposing philosophies. We therefore recommend that the movement among 
laity begun in this meeting be encouraged and that a continuing committee 
be appointed so that problems as they arise may be thoroughly studied and 
facts developed that may be disseminated.” 

The Christian Century thinks that, while the motives of the men who 
drew up this conservative pronouncement are pure, without being aware 
of it themselves, “their primary concern is for the maintenance of their 
power. Not, fundamentally, their power in the Church, but their power 
in American society. They represent power in a social order now under 
terrific tension; they represent power apprehensive for its future; they 
represent power determined that religion shall not become a factor in 
bringing about a shift of power to other hands.” It is not surprising 
that the Christian Century, being an advocate of the social gospel, should 
take this view of the Methodist laymen’s declaration. Is it not altogether 
clear from the New Testament that the Gospel which changes society is 
not what we now call the social gospel, but simply the Word of the Cross? 

A. 

The Convention of the Northern Baptists, Colorado Springs, 
Colo., June 20—25.— The convention of so large a body of Protestant 
Christians as the Northern Baptists (the Baptists in our country now 
numbering 10,027,929 members, an increase of 161,720 during the last year) 
must engage the interest also of Lutheran readers. Noticeable in the re- 
port on the convention is a gratifying swing from the left of Modernism 
to the right of positive Christianity, a more definite and Biblical stand 
with respect to the purpose and work of the Church, and a greater con- 
secration to the Christian privilege of missionary activity. Extremely 
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interesting is the set of resolutions adopted by the convention; these after 
all best portray the spirit of a convention. We quote from the resolutions 
such matters as are of general interest and contain food for thought also 
in our own circles. Much attention was given the matter of denomina- 
tional papers, and pastors and churches were urged to support the church 
periodicals more adequately and to use them more extensively. Blanket 
subscriptions, by means of the congregational periodical budget plan, which 
brings the papers into every home in the parish, were recommended as the 
safest and most feasible way of securing for them an adequate circle of 
readers. 

The resolution on stewardship and missions provides for a Forward 
Fund of half a million dollars, to be raised in the next two years by an 
increase of contributions, each member being asked to set aside a separated 
portion of his income, the standard for which shall be not less than one- 
tenth of his income. In addition, each member is also requested to pray 
for the missionaries of the denomination and to support actively its mis- 
sionary societies, “recognizing their prior claim upon us over every other 
missionary appeal.” The resolution contains features —a missionary for- 
ward fund, increased giving, and regular, ardent praying for missionaries — 
which, if adopted by us, would prove a blessing also to our own Synod. 

The convention observed with alarm the decreased income and enrol- 
ment which many of their academies and colleges are facing, and resolved 
that only professors “who combine personal devotion to Christ with high 
scholarship and ability” should be employed; that “the importance of 
a liberal-arts education, in which the Christian way of living is an integral 
part, should be held before our parents and young people”; and that 
“more adequate financial support should be provided for the Christian 
educational institutions.” 

With respect to the Christian home it was resolved that in view of the 
fact that “the future of our nation and our denomination rests to a large 
extent on the development of Christian homes” the Church has “a definite 
responsibility in training young people before marriage, more especially, 
however, all parents, that they may know how to lead their children through 
the atmosphere of a Christian home into a fuil rounded Christian life.” 
The convention committee having submitted a special report on Religion 
in the Home, it was resolved that “all pastors should study this report 
and seek to make its suggestions effective in the churches and homes.” — 
A special resolution on youth participation, “expressing confidence in the 
Christian youth of the Church and rejoicing in their devotion to Christ,” 
urges “all churches, associations, and conventions to make a greater use of 
our young people in all departments of their work.” 

The resolution on educational opportunity reads: “Whereas one half 
of the 34,000,000 boys and girls between the ages of six and eighteen in 
America are receiving no religious instruction whatever and this neglect 
of the Christian training of children and youth has lowered moral stand- 
ards and has brought upon us a great wave of crime; and whereas judges 
of our courts, social workers, and public-school teachers are seeking to 
combat this crime wave, but declare that they must have the motive power 
of religion and are appealing to our churches; and whereas the Interna- 
tional Council of Religious Education is seeking to enlist all denomina- 
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tions in an aggressive, permanent movement to bring Christian teaching 
to every child in our land, therefore be it resolved that we face this chal- 
lenge as a matchless missionary and evangelistic opportunity, that we view 
it as of vital importance to our Christian religion, and that we put into it 
all the resources at our command, not merely for this year, but for the 
years to come; furthermore be it resolved that we endorse the plan of the 
American Baptist Publication Society to enlist all of our churches in this 
movement and to furnish definite suggestions for the work; furthermore 
be it resolved that we urge our Home Mission Society, our Women’s Home 
Mission Society, our State conventions, and our City Mission boards and 
the Baptist Young People’s Union of America to enlist their leaders in this 
movement and to help in every way possible to bring Christian teaching 
to every person in every community.” 

The resolution on morals embraced one on temperance and another on 
motion-pictures. The first stated: “We express our increasing conviction 
that a policy leading to eventual extermination rather than mere modera- 
tion of the beverage traffic in alcohol must be the goal of personal conduct, 
Christian citizenship, and Government action” and “that there should be 
launched in every church and school an intensive educational campaign 
setting forth the evils of beverage alcohol and urging personal commit- 
ment to total abstinence.” With regard to motion-pictures it was resolved 
“that we urge that continued pressure be exerted on producers for cleaner 
and better pictures, that we continue to join efforts with other national 
agencies to secure the abolition of enforced block-booking in the interest 
of a free market and intelligent selection of better pictures by local exhib- 
itors, and that we recommend church cooperation in every community with 
local agencies seeking better motion-pictures.” 

In a resolution regarding the four-hundredth anniversary of the first 
publication of the complete Bible in English (the Miles Coverdale Bible, 
published in 1535) it was resolved that “we request our churches to give 
grateful and reverent recognition to this anniversary by appropriate ser- 
vices and that we emphasize anew the importance of Bible-study as a guide 
to Christian living and that we seek by every possible means to make the 
Bible available in every American home.” 

A further resolution, recommending for 1936 the celebration of the 
three-hundredth anniversary of the founding of Providence, R.I., as a haven 
of religious freedom by Roger Williams, requests the congregations “to 
make this event the occasion not only for the honoring of Roger Williams, 
but also for reconsidering and reappraising the blessings of the separation 
of Church and State, bought for us at such sacrifice, to the end that we 
shall regard them with ever-increasing appreciation.” 

Since four of the Baptist mission-fields — Assam, Bengal-Orissa, South 
China, and South India —are this year celebrating their hundredth anni- 
versary, it was resolved that “the occasion of these anniversaries be used 
not only for an intensive study of these four fields and their needs, but 
also of the victories and needs of all our missionary enterprises.” 

The convention favored the Child Labor Amendment and urged its 
ratification.—A resolution relating to a war referendum proposes an amend- 
ment to the Constitution of the United States “providing for a popular 
referendum before the declaration of a war of aggression.” 
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The convention moreover endorsed the protest adopted by the Fifth 
Baptist World Convention on August 9, 1934, against the severe repression 
of religion in Russia, expressing its astonishment and indignation at the 
persistence of persecution in the twentieth century.” A similar resolution 
was adopted with regard to the suppression of freedom of speech by the 
Hitler government in Germany. 

On evangelism the convention adopted the following resolution: “We 
urge upon the churches of our constituency a renewed consecration to the 
program of the Great Commission and to the proclamation, privately and 
publicly, of the Gospel of Jesus Christ”; furthermore “we vigorously em- 
phasize the necessity of a perpetual personal winning of others, and in the 
spirit of this convention we commit ourselves as individuals to the unfin- 
ished task of world evangelization.” 

The next convention is to be held in St. Louis, at the same time when 
the Southern Baptist convention will meet so that the planned merger of 
the two bodies can be carried out with solemn festivities. J.T. M. 

New Home for American Bible Society. — The board of managers 
of the American Bible Society has announced its purchase of a six-story 
building on the southwest corner of Park Avenue and Fifty-seventh Street, 
New York City, which it intends to alter and occupy early in the fall. The 
Society’s first Bible House was built in 1822 at 72 Nassau Street, but it 
soon proved to be too small to meet the increasing demand for Bibles. In 
1853 the present Bible House was occupied, and since that date the Scrip- 
tures in sixty-nine languages and dialects and five systems for the blind 
have been printed and bound. — The Christian Century. 

Salary Discussion among Michigan Methodists. — The eighteenth 
annual conference of the Methodist Episcopal Church, which was held at 
Bay City, brought its sessions to a close on Monday, July 1. The most im- 
portant development of this conference was the serious consideration of 
a salary plan revised on the basis of need, and in which all the ministers 
are to “share, and share alike.” The press reports that Bishop Blake not 
only concurred in the resolution, but that he himself would be a part of 
the new plan. A committee was appointed; but before the new project 
can become effective, two hundred of the three hundred and fifty pastors 
in the Detroit Conference must voluntarily pledge their agreement. 

The Christian Century. 

Pearl Buck’s Divorce and Remarriage.— When Dr. Machen and 
his coworkers in the Independent Board of Foreign Missions of the Pres- 
byterian Church criticized Pearl Buck’s religious views, it may be some 
kind-hearted Christian people thought that their polemics directed against 
the brilliant novelist was not justified. Perhaps here and there the thought 
was entertained that, whatever the particular views of this authoress might 
be on Calvinism, she was a devoted adherent of the teachings of the Scrip- 
tures. It must have been with a feeling of disillusionment that such people 
read the news that Pearl Buck and a friend went to Reno, Nev., both to 
obtain a divorce from their husbands, and that the day after the divorce 
had been granted Pearl Buck married the former husband of her friend. 
Here we have another glaring instance showing what Modernism does to 
morals. The Lutheran Companion is right when it says concerning this 
episode: “Modernistic Christianity exemplifies in her [that is, Pearl Buck’s] 

50 
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own life that it utterly fails to achieve the very thing on which it lays the 
greatest stress.” It very aptly quotes the words of Jesus: “By their fruits 
ye shall know them.” A. 

The “Churchman” Fined.—The Churchman, a liberal Episcopal 
journal, was fined $10,200 because in November, 1931, it published an er- 
roneous statement to the effect that certain motion-picture producers whom 
it named had been indicted in the province of Ontario for conspiring to 
prevent competition in that section of Canada. Its attempts to adjust 
matters by publishing a retraction and correction proved unavailing; suit 
was brought and ended unfavorably for the journal. The Christian Cen- 
tury is asking its readers to come to the rescue of the Churchman, which 
will be forced into bankruptcy if its own exchequer has to pay the penalty 
assessed against it. A. 

Dr. Delany, Convert to Catholicism, Dies. — “Rev. Selden Peabody 
Delany, the former Protestant Episcopal rector who was converted to Ro- 
man Catholicism three or four years ago, died in St. Elizabeth Hospital 
{New York] on July 5. Before he entered the Catholic Church, Dr. Delany 
was the rector of the Episcopal Church of St. Mary the Virgin and an out- 
standing leader in the Anglo-Catholic movement. Ordained to the Roman 
priesthood about a year ago, he was the most prominent church convert to 
Catholicism since 1919, when Bishop Frederick Joseph Kinsman of Dela- 
ware transferred his allegiance. It has been said that Dr. Delany’s con- 
version resulted in at least two hundred High Episcopalians’ becoming 
Catholics.” So reports the Christian Century. What would St. Paul say? 
“Wherefore, let him that thinketh he standeth take heed lest he fall,” 
1 Cor. 10, 12. A. 

Swedenborgians Still Exist.— Sidney L. Mayer of Baltimore was 
elected National President of the Church of the New Jerusalem (Sweden- 
borgian) at the 114th annual convention, which closed in Detroit June 26. 


Christian Century. 
II. Ausland. 


tiber Karl Barth. Unfere Lefer werden danfbar eine turge Skiggze der 
Raufbahn Karl Varths entgegennehmen, der lebtes Yabhr feine Stellung als 
Profeffor der Theologie an der Univerfitat Bonn aufgeben mufte, weil er 
dem ,,giibrer” den geforderten Treueid nur mit Vorbehalt leiften wollte. 
Die ,Wgemeine Ev.-Luth. Kirchengeitung” unterbreitet folgende Wustunft 
itber diefen bielgenannten Mann: 

Prof. D. Karl Barth ijt durd) den Vafler Regierungsrat gum ordent- 
licen Profeffor an der Univerfitat Bafel ernannt worden. Der nun in feine 
Vaterftadt Zuriidfehrende fteht im fiinfgigften Vebensjahr. Er wurde 1886 
in Bafel geboren und ift in Bern aufgetwwacdhfen. Gein Vater war ebenfalls 
ein befannter Theolog und hatte den Lehrituhl fiir Kirdengefdidte in Bern 
inne. Sarl Barth ftudierte in Bern, Berlin, Tiibingen und Marburg. 
Sein erjtes Arbeitsfeld alS Pfarrer war Genf, too er al8 Vifar de3 be- 
fannten Prof. Adolf Keller an der deutfchen Gemeinde amtierte. MNachher 
famen gehn Sabre Dienft in der aarganifden Bauern- und Arbeitergemeinde 
Safenwil. Yn diefer Beit hat Karl Varth feinen grofen Kommentar gum 
Rimerbrief gefdjrieben, der das Créffnungsfignal fiir die dra der ,,Barth- 
fchen Theologie” in Deutfdland werden follte. Der Rimerbrief bradte ifm 
die Berufung an die Univerfitat Gottingen im Yahre 1921. 1925 folgte 
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er einem Rufe nach Miinfter; feit 1930 lehrte er in Bonn. Geine theo- 
logife ECinwirking auf die junge Theologentwelt und feine Teilnahme am 
firdhenpolitifden Kampf in Deutfdhland find allgemein befannt. W. 

Rom im Angriff. Bum fiinfundgwangigiahrigen Vifdofsjubilaum de3 
rémifdjen Ergbifdofs und Kardinal’ Schulte in Koln hat der frithere papft- 
lide Nuntius in Berlin Kardinal Pacelli ein Schreiben versffentlidt, das 
einen febhr friegerifden Charafter tragt. Der Kardinal betont, dag die 
Treue gur Kirche Chrifti und die Treue gum irdifdhen Vaterland nicht in 
Gegenfak gueinander treten finnen, ,,folange jede irdifde Gewalt [alfo hier 
die deutfdhe StaatSregierung] fic) der eigenen Unterworfenheit unter dad 
RonigSgepter de3 Gottesfohnes betouft bleibt”. Da ja nun nach der Lehre 
der romifdjen Kirche der Papft in Rom der Stellvertreter Chrijti auf Crden 
ijt, fo verlangt der Kardinal hier die Unterworfenheit der deutjden Staats- 
regierung unter das Bepter de3 Rapftes in Mom. Mur folange eine foldhe 
Untertworfenheit befteht, fann der treue fatholifde Rirchenchrift aud dem 
Vaterlande und der StaatSregierung treu fein. Fehlt aber diefe Unter- 
worfenheit, dann, fcjreibt der Kardinal, ,hat die Stunde gefdlagen, wo 
der Bifchof, der ein Girt und fein Mtietling ijt, fraft feines Wmtes und 
traft feines Cidfchwurs feine Stimme erheben und furdhtlos und unerz- 
bittlich da8 Apoftelwort vor dem Hohen Rat mwiederholen mup: ,rteilet 
felbjt, ob e3 gerecht ift, euch mehr gu gehordjen als Gott’. Die deutfdhe 
Regierung und das deutfde Volf wiffen alfo nun, twas fie von Mom gu ge- 
jwartigen haben. 

Derjelbe rimifde Kardinal Pacelli Hat dagegen in Frankreich foeben 
gang andere Tone angefdlagen. Cr hat im April bor der Wundergrotte 
von Lourdes in Franfreid) (two angeblic) einmal die Sungfrau Maria er- 
jdienen ift) eine groge Progeffion von 70 Eragbifdofen und Vifchofen, 3,000 
Priejtern und Taufenden von Pilgern aus allen Landern geleitet. Auch 
hohe politife Perfonen, mie die friihere Kaiferin von OHfterreid, Zita, 
und der Erghergog Otto von Habsburg, nahmen daran teil. Gegeniiber 
der frangofifdjen Regierung und dem frangéfifden Staat fand der Kardinal 
nidt3 gu erinnern, gefdjiweige denn gu droben, obgleid) befanntlid) Frank- 
reid) Heute eine recht antifirdlice Haltung einnimmt. ... Aber das ftort 
Rom nicht viel. 

Mit Frankreich fann fic) Rom gut ftellen, auch twwenn von der ,,Unter- 
tworfenbeit unter dad RinigSgepter de3 Gottesfohnes” in Frankreich nichts 
gu fpiiren ift. Der Kardinal wurde von einem Minifter an der frangofi- 
fden Grenge feierlic) eingeholt und heralichfte Begriihungen giwifden ihm 
und der frangdfifden Regierung audsgetaufdht. Gegeniiber dem ,,gottlofen” 
Deutjdhland fdharfiter Ungriff, gegeniiber dem ,frommen” Frankreich) Friede 
und FreundfHaft! Und dies gange politifde Machtipiel immer im Namen 
de8 Gottesfohnes, im Namen der Kirche Chrifti und mit frommen Worten 
und Gebeten! 8 ift wabhrlich fein Wunder, dah viele ehrlide Menfchen 
in der Welt, bor allem, twas ,,Kirdhe” heift, was mit frommen Bibelworten 
einbergebt, einen fel befommen. Darum heute mehr als je die Notwendig- 
feit fiir die mahre Rirde und fiir twahre Chriften, fid) bon allen politifdjen 
Weltfirden (auch foldjen, die fic) evangelifd) nennen) aufs fcharffte gu 
unterfdeiden und offen gu fdeiden. Obne folde Scheidung ijt fiir Chrijten 
heute ein rected Chrijtenleben und ein redjtes Bekenntnis des driftliden 
Glaubens nicht miglicd. (Ubgedrudt in der ,€v.-Luth. Freifirde”.) 
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Puritanism Still Alive in Scotland. —AIn old Scotland, as an ex- 
change informs us, a committee of the United Free Church has found fault 
with the Church of Scotland for observing “Holy Week” and sponsoring 
“Lenten sermons.” <A sentence is quoted from the statement of the com- 
mittee which indicates the bias from which the attack results: “It seems 
desirable to utter a word of caution to our people as to the danger of sac- 
ramentarianism and priestcraft by any departure from the simplicity and 
naturalness and real spirituality of New Testament religion.” Evidently 
the spirit of Zwingli and Carlstadt is not yet dead. A. 

Die Martyrerfirde von Madagasfar. Am 26. Februar 1935 waren 
e3 hundert Sabre, dak eine feld3undgwangig Sabre andauernde Chrijften- 
verfolqung auf Madagasfar begann”, jehreibt Pfarrer Gan3 Anftein, Bafel, 
in Dem befannten ,C€vangelifhen MiffionSmagazin”, dem tweitvberbreiteten 
Mifjionsblatt der BVafler Mijfion. Damals war die evangelifde Meiffion 
nod fehr jung, nur finfgehn Sabre alt; aber twie getwaltig fcjon damals 
fi das Cvangelium alZ eine GotteSfraft in der jungen madaga/fifcen 
Gemeinde ertvie3, das zeigen die Ausfiihrungen P. Anjteins in vorziiglider 
Weife. Bur Erinnerung an die heroijche Martyrerfirdhe Madagasfar geben 
wir einigeS aus dem Bericht tweiter. 

Die Religion der heidnifden Madagafjen beftand im twefentlicdjen in 
Geifter- und Fetijddienjt. Den bofen Geiftern brachte man blutige Tier- 
opfer dar, um fie ferngubalten; Gelbdftiice wurden in die Fliiffe getworfen, 
um Slupgeifter gu verfohnen; Baumtvollftreifen, auf hohen Baumen anz- 
gebracht, bildeten Gebete und Gaben fiir die Luftgeifter ab, deren Bahl fo 
grog tvar, da man nie tviffen fonnte, twie bielen man eigentlich Opfer 
bringen miifje. Befonders im Norden der Ynfel war der fogenannte Tromba 
berbreitet, eine Nervenerrequng mit BZucungen der Glieder und wildem, ftar- 
rem Blid, ein Zuftand, der an Cpilepfie erinnerte. Sm Tromba redete der 
Geijt eines verftorbenen Kinigs oder eines fonft berithmten Toten. %uf 
irgendeine beliebige Verleumdung oder auch auf einen Verdacht hin wurde 
Der Tangena-Tranf, eine Giftmijcdhung, gereicht, twodurd) ein GotteSurteil 
gefallt werden follte. Che das Chrijtentum inS Land fam, ftarben auf 
Madagasfar jahrlich etwwa dreitaufendD Perjonen durch die Vergiftung de3 
Tangena-Trank3. Der hidhfte Gott und lebte Helfer, der Schopfer und Er- 
halter aller Dinge, war Zanahary, den man alS eigentliden Gott verehrte, 
toie Die heidnijden Neger am Ogotwe nach Dr. Albert Sdhweiber3 Mitteilung 
ihren Nzame als hodjten und eigentlicken Gott anrufen. Die erften evan- 
gelifdjen Mijfionsfamilien aus London irafen am 18. Auguft 1818 auf 
Madagasfar ein, aber twegen de3 ungefunden Klimas verloren fie in iweniz 
gen Monaten fiinf ihrer Glieder. Miffionar Yones war fdjlieklich der ein- 
gige, Der iibrigblieb, und ifm gelang e3 endlid) im Oftober 1820, in das 
hodhgelegene Tananarivo an der Oftfiifte der Snfel gu gelangen. Hier be- 
gann er feine Miffion. Gchon nad giweit Yahren entftand die erfte Chri- 
ftengemeinde, bon der allerdings nicdt ein Glied getauft war, da Konig 
Radama I. die Taufe verboten hatte. Nach fech3 Karen begann eine Mif- 
fionSdrucerpreffe chriftlice Flugblatter herguftellen. Ym gehnten ahr der 
Miffion lag die tberfebung de3 Neuen Teftaments im Drud vollendet bor. 
Qn den erjten act Fabren der Miffionstatigfeit maren iiber fiinfgehntaufend 
junge Leute durd die gablreiden Miffionsfdulen gegangen. Der Lerneifer 
und die Lernfabhigkeit der intelligenten Gowa war erftaunlid. P. Anftein 
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urteilt: ,Die rajde Darbietung de3 Evangeliums in der Cingebornenfprace 
parf wohl alS eine Pfingftgabe angefehen mwerden.” Radama I. ftarb im 
Yahre 1828; nach ihm regierte eine feiner Frauen, die beriidtigte Rana- 
palfona I. Madama hatte einen jungen Mann aus der Veriwandt{daft als 
Nachfolger beftimmt, einen Chriften, den die jAhauerlice Ranavalona fogleich 
hinridten liek. Ranavalona mar eine ausgefprodjene Feindin de3 Cvan- 
geliums. Bon hetdnijden Prieftern umgeben, in jeder Hand einen Fetifd 
haltend, febte fie fic) vor Dem Volk auf den Thron und gelobte bei allen Gei- 
jtern, Der Religion der Vater treu bleiben und die neue Religion der Euro- 
pder mit Stumpf und Stiel ausrotten gu twollen. Bunadft ridjtete fie in 
ibrer cigenen BVertwandt{dhaft ein Blutbad an, um alle ettwaigen Thron- 
anivarter 3u befeitigen. Dann ftedte fie fiebenhundert chriftlicje Vehrer und 
Schiiler in das Heer, um ihren Cinflug unter der Qugend gu brechen. %¢ber 
diefe trieben nun unter den Goldaten Mijjion, und in furger Beit befannten 
fich gablreiche Soldaten gum Evangelium. Die Wut der Kinigin gegen da3 
Chriftentum jteigerte jich getvaltig, al im Jahre 1829 die Frangofen ver- 
fudjten, fic) dDeS Landes gu bemadtigen. Manavalona fah von jebt ab jeden 
Yuslander und jeden Chrijten als ftaat8gefahrliG an. Ym Yahre 1830 
famen Die erften in Der madagajfijdhen Sprache gedrucien Neuen Tejtamente 
aus der Preffe, um die fich die Chriften formlich riffen. Ym nadjten Sahr 
fanden auch die erjten Taufen ftatt, da, im Gegenfak gu Radama, die Kini- 
gin twohl da8 WAbendmabhl, aber nicht die Taufe verbot. Die Verfolgung der 
Chriften in grégerem Mabitab begann im Yahre 1835, als die gabhlreidjen 
driftliden Soldaten um BVefreiung von den heidnifden Zeremonien baten. 
Das war der Konigin gu viel. Wm 26. Februar 1835 berief fie eine groke 
Volfsverfammilung, ein fogenannte3 Kabarh, nach der Hauptftadt Tananarivo, 
erflarte bor den fiinfgehntaufend Goldaten und den hundertundfiinfgigtaujend 
iibrigen Untertanen das Fejthalten an der alten Religion al3 Gefeb und 
verbot jeden chriftlidjen Gottesdienft. Dies GefebB ftand fechsundgwangig 
Xabre lang in Kraft, bis gum Tod der Konigin im Jahre 1861. Bis dabhin 
blieb die junge madagaffifde Kirche eine Katafombenfirde; denn fo lange 
tourde fie, bald heftiger, bald weniger heftig, je wie die Kinigin fich fiihlte, 
verfolgt. Cigentiimlich ijt, dak die Ronigin ihren eigenen Gobhn, den fpate- 
ren Radama II., der leider ein fehtwacher Charafter war, im eigenen Palaft 
Chrift werden und die Bibel Tefen lieB. Ach, lagt ihn doch getwahren! Er 
ift ja mein Gohn", rief jie ihren heidnifden Minijtern gu. Bunadjt be- 
ftrafte die Rinigin die Chriften durch Geldbugen, Cingiehen ihrer Vermigen, 
Rangerniedrigung, Verfdhidung der Chriften gu ZirangZarbeiten in Stein- 
briiche ufto. WS dies nicht frudhtete, fchritt fie gu offentliden Hinrichtungen. 
Wabhrend ihrer Regierungsgeit haben an die achtgig Chrijten den Martyrertod 
erlitten, unter ifnen die junge, aus bornehmer Familie jtammende Rafaz 
fama, die auf ihrem Martergang Lobz und Danflieder fang und die, bei der 
nun berfdjloffenen Rapelle boriibergehend, auSrief: ,Hier habe ic) meinem 
HErrn Treue gelobt, und ihm twill ich treu bleiben bis in den Tod." hr 
mutiger Tod wurde andern Anlak, das Chrijtentum angunehmen. Da nad 
mabdagaffifhem Gefeb bet der GHinrichtung bon Angehdrigen de3 Koinig3- 
Haufes fein Blut vergofjfen werden durfte, liek Ranabvalona einige ihrer 
driftliden Verwandten lebendig berbrennen. Uber alles bermodte nicht, dad 
Chriftentum auf Madagastar ausgurotten. Das Chriftenvolf hatte feine 
Bibel, und daran labte e3 fic. Weil die Kinigin unter Androhung von 
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Vermogensentgzug, Gefangni3, Verbannung, Verkauf in die Sflaverei oder 
aud) Todesftrafe ein Wuslieferungsgebot fiir Bibeln erlaffen hatte, vergruben 
die Chriften einen BVeftand von fiebgig Exremplaren der Bibel irgendwo in 
einem Walde, um fiir alle Falle cine Referve gu haben. Geit 1835 war 
fein europaifder Mijfionar im Lande geblieben; fo twurde die Gemeinde 
Durch einige wenig ausgebildete eingeborene Prediger gufammengehalten, die 
aber doch den Mut bejagken, nidt nur die Chrijten gu ftarfen, fondern aud 
felbjt den Heiden das Cvangelium gu predigen. Wie die Chriftengemeinde 
trog aller Verfolgung twudhs und gunahm, zeigt ein Beifpiel. Go gablte die 
Gemeinde in Slafy gu Veginn der Verfolgung achtunddreigfig Glieder. Bon 
Ddiefen murden vier hingeridtet, drei ftarben im Kerfer in Retten, gtvei er- 
lagen der Tangena-Probe, vier iiberftanden fie, und fiinfundgwangig fonnten 
fliehen und neue Glieder twerben. Fiinfundzgiwangig Yahre darauf, nad 
Sdhlup der Verfolgung, ftand die Gemeinde mit fajt dreihundert Gliedern da. 
Nach dem Tode der Kinigin im Yahre 1861 twourde ihr Sohn, Radama IL., 
Konig, der fon gleich am erften Taq feiner Regierung volle Glauben3- 
freiheit fiir alle feine Untertanen auSrief. Die erfte grope Chriftenverfol- 
gung auf Madagasfar war iiberftanden; e3 folgte fpater eine gweite. WUber 
die Standhaftigfeit der erften madagafjijdhen Chriften bei der erften grofen 
Verfolgung, die am 26. Februar 1835 begann und iiber ein Vierteljahr- 
hundert wahrte, ijt fo erftaunlid) und fteht fo eingigartig in der Gejdicyte 
Der neugeitliden MNiffion da, dak wir ihrer dies Yahr mit Recht gedenfen 
und an der Treue der erjten madagaffijden Chrijten unjere eigene Treue 
gegen Chriftum ftarfen. &. TM. 

Die Kirdenfrage. Wir haben alZ Freifirde auch in diefem unferm 
Blatt oft und immer wieder unfere Stimme dafiir erhoben, fdreibt G. Herr- 
mann in der ,€v.-Luth. Freifirde”, dap die Kirde die AWusbildung ihrer 
fiinftigen Pfarrer felbft in die Hand nehmen follte; denn die theologifden 
gatultaten find ftaatlide Cinridtungen und die Profefforen der Theologie 
Dafelbft Staatsbeamte. Der Staat behalt fic) darum auch das Recht vor, 
fiir die Tatigkeit diefer in feinem Dienft ftehenden Beamten befondere Vor- 
friften gu erlafjen. MNeuerdings Hat der ReidhSergiehungsminifter Ruft, 
twie Die ,,Cffener Nationalgeitung” beridtet, eine AWnordnung getroffen, durd 
Die den Profefforen und Dogenten der ebangelifd-theologifden Fakultaten 
jede offentlide Stellungnahme im Kirdenjtreit berboten wird. 
~~ Xn dem Erlak heift e3 unter anderm: ,,Die theologifden Fatultaten 
find ftaatlide Cinridtungen, die Profefforen und Theologen Staatsbeamte. 
Gs ijt Pflicht eines Staatsbeamten, fich in begug auf Sffentlide Streit- 
fragen der BZuriidhaliung gu befleifigen. Gegen diefe felbftverftandlice 
grundlegende Verpflidtung haben Profefforen und Dogenten der evangelifd- 
theologifden Fafultaten durd) ihre aftive Teilnahme am Rirchenjtreit ver- 
ftoBen. Shr Verhalten hat in ftarkftem Make dagu beigetragen, daf der 
RKirchenftreit ins Gebiet der Hodhfchule und in die Reihen der Dogenten 
und Studenten Hineingetragen tourde. Xch bin getvillt, diefen unhaltbaren 
BZuftanden an deutfhen Univerfitaten ein Ende gu madden, und orone daber 
an: Den evangelifd-theologifmen Fafultaten ift jede 
Offentlide Stellungnahme im Rirdenftreit unter- 
fagt. Cbenfo hat jede Whgabe gemeinfamer offentlider Erflarungen mit 
firdenpolitifdem Ynbhalt durch Theologieprofefforen und -dogenten allein 





fa er wwteo 


ane em abc ame Ot 


Theological Observer. — Rirdlid=Beitgefdhidtlides. 791 


oder gemeinfam mit andern Volfsgenoffen gu unterbleiben. Die Theologie- 
profefforen und -dogenten haben dafiir Gorge gu tragen, dah der Charatter 
der Fafultat als ftaatlide Cinridjtung und ihrer eingelnen Mitglieder als 
Gtaatsbeamte unter allen Umftanden getwahrt bleibt. Gie haben pflicdt- 
gemag fo gu banbdeln, dak ihre in Staatsvertragen foie in ftaatlider und 
firdhlicer Gefebgebung feftgelegten Pflidten und Rechte von dem Rirden- 
ftreit unberiihrt bleiben. Das gilt nicht nur fiir die direften UmtSpflidten 
im engften Ginne, fondern mit gleider Strenge fiir die mit Profeffur und 
Dogentur verbundenen tweiteren Pflichtleijtungen gegeniiber den amtieren- 
den Rirdenbehorbden. 

,©ollte aus Griinden perjonlicer itbergeugung ein Srofeffor oder 
Dogent geneigt fein, der Wufforderung gur Mitarbeit feitens freigebil - 
deter firdmlidmer Vereinigungen Folge gu leiften, fo bedarf e3 
hiergu auf Grund eines eingehenden Gefjuches meiner befonderen Geneh- 
migung. Die Mindeftborausfebungen hiergu find folgende: Der Gefuch- 
fteller mug die Erflarung abgeben, daf er den amtierenden ftaatlid) an- 
erfannten Kirchenbehorden nach) wie bor den fduldigen Dienft leiften twird, 
dap die Mitglieder der in Frage fommenden firdliden Vereiniqung jeder- 
zeit riiéhaltlos fiir den nationaljogialijtijden Staat eintreten, dak die bez 
treffende firchlicje Vereiniqung die Wiederherftellung de3 firdhlidjen Frie- 
den3 anftrebt und offentlide Cinridtungen aus dem firdenparteiliden 
Kampf heraushalt. Die Theologieprofefforen und -dogenten haben ihren 
gangen Cinflug dafiir eingujeben, da die Studenten der Theologie fich jeder 
offentliden Stellungnahme im Kirdenjftreit enthalten und fid) vielmehr mit 
gangem Grnft den ihnen obliegenden Studien hingeben.” (Reidjsbote vom 
24. Marg 1935.) 

Durdh alle diefe Vorgange follte e3 jedermann immer flarer twerden, 
da} e3 fotwohl der Kirche wie dem Staate gu gréftem Gegen gereiden 
twiirde, wenn die Xrennung von Kirche und Staat durchgefiihrt twiirde, 
wie fie in fo vielen andern modernen Staaten langft durdhgefiihrt ijt, two, 
um ein Wort AWlfred Rofenbergs gu gebrauden, Millionen von Menfden 
»in berfdiedenften religidjen Gruppen nebeneinander leben, ohne diefe reli- 
gidjfe Gruppierung gu einem politijhen Streit um GtaatSgrundjabe aus- 
gunugen.” (%. 8. bom 23. Wuguft 1934.) W. 


Die Devifennot. Die Schiwierigkeiten der vergangenen Ptonate find 
nun dant dem CEntgegenfommen der guftandigen Behdrden vorlaufig be- 
feitigt. Die Reichsitelle fiir Devifenguteilung verlangte im Geptember leb- 
ten Qahres die Griindung einer Stelle, die alle MeifjionSgefellfdaften ver- 
trete und mit ifr alle Verhandlungen itber Devifen fiihren finne. Das 
fiihrte zur Griindung der jogenannten Nifjionsdevifen-Rommiffion. Diefe 
Rommiffion erhielt bon der ReidSitelle die Genehmigung, fiir den Unter- 
halt deutfder Miffionare der ihr angefdloffenen Gefellfhaften monatlid 
einen beftimmten Betrag audfiihren gu diirfen. Die Verhandlungen mit 
den BVehdrden in Berlin gzeigten vor allem, dak trok der Schwierigkeiten 
eine freundlidje Bereitivilligfeit vorhanden ijt, der sukeren Meiffion inner- 
halb der borhandenen Beftimmumgen gu helfen und fo weit als miglid 
entgegengufommen. Go wurden Wege gegeigt und gefunden, auf denen 
Die Miffionsdebifen-Nommiffion den ifr genehmigten BVetrag monatlid aud 
erhalten wird. (Wg. Meiff.-Machr. ) 
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Christian Radio Station in Shanghai.— The News Bulletin of the 
N. L. C. carries this interesting item: “The use of the radio in the service 
of missions has been inaugurated in Shanghai, where a broadcasting sta- 
tion has been erected in the headquarters of the Association for Christian 
Literature. It has been planned to increase the sending power of the sta- 
tion, which now has only a small sending radius, so that it can be heard 
in all of Eastern China. The program includes the discussion of social 
problems, talks on character-building, stories for children, health talks by 
missionary doctors, news of the day, sermons, and music. Every morning 
a family devotion is held.” The item does not say whether it is the old 
Gospel which is proclaimed by this station or the modern brand, sponsored, 
for instance, by Pearl Buck and her sympathizers. 


Dr. Morrison on Church Conditions in Greece.— The editor of 
the Christian Century, Charles Clayton Morrison, lately traveled in the 
Near East, and his letters written amid the scenes he visited are interest- 
ing and informing. Speaking of the Greek Orthodox Church, he points 
out that this communion, which before the war had something like 121 mil- 
lion adherents, through the suppression and persecution going on in Russia 
hardly has more than twenty million members left. Concerning what he 
saw in Athens he writes: “I came in contact with a movement which saves 
me from complete pessimism with respect to Eastern Christianity. At 
a tea at the home of Dr. Jesse Marden I met a priest of the Church, who 
was described by my host as the leader of a brotherhood of preachers, and 
my conversation with him was so interesting that I went on Sunday to 
the church where he was the regular preacher. Those who know the Greek 
Church will think I am using a Protestant provincilalism when I refer to 
a priest of the Greek Church as a preacher, and as the regular preacher 
at a particular church. But, no; I speak advisedly. This brotherhood, 
or fraternity, or order, of preachers is an organization which started 
twenty-six years ago with five young theologians as its first members. 
It now includes about forty. ‘They are among the best-educated men of 
the Greek Church, all of them graduates of the theological department of 
the University of Athens. They live in a monastery as one family, are 
not married, but take no celibate vows. If one of them marries, he changes 
his status from a member to a friend of the order. The name of the order 
is Zoe, which signifies ‘life movement.’ Its basic presupposition is that 
the Greek Church is smothered in ceremonialism. The complete absence 
or the puerility of preaching in the Greek Church is notorious. These men 
consecrated themselves to the task of reviving the spiritual life of their 
Church, chiefly by preaching, but also by the organization of Sunday-schools 
or catechetical classes for instruction in the Scriptures and by publishing 
a religious paper, Zoe, which already has a circulation of some sixty thou- 
sand. Of late the bishops of the Church have begun to recognize the 
brotherhood and are drawing upon them for preachers to fill the long un- 
occupied pulpits. There are now fifteen churches in Athens, including the 
cathedral, in which these men are stated preachers and in which they 
conduct catechetical schools. Other members of the order go out into the 
provinces, where their work is being increasingly welcomed.” A. 
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Arbeit und Sitte in Palaftina. Von Guftav Dalman. Band IV: Brot, 
SHtund Wein. Mit 115 Wbbildungen. Druc und Verlag von C. Ver= 
tel8mann in GiiterSloh. 1935. XIV und 452 Seiten 7914, in Sein- 
wand mit Riiden= und Decfeltitel gebunden. Preis: RM. 27. 


Dies ift nun der vierte Band deS umfaffenden Werkes, deffen friihere Bande 
wit alle in dDiefer Zeitjdhrift und ihrer Vorgdngerin angezeigt haben. (Val. Lehre 
und Wehre 74, 181; 75, 182; Concorpria THEOLOGICAL MonTHLy, 4, 391.) 
Der erfte Band behandelte in gwei Halften den ,Sahreslauf und Tageslauf", 
erft ,Herbft und Winter” und dann ,Friihling und Sommer”. Der giweite Band 
handelte bon Dem ,Aderbau”, der dritte ,VWon der Ernte zum Mehl” und der 
porliegende Band nun von , Brot, Ol und Wein”. JImmer wird dabei darauf 
eingegangen, was in Der Bibel daritber gefagt wird und was noch jekt in Pali: 
ftina in begug auf diefe Punfte Sitte und Gewohnheit ift: in bezug auf das 
Baden deS Brotes in feinen mannigfadhen Verridtungen, den Olbaum und da8 
HI, heute und im Altertum, und endlich Den Weinjftod, den Traubenfaft und 
feine Verwendung, die Herftellung von Moft, Wein und Effig, Trauben und 
Wein in Wirtfdhaft und Handel. Wir finnen am beften eine Vorftellung von 
dem biblifd-archdologifden Bnhalt deS WerkeS geben durch ein paar Bitate. 
Vom Paffahlamm heipt e§ S. 111: ,Das fiir die Paffahlammer 2 Mtoj. 12, 8. 9 
porgefriebene Effen alS ,Feuerbraten’, das nad) 2 Chron. 35, 13 ein Roden am 
Feuer und nist ein Roden in irgendiwelchen Geraten vorausfegt, ift ficher das 
nach Sef. 44, 16. 19 aud) fonft im Privatleben vorfommende Effen von Fleifch, 
daS man auf Holzfeuer gebraten hat. Man muff alfo das Fleifd irgendiwie 
dem Feuer unmittelbar auSgefekt haben, ander$ al 2 Mtaff. 7, 5, wo zur Marter 
Menfchen in der Pfanne gebraten werden. Dak gebratenes Fleifch beffer fdmedt 
al8 gefochtes, wubten die Priefterfnaben von Silo, wenn fie von den Opfergaben 
fich rohe Fleifchftiide aneigneten, um fie 3u braten, 1 Sam. 2,15. Da8 finnte in 
der Pfanne gefdehen jein. Wher das unmittelbare Braten in der RKohlenglut war 
gewif das Urfpriinglice und hatte auc) der Paffahvorfdhrift entfprocen.” itber 
den Gebrauch de8 HIB heift e8 S. 269: ,Wuffallenderiweife wird die Bedeutung des 
DOs fiir die Beleudhtung de8 Haufes im Wlten Teftament nur fiir den Leuchter der 
Stiftshiitte erwahnt, 2 Mof. 25, 6; 27, 20; 35, 8 14. 28; 3 Mof. 24, 2. Aber 
da8 3um Leben einer Stadt ebenfo twie das Gerdufd) der Miihle gehirende Lam- 
penlicht, Ser. 25, 10; vol. Offend. 18, 23, wobet dDaran gu denfen ift, dak die Haus= 
frau hiufig nachts mablt, hat das Olivens’l zur felbftverftindliden Vorausfekung. 
Wenn die Lampe bet der fleifigen Hausfrau nadhtS nicht verlifdht, Spr. 31, 18, 
muf fie SI gur beftandigen Verfiigung haben, und der das OL faugende und gum 
Brennen bringende flidferne Doct, Sef. 42, 3; 43, 17; Matth. 12, 20, darf nicht 
feblen, der die BVeranlaffung fein fann, daf man der Geliebten Flahs und Hf 
fhentt, Hof. 2,8.” Und in den eindringenden Unterfudhungen itber Moft, Raufd:- 
trant uf. lefen wir ©. 372: ,Man fpridt bon neuem Wein und altem Wein 
und erwahnt, dak auf beiden Schaum entftehen fann. Sm Handel gilt alter 
Wein alS vorjaihrig, gealterter alS dreijihrig; neuer Wein wire alfo der bom 
laufenden Jahre. Gegeniiber neuem Wein, den man aus der Kelter trintt, ift 
alter Wein offenbar folder, der gelagert hat, der beffere, wie aud) Luk. 5, 39 der 
alte Wein dem neuem borgegogen wird. Das hangt damit gufammen, dah erft 
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durd die Garung der Wlfoholgehalt deS Mofts fic) entwidelt. Wahrend der 
Wein girt, was drei Tage dauert, ift er tribe; dann erft wird er Har. Bn der 
Garungsjzeit fann der Wein alte und deShalb weniger haltbare Schlaiudhe zum 
Plagen bringen, wahrend haltbare neue Schliude die Girung aushalten, Matt. 
9, 17; Mark. 2, 22; Luk. 5, 37 fF.“ Und iiber den Gebrauch deS Weins beim 
Paffahmahl wird S. 394 gefagt: ,Der Wein, der beim Paffahmabhl getrunten 
tourde, fonnte gu Oftern fein Moft fein, auch wenn er von der Traubenlefe des 
legten Bahres ftammte und alfo fein ,alter Wein’ war. Der Vorfdhrift nad 
fonnte der Wein jung oder alt, ungemifdt oder gemifdt fein; nur durften Ge- 
fama und Gerud (oder Wusfehen) deS Weins nidt fehlen. Selbft Wiirzwein 
und gefodjter Wein waren geftattet. Roter Wein fdhien wegen Spr. 23, 31 wiin- 
fhenswert. Jn Wirklidfeit war mit Waffer gemifdter Wein beim Paffahmah! 
wie fonft da& Tblide.” So tinnten wir Stellen auf Stellen anfiihren, die auf 
biblifche Stellen Licht werfen. Und immer werden dabei auger den Schriftftellen 
die hebraifden, aramdadifden oder jekigen arabifden Bezeichnungen und die Be- 
legSftellen aus dem Talmud angefiihrt und jzabhllofe Literaturnachweife gegeben. 
Durch ein vierfaces Regifter wird der Gebrauch deS Buches ganz bedeutend er- 
leichtert. DaS Verzeichnis der hebraifden und aramdifdhen Wirter umfaft fieben 
Seiten, dDaS Bergetchnis der arabifden Worter neun Seiten. Das Sachregifter 
umfagt elf Seiten, und da enggedructe Verzeichnis der Bibelftellen in vier 
Kolumnen fiillt fieben Seiten. Ganj befonder$ aber miiffen aud) die auSgezeid- 
neten Bilder hervorgehoben werden, die der Verfaffer entweder felbft aufgenom- 
men hat oder andern Gelehrten, namentlicd) aud) den ,trefflichen photographifden 
Gefcaften der American Colony in Serufalem” (©. VI) verdanft; fo ein Bild 
bon dem Baden auf dem Bacbled) (Mr. 10), von einem von Heufehreden abgefref- 
fenen Olbaum bei Yerufalem im Bahre 1915 (Mr. 39), von Olivenquetfden mit 
Walze (Nr. 47), vom Traubentreten in gemauerter RKufe (Mr. 97). Das ganze, 
groke vierbinbdige Werk ift in der Tat, wie der Verleger mit berechtigtem Stolze 
in einem Profpeftus fagt, ,da8 grofe Standardiwerf’. Der verdiente Gelehrte 
D. Guftaf Dalman, Profeffor fiir altteftamentlice Exegefe an der Univerfitit 
Greifswald, der diefe vorziigliche Urbeit geleiftet hat und alS die erfte Wutoritat der 
Gegenwart in bezug auf Palaftina gilt, wo er auch wiederholt jahrelang fic) auf- 
gehalten hat, hat am 9. Suni diefeS Jahres feinen acdhtzigften Geburtstag gefeiert. 
So blidt er auf ein lange’, verdienftvolleS Gelehrtenleben guriid, hat diefen Band 
dem theologifden Seminar der Briidergemeinde in Herrnhut gewidmet ,,in dant- 
barfter Erinnerung an den Beginn meiner Studien vor fechzig Jahren” und zeigt 
in Diefem Werte nod unverminderte geiftige Frifde. gL. F. 


Interpretation of St. John’s Revelation. By R.C.H.Lenski. Lutheran 
Book Concern, Columbus, O. 686 pages, 514X814. Price, $3.50. 
Order from Concordia Publishing House, St. Louis, Mo. 

Here for once a good commentary of Revelation can be brought to the 
notice of our readers. It takes a good deal of courage to write an ex- 
position of this book of the Bible, which one might liken to a rocky island 
in mid-ocean, where cautious sailors find a welcome refuge, while rash, 
presumptuous navigators merely add to the wreckage piled high on the 
coast. While we cannot say that we agree with all the exegetical views 
here set forth and that we always share the assurance of the author con- 
cerning the correctness of his exegesis even where we approve of his ex- 
planation, we are glad to state that we have not found any interpretation 
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voiced or sponsored in the book which violates the analogy of faith. Need- 
less to say, the author places himself squarely on the Scriptures and the 
Lutheran Confessions, and the writer of Revelation to him is the Apostle 
St. John. The year when the revelation was received Dr. Lenski assumes 
to have been 95 A.D. One of the features of the book which we particu- 
larly enjoyed is its frequent reliance on other parts of the New Testa- 
ment to furnish the key in the interpretation of difficult passages. 

In reading copious sections of the commentary, especially where it 
deals with highly controversial utterances, we were struck by the saneness 
of the author, his refusal to engage in fanciful, far-fetched speculations, 
and his firm determination to distinguish between the lesson to be con- 
veyed and the apocalyptic imagery of the prophecies. What we have in 
mind we can best illustrate by presenting briefly his explanation of the 
passage in chapter 11, which speaks of the two witnesses who were killed. 
Interpreters have valiantly put forward guesses as to the identity of these 
witnesses. Hadorn, for instance, in his commentary, which appeared in 
1928, says: “Die zwei Zeugen von Apok. 11, 3 sind daher niemand anders 
als Moses und Elias, was durch V.5.6 vollauf bestaetigt wird” (p.121). 
The Church Fathers, as other commentators inform us, thought that Enoch 
and Elijah are spoken of. All such conjectures are brushed aside by 
Dr. Lenski, who, like some earlier interpreters, holds that the two wit- 
nesses signify the true Church in its public ministry, witnessing and 
prophesying to the whole obdurate and hostile world (p. 336). It must 
be apparent at once that this view clings to what is essential in this 
prophecy, the rendering of testimony and the enmity encountered as a re- 
sult, while it avoids the pitiful floundering in the sea of strange specu- 
lation which characterizes much of the interpretation of this book. 

Most readers will find a touchstone by which to judge of the accepta- 
bility of an exposition of the Apocalypse in the comments of the author 
on chapter 20. With eagerness we turned to Dr. Lenski’s treatment of this 
famous chapter, and we were not disappointed. How untenable the chil- 
iastic dreams are and how little they can justly be based on the ipsissima 
verba of St. John is forcefully demonstrated. The thousand years are held 
to begin with the birth of Jesus and to denote the New Testament era, 
and the first resurrection is explained as signifying the entrance of the 
soul of the believer into heaven. The reader will wish to know how 
Dr. Lenski interprets the two beasts of chapter 13. In the first he finds the 
whole antichristian power in the world, in the second the whole antichris- 
tian propaganda in the world. The mystical number 666, chap. 13, 18, is 
held to indicate that the beast seeks to compete with 7, “the number of God, 
Christ, grace, and salvation for man”; that it puffs itself up from 6 to 666, 
but. fails to reach and to obliterate the sacred number. Undeniably this 
exegesis cannot be accused of lacking in boldness. The passage chap. 
17, 9 ff., which in its reference to seven kings and ten horns is beset with 
great difficulties, is quite readily explained by the author in a symbolical 
way; he holds the seven mountain heads are “the high, proud, imposing 
thoughts, plans, designs, of the antichristian power; as 7 they are pseudo- 
holy, intending, as they tower into the sky, to replace and to usurp the 
holy, saving thoughts of God.” The horns he interprets as “powers which 
strike to overthrow, ten of them to indicate the whole sum of the beast’s 
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powers.” This will give the reader a fairly good insight into the method 
of Dr. Lenski. Whatever one’s view may be on the question, whether this 
procedure does full justice to the contents of the sacred prophecy, it must 
be admitted that by means of it the author avoids many of the sorry futil- 
ities of those who think they can and must interpret every detail in the 
visions of St.John. As in his other commentaries, Dr. Lenski here offers 
a translation of his own of the text. In his interpretation no attempt is 
made to tell the readers everything he can from the philological and his- 
torical point of view; the discussion is confined to what is essential. 
Typographically the book is a superb production; the pages with their 
large type and with their bold lettering for the translation of the text 
are inviting and make a pleasing impression. The book should be grate- 
fully received by the Lutheran Church. W. ArRnprT. 


Luthers Sogialethif. Bon Dr. Werner Betde. Verlag von C. Bertels- 
mann, Giiter$loh. 1934. 175 Seiten. Preis, fartoniert: RM. 4. 
Luther, »der legte Prophet”, hat auch der gegentwartigen Generation etwas 
gu fagen, aud) in Sachen der Sozialethif. Die dieSbheziigliden Wnweifungen 
Quthers treffen genau die modernften Verhaltniffe; denn fie find aus der Hei- 
ligen Schrift gefchipft, die fiir alle Zeiten, auch fiir unfere Beit, gefdrieben ift. 
Mancherlet foziale, Hfonomifdhe und politijde Fragen bewegen die Welt heut- 
gutage — Luther weih darauf ju antworten. Cr legt vor allem, wie das das 
porliegende Buch nadchweift, die allgemeinen Grundjaike dar, auf denen alle Ethit 
berubt. ,Der Menfch ift ein gefelliges Wefen, dak er andern diene und fie Liebe.“ 
(Weimarer Wusg. XXIV, 2371.) ,Verflucht und verdammt ift alles Leben, das 
ihm felbft gunuk und jugut gelebt und gejucdht wird; verfluct alle Werke, die 
nicht in der Liebe gehen!” (St. &. Uusg. X, 407.) Nun ift fein griperer Gott 
Dienft denn chriftlide Liebe, die den Bediirftigen Hhilft und dienet.” (X, 957.) 
Und in den Worten Betdes: ,Der AUntrieb fiir das fittlide Handeln liegt bei 
Luther nunmehr hauptfidlid in dem Gefiihl der Dantbarkeit gegen Gott. Luther 
hat Ddiefe religidfen Grundlagen feiner Ethif in der ,Freiheit eines Chriften- 
menjcen® gufammengefaft.” (©. 65f.) Weiter: Luther hat dem Stand und Be- 
ruf feine hohe Wiirde guriidgegeben. ,Cin Schufter, ein Schmied, ein Bauer, 
ein jeglider feineS Handwerfs Umt und Werf hat, und find dod alle gleich) ge- 
weihte Priefter und Bijdhife, und ein jeglicher foll mit feinem Wmt oder Werf dem 
andern niiglid) und dienftlid) fein.” (X, 273.) ,De3 Fiirften und de8 Kinigs 
Stand ift gut und bon Gott geordnet, und ein Knedht ift niedriger als fie. Wenn 
aber deS Fiirften Wmt gefdhieht ohne Liebe, fo fpreche id: der Knecht, der Mift 
fabrt mit Liebe, ift fo hoc iiber dem Fiirften, der feines Wmte$ ohne Liebe wwaltet, 
al8 der Himmel itber der Erde” (W. UW. XXXIV, 2, 314.) Luther ftellt die 
Obrigteit, den Staat, hod (,Unfer Fiirft ift unfer Vater, deSgleichen der Biirger- 
meifter”; WW. UW. XXV, 1, 70), weift ihn aber auch in feine Grenzen; er ,befdrantt 
den Staat auf feine weltlicen Wufgaben” (S. 84). Weiter: ,Dak man nun viel 
fchreibt und fagt, weld) eine grofe Plage Krieg fei, das ift alles wahr.” Nicht erjt 
feit 1918 hat man angefangen, fo ju fdreiben und gu fagen. Und weldhe Stellung 
hat man da eingunehmen? ,Darum laft euch fagen, ihr lieben Herren: Hiitet 
euch bor dem Krieg!” Aber: ,e8 fet denn, dab ihr wehren und fciigen mit und 
euer aufgelegteS Umt eud) gwingt gu friegen. WlSdann fo laht’s gehen und hauet 
drein; feid dann Manner und beweift euren Harnifdh.” (St. &. X, 493. 516.) 
GS lohnt fic fiirwahr, nadhguftudieren, was Betde iiber Luthers Ethit betreffend 
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Kirche und Gemeinde, Staat, Recht, Beruf, LiebeStitigheit, Che und Wirt{daft 
parbietet. ,Swar hat Luther fein beftimmtes fozialpolitifdhes Programm fiir da8 
prattife Handeln aufgeftellt’; wir miiffen hervorheben, dak Luther im eigent- 
fidhen Ginn weder Theoretifer nod) Praftifer der StaatStunft war und fein 
wollte.” (6. 70. 78.) Die andern Artifel . . . bhefehl’ ich den RechtSverftindigen. 
Denn mir, al8 einem Cvangeliften, nicht gebithrt, hierinnen ju urteilen und ju 
ridten” (XVI, 67.) Luther durfte feine Bibel nist vernadjlaffigen, um die 
Staatswiffenfdaft und Nationaldfonomie ju ftudieren. Wher er hat den chrift- 
lihen StaatSmannern und den chriftliden Kaufleuten und den chriftliden Bauern 
gefagt, nach welden Grundfagen fie ihre Urbeit auSzuridten haben, und wenn 8 
fish um chriftlide Grundfage handelt, welche diefe find. Luther leqgt aber nist nur 
die allgemeinen Grundfage dar, fondern befchaftigt fic) auch mit fpeziellen Fallen, 
tweif Diefe in DaS Licht deS Wortes Gottes gu ftellen; und was er da fagt, pat 
gerade auc) fiir Die modernen Verhaltniffe. Wir haben trusts und dergleiden. 
Luther verlangt vom Staat, ,die Bauern, Biirger, Wdel und fo e§ haben, ju 
gwingen, Getreide 3u verfaufen und nicht gu geftatten, dak fie mutwillig unndtige 
Teuerung anridten”. (X, 863.) Wufte Luther etwas von “back-to-the-farm”? 
»Biel gittlider ware Uderwerf mehren und Kaufmannfdhaft mindern. ... C8 
ift nocd) viel Land, da nicht umgetrieben und geehret ift.” (WW. W. VI, 467.) 
Betce hat recht: ,3n Wahrheit haben Luther$ wirtfdhaftsethifche” (wie auch feine 
anbdern fozialethifden) ,Wusfiihrungen unferer Beit fehr viel 3u fagen.” (©. 147.) 
Th. Engelder. 


The Problem of Lutheran Union and Other Essays. By Theodore 
Graebner. Concordia Publishing House, St. Louis, Mo. 1935. 
XI and 214 pages. Price, $1.25. 


In his introduction to this book Dr. J. H.C. Fritz says: “We heartily 
agree with the American Lutheran Church, as expressed in its resolution 
adopted at Waverly, Iowa, October, 1934, that our sincere and earnest 
endeavor must be ‘to bring about Lutheran unity on the basis of the Scrip- 
tures and the Confessions.’” Without any doubt every member of the Sy- 
nodical Conference will subscribe to that. We have in the past proved that 
these are not mere words on our part, but that we are ready at all times 
to back them up with deeds. We are more than ready to do so again. We 
realize that “over against the atheism and the materialism, the doctrinal 
indifferentism and the Modernism, of our day the Lord has placed an in- 
creased responsibility upon the Lutheran Church, which He has so richly 
endowéd and blessed, to proclaim the Word of God, especially the Gospel 
of Jesus Christ, in all its truth and purity for the salvation of souls to 
the glory of God. A united Lutheran Church could better measure up to 
this responsibility than the disunited Lutheran Church we have to-day.” 
The object underlying the publication of this book is stated by the author 
himself: “In the following sections we shall deal with the obstacles to the 
consummation of Lutheran understanding, the hurdles which interfere with 
easy progress on the way to the coveted goal— Lutheran union.” This is 
the purpose of the first two essays, “The Problem of Lutheran Union” and 
“As Others See Us.” (As this is by far the most important part of the 
book, I shall not speak of the other three essays except to mention the 
titles: “Our Liturgical Chaos’; “The English Bible up to Date”; “The 
Mendacity of Modernism.’”’) On the evidence of documents it is shown 
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that there are numerous differences that divide the various bodies of the 
Lutheran Church and that within some of these bodies there is no real 
unity; that therefore without thorough discussion of these points and 
the removal of these differences any union would be but a “paper union,” 
nothing but sham. 

The book has already met with severe criticism. Partly hasty: “Un- 
fortunately we seem to be living in days in which people may be divided 
roughly into four groups: 1) those who are openly antagonistic to Chris- 
tianity, 2) those who are quite indifferent about it, 3) those who want 
union at any price, and 4) those who find heresy in every one except them- 
selves.” We wonder where the reviewer (U.L.C.) places his synod. — 
Partly unfair; it is unfair to intimate that the author condemns church- 
bodies because of isolated excrescences within that body, bits of gossip, 
unfair in view of the author’s statement: “Not because there is un- 
Lutheran practise, but because such practise is openly tolerated; not be- 
cause there are errorists in the . . ., but because these false teachers are 
permitted to sow their false doctrines unrebuked by their synodical body 
and are even recognized as leaders in the Church, do we object to the 
easy and thoughtless conclusion that bodies subscribing to the same con- 
fessional platform should clasp hands and agree to ‘let bygones be by- 
gones’”; unfair to charge the author — or, through him, Missouri — with 
self-complacency and pride in view of the author’s declaration on page 3. — 
Partly childish— which we must pass by as unworthy of the reader’s 
attention. 

Sum and substance of all criticism, however, is: That’s a poor way 
to prepare for union. You can’t catch flies with vinegar. — Well, I sup- 
pose that is true; but then, who wants flies anyway?— This is the way 
it appears to me. If there are two men in my church who “do not speak,” 
the first thing necessary is to confront them and have them state clearly, 
definitely, without any equivocation, what they have against each other; 
then, and not until then, the next step may be taken. — We have no peace 
now; but we all want union. Well, let’s get together and (1) tell one 
another plainly, clearly, friendly, in words of one syllable, what we have 
against one another. That’s what Dr. Graebner tries to do in this book. 
The first essay states what we have against others; the second essay, what 
others have against us. I’ll grant that this second essay is shorter; it 
might be extended; no doubt it is considerably longer in the other camps. 
Here’s the invitation: Tell us what you have against us. Let’s put all 
our cards on the table. — Then, and not until then, can we (2) investigate 
whether the accusations are justified and then, in the fear of God and 
conscious of the fact that we are but stewards and responsible to Him 
above who has given us His clear Word as a guide, get to work and clean 
house wherever that is necessary. THEO. Hoyer. 


The Comforter. A Brief Discussion of the Person and Work of the Holy 
Spirit. By W. HZ. Denham, A.M., Th.D. Fleming H. Revell Com- 
pany, New York. 124 pages, 514,X7%. Price, $1.25. 

The author of this volume is a Baptist pastor in St. Louis, favorably 
known and greatly respected in conservative religious circles as @ sincere, 
outspoken Fundamentalist. His decidedly Christian stand on the questions 
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which he discusses makes his book pleasant and profitable reading. He 
does not offer an exhaustive treatment of the New Testament teaching of 
the Holy Ghost, but a group of edifying discussions on certain phases of 
His person and work, such as conversion, sanctification, His endowment of 
the believer with the gifts of grace, freedom, power, etc. One of the best 
essays is that on “Grieving the Spirit of God.” There is a reverent, pious 
tone pervading the whole of the book, which proves the writer to be a devout 
Christian. The doctrinal content is considerable, and though the discus- 
sion includes such topics as the baptism with the Holy Ghost, the believer’s 
faith-life, the final goal of Christian striving, and the like, the author 
soberly avoids all excrescences of theological fanaticism. Unfortunately 
there is noticeable in many places a strong Arminian background and, be- 
sides, a lack of proper distinction between justification and sanctification, 
Law and Gospel, the latter being due to a failure in understanding properly 
and fully these Christian doctrines. The chief merit of the essays lies in 
the many practical applications of the Biblical truths to the Christian life 
and the hortatory values that are derived from them. J.T. MUELLER. 


Seen from My Pulpit. By Malcolm James MacLeod, D.D. Fleming H. 
Revell Co., New York. 191 pages, 84,514. Price, $1.75. 


Although the author admits the fact of sin, saying: “Sin is the arch- 
enemy of the human soul; it is the root cause of all the grief and all the 
trouble and all the sorrow in the history of the world,” yet he fails to show 
how man by faith in the redeeming work of Christ is freed from sin, its 
guilt, its punishment, and its dominion. The vicarious atonement has not 
been given any place in his book. He refers to the jailer at Philippi, but 
not to the Savior, with whom the jailer found forgiveness of sins (p. 120). 
“The theology and cosmology of Paradise Lost are obsolete to-day,” says 
the author (p.116). “It isn’t religion to believe that the universe was 
made in six days or six quadrillion years. It isn’t religion to believe that 
once upon @ time, long, long ago, the sun and the moon stood still on the 
ridge of Ajalon. It isn’t religion to believe that the Book of Genesis is 
literal history. Whether the book is history or poetry or legend is not 
a religious question at all. That is a question of science, of history, of criti- 
cism. Religion is to be loving and kind and forgiving and pure. It is not 
an intellectual skirmish. It is the functioning of the heart. A man’s 
thinking may be all wrong, and yet his heart may be all right. Religion 
is to try to live the life of Jesus Christ. The secret of true religion is 
identification with Him” (pp. 105. 106). “Nothing is clearer than the fact 
that the religious phrases and thought-forms that were in common use 
a century ago are obsolete to-day” (pp. 182. 183). “People are sick and 
tired of wrangling controversy. Modernism and Traditionalism and Fun- 
damentalism interest them no more. Heresy trials are an abomination. 
They are of the devil. Religion henceforth must be free of all chains and 
fetters. It must be free as the air. Sectarianism to-day, confronted as 
we are with a united enemy, is just sheer stubborn stupidity. If I may be 
permitted to say it, I have in my ministry taken no part in things de- 
batable. There are enough great matters on which all are agreed to keep 
the prophet of God busy for several lifetimes. Why waste his time on po- 
lemics? What the world is pining for is vital personal communion with 
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God. What we need more than anything is to have a real grip on God, 
‘to know Him otherwise than by hearsay,’ as Carlyle puts it, to have a liy- 
ing touch with Him, a growing devotion toward Him, and to realize how 
precious to Him are all His children” (pp. 149. 150). These quotations 
will suffice to prove that this is a deadly book, one of the many with which 
Modernism has in recent years flooded the religious book market. 

J. H. C. Frrrz. 


Pro Ecclesia Lutherana. Vol.III, No.1. June, 1935. 121 pages, 6x9. 
Price, $1.00. 


This volume contains the papers which were read at the last meeting 
of the St. James Society. They are the following: The Baptismal Rite, 
a Brief History of Its Development; The Nature and Purpose of Litur- 
gical Music; The Common Service, Its Origin and Development (con- 
tinued) ; Lutheran Influence on Anglican Reform Movements during the 
Reign of Henry VIII.— There is much interesting material here, especially 
in the historical discussions. If the volume is studied in the light of the 
articles which appeared in the ConcorpIa THEOLOGICAL MonrTHLY, V, 257 ff., 
one is apt to derive much benefit from one’s studies. P. E. KRETZMANN. 


Through Two Generations. By Horace Mellard Du Bose. Fleming H. 
Revell Co. 160 pages, 5X73. Price, $1.50. 


In an interesting manner the author, the well-known Bishop emeritus 
of the Methodist Episcopal Church, South, tells the story of his life. 
Bishop Du Bose was one of the protagonists in the fight for constitutional 


prohibition, and his autobiography affords many a glimpse into the methods 
employed in this battle. He pictures his struggles for higher standards 
of education in his Church, against monistic evolution and negative criti- 
cism. Sorry to say, he adopted an attitude of compromise in these two 
questions. While we often disagreed with the views expressed, we enjoyed, 
and were profited by, reading the book. THEO. LAETSCH. 
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